pas 
ze, 


cq 


SS 


Mill cil tl 


a 


ii 


Ih te tidal 


“fitill \E 4 


i ey, il nth 


i an 


i h 


(tn 
s) 


“AL ae Al 


is 
yj cp 


ae 
=—= 


Ml Tr Alitail! YC ( 


hielaill 
lui 
qm wet Myf 


if 


i i |! iy, | 


i 


al 


cS 
tee. 
<3 
= 
= 
= 
Sug, 
rN 
yee Bren 
Den ta eee 
ey hoe 
BS ate 
—_' 
Soars 
= & 
8 
OG 
aa 
a 
wd 
rh 


a0 


i ieee 


| | 6 i iy ve { 


ial | 


Vigil S Ally a ON yp fo 


all il ‘ltl 
fe a is) ae | ‘i 


Presented by Mr. Samuel Agnew of Philadelphia, Pa. 


f= 


og 


P 
ZS55 
LS 


Division .........: 
Section 


Number... 


mh 


TL 


Wot 


Vaan aa atk AA fe yl My 


l 
uti 


ao ak 


i. OTK i 


1) 


wits 


I) git [yg (ie 


er 


wt iil 


N&O 
(php 


i lhl 
i ai 


il nil © O Wail 


jh 


lit ) | 


in| © satay 


Aah 


i | 


th 


alte ere kl ie 


{ttt} I) ual 


Pee 
Pe Cat lan Is 


| ig il iy ty 


ee, qt 


ll haath i ity i Ne 
Or th toto te 
‘ am Mh Ya ty eb 
ise | Joie 

lu if il | ilu “iN il. ‘Ih 


ee oat th 


a fie ua j ‘tl 


‘tk A " 


aN ep 


all htt I 
ill i ay 


| 


Mm a 
TUNA 


Q°9 Mili 


bk rT eel 


lh _< 7 at, ae 7 ait ee 
“halal Mtl Ula Wy itl WM tliat! CT lh yale tht 
TI Pg LAY A Uae ja filling FAUT fae 7 iy tee ng | oY 
il iy Hae ! i ail ti \ ‘| "9 [Ono oy ‘p 
Ny | ‘ | Pht i lh Oy ah ty th “ 
CLAS i Pe 
‘ala! (a Hee thd COG te putt Pin 
it eaeeee: peaeeesenec cnt 


a ed 
Soeur rs wouns, iy ll 


S LIST OF PARTRIDGE AND’ OAKEY S WORKS. 


Mh . Vit. 


‘Bible Characteristics. By CuaRrLorre Napebe sordints Demy 


AA. yf ~ 
till i NN 18mo. cloth, 2s. 
WY ih Po 


‘¢ A little volume of great merit.”,—MoRNING ADVERTISER. 


‘“ Eleven beautiful papers.”,—WESLEYAN MAG 
‘The concluding chapters are specially adapted to the present crisis.’’ 
SPANDAKD OF FREEDOM. 


VIII. 
The Deserter, By CHARLorrTE Evizasbetu. Third Edition, 
with engraved Frontispiece, royal 1Smo. 2s. 6d. cloth. 


= “Tt abounds in weighty sentiments, wise eee and faithful warn- 
ings.’—WESLEY BANNER. 


Py " IX. 


po 

“a 

> 

re 

> | 
bo Nineveh: its Rise and Ruin; as Illustrated by Ancient 
‘a 

‘a 

: 


Mail 
tN) aH 
at L 
i]! Q \ Scriptures and Modern Discoveries. By the Rev. J. BLAcK- 
any : AS ak By 
TNE \ BURN. Fcp. 8vo. with Map, cloth gilt, 5s. 
Cue ““ A work of great merit and_of the deepest interest.’’—CimRISTIAN 
Ha Ey Ns WITNESS. 
f ii xe 
y | ti} Ss Wey 
; x Gems from Matthew Henry. Arranged under the following 
| C heads:—The Bible—Charity—Contentment — Death—Duty 
Ne 


—Faith, &c. Pocket volume, gilt, with Engraved Title and 


Frontispiece. 2s. 


“ © Asa suggestive book for closet use, or as a travelling friend, this little 
volume will be invaluable.’’—CHuRistiaNn TIMES. 


XI. 


Puseyism Unmasked; or, the Jesuit Abroad. By Anri- 
VaTIcaNn. Fcap. 8vo. cloth, 3s. 


XII, 


a 

pe 

ae Religion, the Weal of the Church and the Need of the 
nee 

eo 

- 

a 

Pe 

= 


CoN EY Gl nae paeslovan Miniicn ohue, clot ii! 
Times y r RD, Wesleyan Minister vo. cloth, o< 7), lj | | 


* 6s. 6d. : 
; XE yc rs oO 
The Great Gorham Case: A History, in Five Books. By the ®<(\ i i \| tlh ‘ 


( Rev. I. BINNEY. 18mo. 3s. 6d. cloth. o~< Mi, «(JILY)I)) I, 

ih Q ‘ “‘ The almost picturesque vivacity of its style constitutes it a novelty in S) j ill \\ 
h Wily ' the history of polemics, and throws an extraordinary influence over the o< 4 | ! 

WM details of this momentous controversy @—Ect1 .ECTLC REVIEW. yea ie | 

od OMY 


ARASSA AAA ASA RAN 


f | yi hy {IN i" {hi (ny bey, ip il 


i apr 


" gy ‘nfl | i 


el | a | * A 
tilt alate thal Cte tial 
iy + HL ft whi iyi, UHH ml 
9) 


eri Q @ hey lal) Q 1) Vie in QO 


ee SS 
Soe 
fai 


LL eR 
why i hy 


ye J 
XS) 


hull al 


ok 


ats ne 
rae 


gee Cee Apo eee 
rs eo re 


THE AUTHORITY OF GOD; 


OR, 


THE TRUE BARRIER AGAINST ROMISH 
AND INFIDEL AGGRESSION, 


Four Discourses, 


BY 


THE REV. J. H. MERLE D’AUBIGNE, D.D. 


President of the Theological Institute, Geneva. 


rth on Sutroburtian, 


WRITTEN FOR THIS EDITION. 


AUTHOR'S COMPLETE EDITION. 


LONDON: 


PARTRIDGE AND OAKEY, PATERNOSTER-ROW, 
AND 70, EDGWARE-ROAD (HANBURY AND CO., AGENTS) ; 
OLIVER AND BOYD EDINBURGH, 


MDCCCLI. 


LONDON: 


PRINTED BY WILLIAM TYLER, 
BOLT-COURT, 


INTRODUCTION. 


A WALL was raised. in ancient times, between 
the Friths of Forth and Clyde, to preserve 
England from the invasion of the Picts and 
Scots. England is now threatened with two 
still worse invasions: the one is Roman, the 
other German. But there is one barrier to 
defend it, one wall against which its enemies 
must waste their strength in vain: it is the 
Authority of the Holy Scriptures. I-wish to 
say a few words concerning the two invasions. 


i 


The fundamental principle of Romish error, 
its Tp@rov Weddos, 1s to deny the supreme and 
ultimate authority of the Word of God. 

The principal end, then, of all Romish 
aggression, is to destroy the authority of 
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the Word of God; and consequently, the 
most efficacious means of resistance is to 
make a right use of this Word. When 
there is a Romish aggression, every one 
must recognize anew, and in a manner more 
complete than ever, the authority of the Word 
of God; every one must receive it in his 
heart, and thereunto submit his life; every 
one must exert himself to spread it abroad, 
to explain and apply it, and place the ignorant 
under its immediate imfluence. 

You remember what Dr. Eck said, after 
the Confession of Augsburg: “ But after 
all,” said the Duke of Bavaria to the Romish 
doctors, “can you refute by sound reasons 
the confession made by the Elector and his 
allies?” ‘‘ With the writings of the Apostles 
and Prophets—No,” replied Eek ; “ but with 
those of the Fathers and of the Councils— 
Yes!” “T understand,” quickly replied the 
Duke, “I understand, the Lutherans accord- 
ing to you, are in the Scriptures, and we are 
on the outside.” 

The most eminent Roman Catholic doctor, 
who has lived in our days, I. A. Mohler, 
during his life, Professor of Theology mm the 
University of Munich,—a Theologian of less 
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talent perhaps than Dr. Wiseman, but, as I 
think, more profound and more religious,— 
says in his “Symbolics ; or, Exposition of the 
doctrinal contrasts between Roman Catholics 
and Protestants :”’—‘ He who establishes his 
faith on Scripture, viz., on the results to which 
his Biblical researches have led him, has no 
faith, does not know at all what faith is.’ * 
“Tradition is the criterion in the interpreta- 
tion of Holy Scripture. But there are also 
many points of doctrine taught by the Apostles, 
which Scripture does not contain in any form, 
or, at all events, in but avery implicit manner. 
This is the teaching of the Catholic Churech,— 
a teaching of the highest importance, and on 
which, in some respects, the whole Christian 
edifice reposes !” + 

The evangelical Christians of England ought 
to consider the audacious aggression which 
the Papacy has just made on the English 
people as an attack, above all, upon the Holy 
Scriptures; for Rome will not be satisfied 
until she has put them under her feet. They 
must reply to Rome, then, by courageously 
exalting that which she desires to abase, by 

* Mohler’s Symbolik, chap. v., art. 39. 
¢ Ibid, chap. v., art. 41. 
b2 
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strengthening that which she desires to cast 
down. The work which I am now publishing, 
has no other merit than that of showing by 
which side of the evangelical fortress the 
enemy would effect his entrance, and to which 
point all the efforts of its defenders should be 
directed. It is the cry of asentinel. There 
are in its pages some things which have been 
already said, and better said, in England ; 
nevertheless I thought it important at this 
juncture to repeat them. Rome herself pro- 
vokes us, calls us to the combat. Money has 
been called nervum belli. The sinews of that 
war which we should wage against the Pope, 
and against the traditional Popery of the 
English Church, are found in the Divine autho- 
rity of THE Hoty Scriprurss. 

The Protestant movement which has taken 
place in England since the publication of the 
Bull of Pius IX. is interesting ; but it would 
be a cause of grief, if, to preserve themselves 
from the attacks of Rome they relied upon 
their Guy Fawkes, and their burnings of the 
Pope. Denying the power of the Pope, re- 
jecting his deadly errors, is not sufficient,— 
the love of Christ must be pre-eminent. These 
popular manifestations should point out to 
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the servants of God, a multitude requiring 
the living Word of God to be brought to 
them, a people who should receive into their 
hearts the Father, the Son, and. the Holy 
Spirit. 

However there are in England two classes, 
who appear to believe that the attack of 
Romanism is directed against another object 
than the Scriptures. The extreme Dissenters 
say: “It is the English Bishops who are 
attacked by the Bull of the Pope; let the 
Bishops defend themselves, if they can! That 
does not affect us!” At the same time, the 
Bishops themselves, or at least the majority of 
them, show by their alarms and their new 
demonstrations, that they regard the blow of 
Pius IX. as directed essentially against them. 

There is something true in that. The first 
object of the Pope’s attack is certainly the 
Bishops; but that is not its end. It is uni- 
versally said on the Continent, that the end 
of the Pope is the Conversion of England to 
the See of Rome. The Papacy and its de- 
fenders know how to put on, if necessary, the 
most innocent face in the world. “It is 
nothing,” they say, “this Bull,—just a word 
changed, that is all; Brshop instead of Vicar- 
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Apostolic.’ This reminds us a little of the 
recital of our French fabulist, about 
“The Alexander of the cats, 
That Attila, the scourge of rats, 
Who wish’d to clear the world of mice.’’ 
And how does La Fontaine’s* cat go to work 
to catch the simple mice ? 
“‘To dupe them he will softly steal, 
And rub his glossy coat in meal.”’ 
The Pope too, will rub his glossy coat 
im meal, if it be necessary; but England is 
not to be caught so easily. There are not 
wanting imprudent friends of the Papacy, 
who have betrayed the secret of Rome, and 
declared that the end she proposes to herself 
is the conquest of England. 

I do not in the least fear that this end will 
be attained. I think, on the contrary, that of 
all the means that could be imagined for 
arresting the invasion of Popery in England, 
which was being so securely accomplished by 
way of Oxford, the one taken by Pius IX. is 
the most effectual. The enemy has disclosed 
his battery ; and it is to be hoped that even 
the most stupid will now discover the cannons 
which they are firmg in the breach, and with 


* Fables de la Fontaine, book iii., fable 18. 
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which they attempt to demolish the building 
of the faith. 

But while the end fails, possibly the means 
may remain. It is possible that beside the 
Archbishop of Canterbury and the Bishop of 
London, the Archbishop Cardinal Wiseman 
may remain, with his affected irony, regarding 
the schismatic bishops as intruders; and the 
same with all the other dioceses. If this be the 
case, it will be for the English Bishops “a 
thorn in the flesh given to them.” Of all 
the present excitement, nothing will, in this 
ease, remain but a humiliation for episcopacy. 

Ought [ to make known my sentiments ? 
I hesitate; knowing that I am in many re- 
spects a stranger, and that I need to apply to 
myself the words of our Lord, in Matt. vu. 4. 
Nevertheless, it may be useful at the present 
moment that a voice from the Continent should 
be heard on the banks of the Thames. Fon- 
tenelle, a celebrated Frenchman, has said: 
“Tf T had my hand full of truths, I would not 
open it.” But God says, on the contrary: 
“Speak, and hold not thy peace.” I will 
speak then, and shall do so because I love 
England. I am a sincere Presbyterian, but 
not a bigoted one. The essentials are in my 
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view: Christ, His word, His righteousness, 
His Spirit. Church government is a second- 
ary matter. Our Reformers on the Continent 
gave the hand of brotherhood to the evan- 
gelical English Bishops; Calvin to Cranmer, 
for instance. I think we should still act thus. 
There is in the English Church a considerable 
number of pious men, ministers, and believers 
of the laity, who are among the most excellent 
of the earth, and from whom I should at all 
times be happy to receive instruction, edifica- 
tion, and reproof. 

This said, I return to the question: Why 
has the force of this blow fallen on the 
Bishops? In reply,.I shall relate what we 
have seen at Geneva. It is well known that 
the Company of Pastors, which was the Bishop 
of Geneva, which possessed all ecclesiastical 
power, and which alone named ministers, had 
for nearly a century gathered the doctrines of 
Arianism and Pelagianism. It is also known, 
that from the time of the awakening in the 
Church of Geneva, during the thirty years of 
the present generation, from 1816 to 1846, 
this company did not cease to spurn, and 
even sometimes to persecute those who pro- 
fessed the holy doctrines of the Gospel and 
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the Reformation. One of my friends, Dr. 
Gaussen, often said to me: “God will not 
be mocked. You will see that judgment will 
fall upon this company of pastors.” I was 
inclined to believe this, but I could not see 
whence this evil would come. In 1846, we 
had, in Geneva, a radical revolution; in 1847, 
a radical constitution. Those legislators who 
had not religious interests, and who in matters 
of doctrine, would have been disposed to 
range themselves on the side of the Company 
of Pastors, rather than with us, deprived this 
body of its authority and privileges, and gave 
them to the citizens, or to a body composed 
solely of laymen, elected by the suffrages of 
the sovereign people. Thus was accomplished 
that menace of our Lord: “ They shall strip 
thee also of thy clothes and leave thee naked 
and bare,” Ezek. xvi. 39. 

Jesus Christ rules in his Church. When 
those who govern it forget their duty, He 
chastises them: “TI will remove thy candle- 
stick out of his place except thou repent,” 
Rev. u. 6. 

What has already taken place in Geneva, is 
now commencing in England. The majority 
of the bishops have failed in their duty. Full 
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of defiance for the friends of the Gospel, they 
have been full of tolerance, and even of favour 
for its enemies. They themselves have been 
imbued with anti-evangelical doctrines,—have 
drunk of the cup of Rome. The supersti- 
tions of the Papacy have been remodelled at 
Oxford. The enemy has entered the sheep- 
fold, and brought there an abundance of 
poison for the Lord’s flock: “ His watchmen 
are blind,” Isa, lvi. 10. If an episcopal office 
be desirable, very well,—but let the bishops 
discharge their duty. Why overseers if they 
do not oversee evil? I like to recognise among 
the bishops of England men of such piety, 
that I pray God to give me the like. Even 
amongst those who have turned towards 
fables, and who by their connivance at error, 
have encouraged Rome to the recent aggres- 
sion, even amongst these, I delight to count 
men of morality, knowledge, and a distin- 
guished capacity. But I must say, and I say 
it with tears, that for some years past the con- 
duct of the English bishops has filled all 
Christian men on the Continent with fear, 
erief, and consternation. We have asked our- 
selves: What chastisement will fall upon the 
episcopacy,—from which side will it come? 
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A revolution must work in the English episco- 
pacy; the bishops much reject their hierarchi- 
cal dreams, or they will lose the Church ; and 
must be henceforth as zealous for living, spirit- 
ual Christianity, and for the Word of God, as 
they have formerly been for their prerogatives, 
and for the doctrines which lead to Rome. 
The English Reformer, Tyndal, said: “Neither 
is it possible naturally, that there should be 
any good bishops, so long as the bishopricks 
be nothing save worldly pomps and honours, 
superfluous abundance of all manner of riches, 
and liberty to do what a man listeth un- 
punished; things which only the evil desire, 
and all good men abhor.”* I will not discuss 
the reform which might be effected in this 
respect in the English episcopacy; but, I 
repeat it, the Church of England (and England 
herself) runs great danger if advantage be 
not taken of present circumstances, to bring 
about a reform in the Prelacy. There ought 
to be legal means of restraining a bishop, if 
he deviates from the truth of the Thirty-nine 
Articles,—if he abuses the power he has over 
his inferiors,—if he raises himself above his 
superiors,—in a word, if he Romanises. Strange 
* Tyndal’s Works, I., p. 483. 
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circumstance! It is in this country, the 
most free in the world, in this Great Britain, 
where all other nations come to seek those 
institutions that protect them, it is here that 
an arbitrary power exists. It was the Christ- 
ian Church which brought liberty to modern 
nations, and now, they would drive this liberty 
from their bosoms! If an English bishop 
were to become a Papist (I ask the question 
without affirming anything), would there be 
legal means to discharge him? The bishops 
of the Romish Church are certainly less auto- 
crats than the bishops of the English Church. 
Now that the two episcopates are placed side 
by side, it is time to correct the defects of the 
old one,—it is time to give to the presbyters 
and other members of the Christian Church, 
a liberty of rights, and an influence, of which 
they are at present deprived. If a remedy is 
not effected in these evils, no long period will 
elapse before the inevitable consequences of 
these crying abuses will be developed. The 
blow that the English bishops have received 
is a slight matter in comparison with those 
which may yet fall upon them. 

The reform of. the episcopacy is one of the 
necessities of the Church of England; but at 
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the same time, that will be far from sufficient. 
It is one of the most characteristic errors of 
our days to imagine that by external reforms, 
and a certain constitutional mechanism, all 
the evils of society can be removed, and good 
put in their place. There is no religious or 
political constitution capable of creating life. 
But when life already exists in the Church 
and the State, and a constitution organises and 
rules it, conformably to its own nature, then, 
and only then, human institutions, and human 
reforms can be, will certainly be, salutary. 
To expect something, as for instance, these 
reforms, where no life is, is to wish by artficial 
means to hold upright a dead body. Life is 
essential to every body. Christian life, which 
comes from faith, is essential to the Church. 
The truth, the spirit which animates its mem- 
bers and ministers, is the one thing needful. 
What spirit ought to reign in a Christ- 
ian Church? I think that many ministers 
and members of the Church of England have 
taken an erroneous course in this matter ; 
that for fifteen or twenty years they have sub- 
stituted a human spirit for the Divine Spirit,— 
a terrestrial life for the celestial life, and eccle- 
siastical institutions, for that faith which is a 
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gift of God. It is a fundamental principle of 
the blessed Reformation, that nothing which 
is external,—nothing which man can give or 
take from man, constitutes the communion of 
the soul with God, or salvation; this commu- 
nion proceeds solely from the act by which the 
soul, without any intervening object, attaches 
itself to Jesus Christ, by means of justifying 
faith. 

It is a natural consequence, that the Church, 
—which is the body of the Lord, and out of 
which there is no salvation,—is not any society 
whatever governed by men, and of which 
human decisions and a written constitution 
rule the admission, the conditions, the extent. 
The true Church is solely the communion of 
all those who have Jesus Christ for head, His 
word for rule, His Spirit for the principle of 
life. In vain would a pope, bishops, even 
synods, presbyteries, councils of churches, 
disown the members of this body, and excom- 
municate them ; they are the Church, because 
they are of Christ: “I believe in the com- 
munion of saints.” 

Here, then, are two important principles. 

The first is, that Christ and His word are 
the only absolute authorities for the Christian. 
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The second is, that the relation of the saved 
soul with Christ, is an immediate relationship ; 
no human mediation is necessary to establish 
and maintain it. 

These two principles are disowned by the 
Papacy. Rome recognises many authorities, 
—many mediators. The visible Church, with 
the multitude of its institutions, slides in 
between the soul and Jesus Christ, as autho- 
rity, as a necessary mediator. The Reforma- 
tion destroyed these excrescences of the human 
self, which instead of leading to Christ, remove 
from Him. All the Evangelical Church should 
beware of making them re-appear in the 
smallest degree. 

The most natural leaning of the human 
heart is to desire to be something. A par- 
ticular church,—a church government cannot 
escape from it. If the clergy was abolished, 
the Evil One would endeavour to turn the 
laity themselves into clergy: “ What I say 
unto you, I say unto all: watch.” 

One of the greatest evils of Protestantism 
has arisen from this, that the idea of the 
spiritual, invisible Church,—of the Body of 
the Lord,—has been put into the shade; that 
the sovereign importance of it has not been 
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sufficiently felt; that every one has sought 
again and again to attach himself essentially 
to the corporation,—to the sect of which he 
was amember. The Papacy,—softened, miti- 
gated, doubtless, but always preserving some 
of its essential features,—has thus returned, 
in many places, into the bosom of the 
Reformation. 

The errors prevalent in the English Church 
date far back; unknown in the Apostolic 
ages, they commenced very early in the 
Church. In the third century, some divines 
began to confound the true, spiritual Church, 
—the Body of Christ, céua rod XpicroS6—with 
the visible or empirical Church. That was 
applied to the external Church, which is 
Christianity, which belongs only to the in- 
ternal Church, to the assembly of those 
‘‘ whose names are written in heaven,” Heb. 
xu. 8. Unity and sanctity are two predicates 
or attributes of .the spiritual Church,—of the 
Body of the Lord. The desire was to apply 
these in an absolute manner to the visible 
Church. Now these two attributes, which 
can perfectly be united when applied to the 
invisible Church, mutually exclude each other 
when they are applied to external Christianity. 


INTRODUCTION. XAV 


if you wish that the visible Church be one 
externally, you must certainly tolerate in it 
many members who are not holy. If you 
wish that a visible Church be composed only 
of holy members, you must break the unity, 
and form a little Church separate from the 
great one. 

From that time we find two parties in the 
Church; those who exalt the unity at the 
expense of the sanctity, or the Catholics, and 
those who exalt the sanctity at the expense 
of the unity, or the Sects. Cyprian was the 
first apologist for the outward unity of the 
Church, in a book on the “ Unitate Ecclesiae.” 
He pretended, like some divines of our days, 
that out of this external Church, in which, 
according to him, was the episcopal suc- 
cession of bishops, no one could have part 
in the influence of the Holy Spint. The 
Montanists, the Novatians, and some other 
sects, were apologists for the absolute sanctity 
of the external Church, and maintained, 
that every Church of which some members 
are not holy members of the body of Christ, 
is not a true Church. The truth lay neither 
with the one nor with the other. Unity 
and sanctity are’ the necessary attributes 
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of the spiritual Church, to which we must, 
above all, belong,—out of which there is no 
salvation. But as for the visible, or empirical 
Church, unity and sanctity are the attributes 
towards which it ought to tend,—which it 
ought to endeavour to attain, without, per- 
haps, being ever able completely to come up 
to them. 

The same confusion of the visible and the 
invisible which arose in the doctrine concerning 
the Church, started up also in the doctrine of 
the Sacraments. The Christian divines of the 
first centuries well understood what there is of 
intimate, of Divine, nm the Sacraments, — the 
Divine grace,—the res sacramenti. ‘They pos- 
sessed the Holy Spint, of which baptism was 
the sign; they ate the flesh,—they drank the 
blood of Jesus Christ (John vi.), of which the 
Lord’s Supper was the pledge. But some 
among them did not well understand the re- 
lation between the external and terrestrial 
elements, and the celestial and Divine ele- 
ments,—between the sign and the thing 
signified. In receiving the external sign, 
these pious Christians had indeed in them 
the mternal grace; and thus they were led 
not sufficiently to distinguish the one from 
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the other, and to imagine that the sign natu- 
rally brought with it the grace. It is in this 
way that even the gifts of God may become 
for fallen man an occasion of fall. It was 
believed that with water one necessarily re- 
ceived the Spirit,—that with the bread and 
the wine one necessarily received the body 
and. blood. 

At the same time, the Evangelical doctrine 
of the Apostles did not give place so speedily 
as 18 imagined to the Catholic doctrine, main- 
tained now by Rome, and by a party of the 
English Church. Sound views on this point 
were held by many illustrious divines. Ter- 
tullian says :—“ Panis representat corpus.”* 
(Adv. Marcionem, iv. 40). Cyprian, writing 
an Apology for the custom then prevalent of 
mixing water with the wine, at the Lord’s 
Supper, says :—‘ Videmus in aqud populum in- 
telligt, in vino vero ostendi sanguinem Christi,’ + 
(Ep. 63). Clement of Alexandria regarded 
the participation in a Divine life, by intimate 
and spiritual union with Jesus Christ, as being 
what is most elevated in the Lord’s Supper. 


* The bread represents the body. 
¢ In the water we see that the people are understood, 
and that in the wine the blood of Christ is signified. 
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(Pedagog. 102; Strom. v. p. 519). Origen 
did still more. He combated those who ad- 
mitted a magical union in the Lord’s Supper, 
which has no relation to the disposition of the 
heart, and those in general who upheld the 
doctrine of the union of the body of Christ 
with these external signs. According to him, 
the highest signification of the Lord’s Supper 
is the internal communion of souls with the 
Divine Word,—the Adyos. “ Corpus Der 
verbi aut sanguis,’ he said, “quid ahud esse 
potest, nist verbum quod nutrit et verbum quod 
laetificat cor...’ Panis est verbum Jus- 
titie, quam manducantes anime nutriuntur. 
Potus autem est verbum agnitionis Christt.?* 
(In Levitic, Homil. 70). 

But if some illustrious divines still knew 
how to distinguish the spiritual grace from 
the sign, others,—for example, Irenzeus, Justin 
Martyr, etc.—thought that the body and blood 
of Jesus Christ united themselves to the bread 
and to the wine, and thus penetrated those 


* The body or blood of the Word of God can be nothing 
else than the word which nourishes the heart, and the word 
which makes it glad. . . . The bread is the word of right- 
eousness which souls eat of, and are nourished. And the 
drink is the word of the knowledge of Christ. 
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who communicated. These errors brought on, 
by little and little, the doctrine of Transub- 
stantiation, unknown in the early ages of the 
Christian Church. 

I shall be readily excused for stopping at 
that subject of theology; for it mdicates the 
point to which the efforts of the friends 
and reformers of the Church of England 
should be directed. The great evil which 
afflicts it, and which will lead it, by little and 
little, to lose itself altogether in the Church of 
the Pope, is that a great number of its divines, 
after the Roman manner, apply to the visible 
church, exclusively, the attributes of the 
invisible Church; and to the sacraments, 
those spiritual graces, which living faith in 
Christ alone can give. We must keep the 
ministry of the Word, and the ordinances of 
our Lord (Baptism and the Lord’s Supper) in 
the place which Scripture has assigned to 
them ; but we must cease to put the priest in 
place of the Word of God, or the sacraments in 
place of the Spirit. 

The errors which I combat destroy the life 
of the Church. The inevitable consequences 
are, that thus the great majority of its mem. 
bers belong to it outwardly, by Baptism, Con- 
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firmation, and the Lord’s Supper; but do not 
belong to it by a new heart, by a life hid in 
Christ with God, by the fruits and works of a 
truly evangelical faith. How can one be 
astonished, while such a state of things exists, 
at conversions, or perversions, which cast so 
many souls into the Romish Church? The 
Romish Church is essentially external; in lay- 
ing a great stress, on external institutions, 
they work, therefore, for her. The Protestant 
Church is essentially spiritual and internal ; 
the souls in its communion are strengthened 
by being founded upon Jesus Christ. Com- 
munion of members with their Divme Head, 
through faith and by the Spirit, is the 
blood which should circulate m the ves and 
arteries of all the body of Jesus Christ. As 
soon as this Divine hfe ceases to flow in any 
one member, that member dies; and since itis 
dead, is it not natural that it should go with 
the dead into the great cemetery of Rome ? 

~ Let evangelical doctrine be more and more 
preached in England; let every member of the 
Church of England feel his sin, and his in- 
ability to gain Heaven by his works; let him 
acknowledge, let him believe, let him possess 
a free redemption by faith in the Person and 
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work of the God-man; let him obtain an 
intimate, a real union with this Saviour,— 
this 1s what will save the Church. Union 
with Jesus Christ, is the only infallible remedy 
to prevent union with the Pope. 

There is a point which, as I learn, attracts 
public attention in England: “To have a 
reform in the Church,” say they, “we must 
first of all have a reform in the Universities.” 
It is certainly true that if the water in a 
stream 1s impure, we must go to the source to 
purify it. I will only say on this subject, that 
one of the things which seems to me most 
necessary, 1s a sound and lively theological 
instruction ; one which should substitute for 
the doctrines of the times of decline in the 
Church, for the follies of the Tractarians, 
the ‘doctrines of apostolic times, the great 
and divine principles of Christian theology. 

As for the political question which the 
ageression of the Prince and Bishop of Rome 
has raised, I am not called upon to consider it. 
It is evident to any man of good sense, that 
the acts of Rome neither are, nor can be, 
purely spiritual. A French writer has main- 
tained, in the Journal des Débats, if I mistake 
not, that since the Bull of the Pope was a 
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purely spiritual act, the English Government 
could not interfere with it. But no one 
knows better than this writer, that the Papal 
Government is also essentially temporal; for 
he was in Rome, I thmk, when that city was 
occupied by the French ; and what the guns 
and cannons of France then re-established was 
certainly something ¢errestrial and temporal : 
the Spirit has nothing to do with this kmd 
of arms. The temporal element is not less 
essential to Rome in theory, than in practice. 
Kings, according to the Romish system, are 
but sons of the Pope, who owe obedience to 
their father. 

There is one point which should be main- 
tained at all hazards, and it is this: the 
Roman Catholics should have. perfect liberty 
in England to worship God conformably to 
their belief; but since the Pope, before the 
Reformation, could not publish any Bull hke 
the one which at present occupies our atten- 
tion, without the permission of the English 
Government, shall he be permitted to do so 
now? Shall he do that in England which he 
cannot do even in France? Reasons may be 
found in the history of England for not tolerat- 
ing the regular mtervention of the Papal go- 
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vernment in the midst of the English people. 
These reasons are of a nature principally civil 
and secular, and do not compromise religious 
liberty. It is written im the governmental 
theories of the Pope, that he should persecute 
by the sword when he has the power to do 
so; that he considers all heretical kings as 
illegitimate, and should call in against them 
the aid of Popish princes. There have been 
times when the Pope has actually given 
the kingdom of England to the French, the 
Spaniards, and the Normans. Undoubtedly, 
if Popery were to succeed in again obtaining 
possession of England, considerable political 
and temporal changes would be the result. 
Witness the times of James II. ! 

The Papacy has remained for more than 
three centuries without darmg to do in 
England what it is now attempting. These 
three centuries have been remarkable for 
many changes,—for many different move- 
ments. Now of all these, the most remark- 
able is the double movement, in contrary 
directions, of the fortunes of Rome and 
England. Three centuries ago, the power of 
England was small; now it has become very 
great. Three centuries ago, the power of 
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Rome was great; now it has become very 
small,—so small, that even in Rome itself 
French bayonets are requisite to keep it up. 
Well, what Rome durst not attempt when 
she was on high and England low, she dares 
now, when England is exalted, and Rome 
abased. Again I repeat, that it is not for 
me to consider the political question; it is 
not for me to say whether the new bishops 
should or should not be tolerated. Popery 
from within is, m my eyes, far more dangerous 
than Popery from without. Whether or not 
it be right to oppose the Romish episcopacy 
is not the question for me; but that it is 
absolutely necessary to reform the English 
eplscopacy appears to me unquestionable. 
What renders the Pope’s measure so danger- 
ous is the present state of the English clergy. 
If the clergy were really reformed,—really 
evangelical, there would have been no danger - 
for England, in a religious pomt of view. 
The Bull of the Pope might then have been 
received with contempt, but without fear and 
without anger; it would not then have been 
worth while to burn a man of straw. 
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II. 


Rome is not the only enemy which attacks 
the principle that forms the strength of the 
evangelical Church, of the Church of England 
in particular ; namely, the Divine Authority of 
the inspired Word of God: German Rationalism 
does the same. 

This Rationalism is also gliding into Eng- 
land, and the Church of Christ is attacked at 
this time by two enemies,—the hierarchism 
of Rome, and the infidelity of the Germanic 
_ universities. 

But because the enemy from Rome has 
suddenly become larger,—has appeared like 
a Goliath brandishing his heavy sword, we 
must beware of forgetting the other; for then, 
taking advantage of the tumult, they may, 
under the appearance of allies, find means 
again to slip into the sanctuary. I thought, 
therefore, that there might be some use in 
my present publication, which is, above all, 
directed agaist the German Rationalism, 
imported into Switzerland, France, Scotland, 
and England, by those whom a reviewer calls 
Germanized zealots. 

I must say a few words concerning the 
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occasion of these discourses. A man of much 
talent, whose person I love, and whose cha- 
racter I esteem, while I deplore his errors, 
wrote a letter to me in November, 1849, 
which was published in Paris in May, 1850.* 
The following extracts from this letter, which 
are quoted verbally, are necessary to be 
known, for the full understanding of my 
discourses : 

“No supernatural intervention has removed 
the authors of the books of the New Testa- 
ment from those causes of error which they 
could not avoid without an intervention of 
this kind.” “The New Testament nowhere 
declares itself mspired.” “These writings 
are the productions.of great saints, or of great 
religious heroes.” ‘ The action of the Spirit 
in the Apostles does not differ in its nature, 
from that which every believer has a right to 
expect,—a duty to desire.” ‘ In other words, 
the mspiration of the Apostles is purely re- 
ligious; it only exempts them from error m 
the measure in which sin brings forth error, 
and holiness, knowledge.” “I do not see 
what harm can arise to piety from chang- 


* “Ta Critique et la Foi; Deux Lettres par Edmond 
Scherer.’ Paris: Chez Ducloux. 
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ing the letter of a code to the living products 
of apostolic mdividuality,—an authority to a 
history; and, to say all I think, a cabalistic 
ventriloquism for the noble accent of the 
human voice.” “In the ancient Church, they 
had recourse to the authority of an inspired 
code, just as they had recourse to the epi- 
scopacy and to the magical virtue of the 
Sacraments, because the spirit which animated 
the primitive believers was either changed or 
withdrawn. They had to create an authority, 
—to substitute an external, literal, tangible 
rule, to that impulse of life and spirit which 
the Apostle himself formerly opposed to the 
economy of Scripture.” (2 Cor. ui. 6.) “The 
Reformation of the sixteenth century, after 
having begun, in the person of Luther, with 
great liberty and great spirituality of views 
upon the subject, was arrested in its deve- 
lopment, and finished by preserving, besides 
many other things, the remains of that system 
against which it had arisen. Protestantism 
remains a mere system of authority; the only 
difference between it and Roman Catholicism 
being, that it has substituted one authority 
for another,—the Bible for the Church.” 
“ For the simple believer, the Bible is no 
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longer an authority, but it is a treasure.” 
“* Biblicism is not merely a theological error, 
but it is a plague upon the Church.” “The 
Holy Spirit, after this enfranchisement, will 
again occupy that place which belongs to 
Him im the life of the Church and of the 
believer; for the reign of the Spirit and that 
of the letter are two hostile and mcompatible 
sovereignties.” “We will again raise to 
honour a precious truth, which Quakerism 
has long represented alone, and of which the 
Christians of our days seem again to have 
some idea.’ ‘Instead of sending a poor 
proselyte to the articles of a code,—to the 
formulas of dogmatism, and to the leaves of 
I know not what mysterious oracle, we would 
send him to the great prophets of all ages,— 
to the living teaching of the Church,—to the 
Word of God personified in His servants,—to 
the Spirit and its manifestations,—in short, 
to the immediate contact of the heart with 
truth.” 

The letter in which these assertions were 
made, being communicated by the Author to 
some of his friends, was soon circulated, m 
manuscript, im Geneva and elsewhere. The 
question of the Inspiration and Divine autho- 
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rity of the Scriptures became a subject of 
general interest. The author of the letter 
delivered public lectures, m which he deve- 
loped his, system. It became necessary that 
the truth concerning these important ques- 
tions should be publicly professed in the 
Church. Such was the occasion of the two 
first discourses, which were delivered on 
Sundays March 17th and 24th, at special 
services of the Evangelical Church of Geneva. 
The third was delivered June 26th, in the 
General Assembly of the Evangelical Society, 
over which the Author was called on to pre- 
side. The fourth was addressed to the friends 
and students of the Theological College at 
Geneva, October 2nd, at the commencement 
of the session. 

The Author desires to fulfil a duty in 
making known his sentiments on what he 
considers a cardinal point of the discussion,— 
the Divine Authority of Scripture; but he 
does not think himself called upon to enter 
into the entire controversy. These discourses 
are essentially the testimony rendered by a 
Christian to the Scriptures which he loves, 
in which he places a reverential confidence, 
and which he believes it his duty to obey. 
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May these feeble discourses, by the grace 
of Christ, be at least as a single stone suitable 
to form part of that bulwark which should 
be raised in England against the double 
ageression of the Romish hierarchy and of 
German Rationalism. Every one should now 
employ himself im endeavouring to strengthen 
this bulwark: as im the days of Hzra and 
Nehemiah, he should have the trowel in one 
hand, and the sword in the other. They who 
pretend to throw down this bulwark have 
with them, it is true, some divines of the 
declining Church, and some German Rational- 
ists; but they who wish to uphold it have on 
their side the Apostles and the Lord Himself: 
“The Lord said unto my Lord, sit Thou at 
my right hand, until | make Thine enemies 
Thy footstool. The Lord shall send the rod 
of thy strength out of Zion,” Ps. ex. 1, 2. 


GENEVA, 
January, 1851. 


P.S. I have revised this translation. 
J. H. Merzte D’AvBIGNE. 


TEED IVIN Eo AUTHORITY 


OF THE 


SCRIPTURES. 


DISCOURSE el 


THE TESTIMONY OF GOD. 


My Breturen,—We shall take as the basis 
of this discourse three sayings of the Lord, 
as recorded in the Fourth Chapter of the 
Gospel according to the Apostle Matthew. 

The first saying occurs in the fourth verse, 
in these words: It Is WRITTEN. 

The second, in the seventh verse, in these 
words: Ir 18 WRITTEN. 

The third you will find in the tenth verse, 
in these words: Iv Is WRITTEN. 

The Lord had just been baptized; the 
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heavens had opened; the Spirit of God had 
descended upon Him; a voice had _ said, 
“This is my beloved Son, in whom I am well- 
pleased ;”? His ministry is now about to com- 
mence ; He “is led up of the Spirit mto the 
wilderness ;” there He is “tempted of the 
devil.” The church ought to mark well the 
manner in which its Divine Head repelled 
the enemy. What is the first weapon which 
it behoves us to employ in our wrestlings 
with the adversary ? 

The Lord answers: the Scriptures..... 

Do we again ask, what is the second? 
—ihe Scriptures.... Andthe third? The 
Lord still answers,—the Scriptures! ..... 

When called to combat an error, two dangers 
present themselves: the first is, msufficiency 
of love toward those who are in error: the 
second, want of decision against the error. I 
pray God to preserve me from both. 

There are sincere and profound affections 
which even bear up against great shipwrecks ; 
they lie in the inmost recesses of the heart, 
and will never leave it. Experience has lately — 
taught me this. 
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But, on the other hand, when the founda- 
tion of the faith of Christians is attacked, and 
young minds, of which the Church loves to 
cherish good hopes, are falling into the snare, 
lured by that novelty which is fraught with 
so many charms to youth, and, alas! are 
themselves shutting up the entrance to their 
career at the very moment they were about to 
commence it; when we see doctrines spread 
abroad, directly opposed to those taught by 
the Lord of glory,—that Lord who “ brought 
truth and immortality to light;’? how shall 
we be silent? “Ah!” said Calvin, within 
these same walls of Geneva, “a dog barks 
fiercely when its master is attacked; and shall 
I hold my peace when they attack my Lord 
and my God ?” 

Nevertheless, my beloved brethren, I come 
not to war with any individual man, or any 
particular mode of instruction. Doubtless this 
meeting has a special object; but my inten- 
tion is, not to wrestle with my adversaries, 
but to strengthen and stablish the hearts of 
my friends. Do not forget this. The first of 
these tasks would be painful; the second is 

B2 


4, AUTHORITY OF SCRIPTURE: 


replete with pleasure. I come not to speak to 
the Church as a doctor, but as an elder, with 
warnings to fence around this flock, and to 
say to it with John: “The Elder unto those 
whom he loves in the truth. This is the 
commandment, that, as ye have heard from 
the beginning, ye should walk in it. We 
speak, as in the sight of God, for your edifi- 
cation.” 

“Tf there are,” said Luther, “any who 
acknowledge that the evangelical writings are 
the very word of God, we are heartily glad 
to speak with them. But with those who 
deny that, we shall not exchange a single 
word. It is not our duty to enter into dis- 
cussions with those who reject the prima 
principia,—the first principles, the essential 
foundations. The pagan philosophers them- 
selves have said: ‘ Contra negantem prima 
principia non esse disputandum.’”? So spake 
Luther. His example I shall follow. 

In addressing myself to you who are assem- 
bled in this house of prayer, I shall endeavour 
to remember, that to present the truth, 1s the 
best means to prevent error. It is possible 
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that some person may one day pretend that 
the sun has no light. Ideas such as this 
have been seen; and, alas! still worse. If 
such an assertion were made in the presence 
of persons to whom I was asked to prove the 
contrary, I would take them by the hand, 
lead them out of the cave, where by the dim 
light of a sepulchral lamp such a strange 
assertion had been made, and show them the 
sun, “rejoicing,” as the psalmist says, “ as 
a strong man to run a race.” This would 
be all my demonstration : 


‘“* Le Nil a vu sur ses rivages 
Les noirs habitants des déserts 
Tnsulter, par leurs cris sauvages, 
L’astre éclatant de ]’univers. 
Cris impuissants ! fureurs bizarres! 
Tandis que ces monstres barbares 
Poussaient d’insolentes clameurs, 
Le Dieu, poursuivant sa carriére, 
Versait des torrents de lumiére 


Sur ces obscurs blasphémateurs.”’ 


We shall not act otherwise when the matter 
at stake is the Word of God. Attacked 
in all ages, attacked still, the Holy Scrip- 
tures will be the great object for hostility 
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in future generations. But you know the 


symbol which our fathers loved—an anvil on 
which three men were letting fall the strokes 
of their hammers, and around the anvil this 
motto, 
‘The more strokes spent, 
The more hammers rent.”’ 


Such is the history of the written Word 
of God. 

Fear not, then! If you stood at the foot 
of Mont-Blanc, at the place where that giant 
among mountains casts into the earth its 
immoveable foundations, and you saw some ants, 
issuing from their little hill, toiling, boring, 
digging, laying hold, one on a blade of grass, 
another on a grain of sand, would you believe 
that Mont-Blanc was ready to fall ?—and 
would you deem it right that other puny 
insects, such as we, should make war on 
our comrades, to prevent our gigantic Alps 
from being rased to the ground? Surely not. 
Well then, unite the efforts of all the men 
who, in all times, and in all places, have 
attacked the Word of God, and their combined 
strength amounts but to that. I am wrong; 
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it is much less. The Holy Scriptures, when 
they are attacked by man, do not run even 
the same danger as that to which Mont- 
Blanc is exposed, when an ant assaults it. 
Christ Jesus has not only said: Mont-Blanc 
shall pass away, but He has affirmed, that 
“Heaven and earth,’ earth with its loftiest 
mountains, “shall pass away, but My words 
shall not pass away,” Matt. xxiv. 35. 

If this be so, why then do I open my mouth 
in the midst of you? Ido not fear for the 
Scriptures of God; but I fear for numbers 
of minds likely to be easily led into error. 
I know that when an awakening has lasted 
a generation—such is the case with ours—it 1s 
often seen to decline; and that if the servants 
of the Master of the house sleep, the enemy 
delights to sow tares in the field. I see in 
the present age many evil tendencies, in har- 
mony with those new doctrines which array 
themselves against the Divine authority of 
the Scriptures of God; and I think that if 
we wish to uphold the house of God, the 
holy temple of the Lord, it is not sufficient 
merely to oppose those who desire to lay low 
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its walls ; but it is incumbent on us, especially 
to repel those, whose aim it is to carry off the 
very stones themselves, whereon the temple 
rests. “ Ye are built,” says St. Paul, “upon 
the foundation of the apostles and prophets, 
Jesus Christ Himself being the chief corner- 
stone.” 

The Divine authority of the Scriptures, and 
their inspiration, are two distinct, but msepa- 
rable truths. The authority of the Scriptures 
proceeds from their inspiration, and their 
inspiration establishes their authority; just as 
the tempering of the metal produces the steel, 
and the steel results from the tempering. If 
the authority of the Scriptures falls, thei 
inspiration falls; if, on the contrary, it be the 
inspiration that is taken from us, the authority 
likewise vanishes away. The Scriptures with- 
out inspiration, is a cannon from which the 
charge has been removed. But, fear not !— 
this cannon does not suffer its charge to be 
taken away. The learned Twesten has re- 
marked, that the authority and inspiration of 
the Scriptures are so closely united, that it is 
impossible to speak of one of these doctrines 
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without alluding to the other. “That which 
we recognise as the inspired exposition of a 
Divine revelation, that,’ he says, “we ought 
also to receive as the Word of God,’’* 1 Thess. 
1.913: 

Thus two modes of proceeding lie before 
us :—first, to establish the inspiration of the 
Scriptures by showing their Divine authority ; 
or, secondly, to establish the authority of the 
Scriptures by showing their Divine inspiration. 
I shall follow the first method im these dis- 
courses. Let us examine, then, what testi- 
monies we have in favour of the Divine 
authority of the Scriptures. 

These testimonies divide themselves into 
two classes: one of these proceeds from God, 
the other comes from men; the one is Heaven- 
descended, the other, earth-born. To-day 
[ shall speak somewhat of the testimony 
of God, and next Sunday, if the Lord will, 
of the testimony of man. I say somewhat, 
for I do not purpose to treat the subject in all 
its bearmgs. Agreeably to the character of 
my pursuits also, I shall consider it more 


* Twesten, professor at Berlin. Dogmat. i., p. 429. 
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especially in an historical point of view. Thus 
I shall be enabled to cast light on two points 
of history, on which some have lately fallen 
into gross and palpable errors. 

If there be two epochs important to the 
Christian Church and to the entire human 
race, they are these: first, the commencement 
of Christianity; and secondly, the Reforma- 
tion. What then are the principles of those 
epochs as regards the Divine authority of the 
Holy Seriptures? It is important for us 
to know this, and that the more especially, 
because on this point have been committed 
those errors to which I alluded. 

The error into which some have fallen re- 
specting the Reformation, I shall explain to 
you, if the Lord will, next Sunday. To-day 
we will discuss that connected with the com- 
mencement of Christianity. “The Bible,” 
they tell us, “is no longer an authority for 
the simple believer; the idea of inspiration 
contained in the sacred collection of the New 
Testament and constituting its dignity, is one 
of the elements of that false Catholicism which 
insensibly developed itself im the Ancient 
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Church. Men recur to a code bearing the 1m- 
press of inspiration, as they did to the authority 
of the Episcopacy, and the mystical virtue of 
the Sacraments. Buiblicism is the scourge of 
the Church. The pressing need of a somewhat 
to oppose to the Gnostic and other heresies, 
led to this mvention of the authority of the 
Scriptures.” Such is the first error; and 
perhaps there cannot be a more strange 
opinion than that which regards the authority 
of the Holy Scriptures as the legitimate off- 
spring of Catholicism,—the very essence of 
which, as is well known, consists in putting the 
human authority of the Church above the Divine 
authority of the Scriptures. To say that this 
Catholicism produced the Divine authority of 
Scripture, which is directly opposed to it, is 
tantamount to affirming that it was the Reform- 
ation of the sixteenth century, which begat the 
papacy. This error, contrary to the very 
nature of those institutions, is alike opposed 
to the voice of history. Next Sunday we 
shall see this in connection with the testimony 
of man. To-day I shall lay before you the 
testimony rendered by God to the authority of 
_ Holy Writ, and rendered before the rise of 
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that Catholicism, which, more ancient than 
Popery, commenced in the second century, and 
placed itself, little by little, in the room of the 
evangelism of primitive Christianity. 

This testimony is twofold : 

I. The testimony of the Son. 

II. The testimony of the Holy Spirit. 

These two testimonies are in their nature 
very different. The testimony of the Son, 
being rendered by the Word, is particularly 
external: the testimony of the Holy Spirit, 
rendered by the Spirit, is essentially internal. 
But these two testimonies, although distinct, 
form in the main but one. From the Father 
both proceed. The Father, whom no man 
hath seen nor can see, has revealed Himself on 
earth, first by the Son, then by the Holy Spirit. 
Now, it was the Father’s will that these great 
manifestations of His Divine nature, should 
alike bear witness to the Holy Scriptures. 

I shall begin with the testimony of the Son. 


i 


I will first show historically, what the Lord 
Jesus Christ taught with respect to the Divine 
authority of the Holy Scriptures. Permit me, 
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however, beforehand to dispose of an objection 
which some among you may perhaps be inclined 
to make. “There is a petitio principt, a beg- 
ging of the question,” they will say, “in your 
method: you move in a vicious circle. You 
cannot make use of the authority of Jesus 
Christ to prove the authority of the Scrip- 
tures.” 

To this objection I might content myself 
with returning a single answer; but I shall 
offer three, and then proceed with my dis- 
course. 

1. Some have set forth, that the Divine 
authority of the Scriptures was a doctrine of 
Catholicism, invented in the second century 
against Gnosticism. ‘To evince the falseness 
of such an assertion, I prove that this doctrine 
had been taught from the time of the mini- 
stry of our Lord, and by the Son of God Him- 
self. Is not that to proceed logically ? 

2. The question at issue is: What is the 
doctrine of. Christianity as to the authority 
necessary to be admitted in order to be a 
Christian? Where, then, shall I find that 
doctrine of Christianity if not im the teach- 
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ing. of Jesus and of his Apostles? Would 
you that I should go to seek it at the shrme 
of Buddha, or at the feet of Socintus? Mark 
this well: by Christian, I mean an evangelical 
Christian. With others rights I war not; one 
may be a Mystic, a Rationalist, a Deist, a 
Roman Catholic, nay, even a Mahometan ; 
but I affirm that a man cannot be a disciple 
of Christ, except so far as he submits to 
the teaching of Christ. When has any one 
professed to be a disciple of the man whose 
doctrines he impugns? What! Tycho-Brahe, 
a disciple of Copernicus! My brethren, if 
you have decided to be the disciples of Christ, 
rather than of Socmius, of the Pope, or 
of Mahomet—I shall tell you what Christ 
teaches. 

3. It will not be even necessary for my 
argument to take for granted the Divine 
authority and the inspiration of the Scerip- 
tures. Consider, if you will, the Holy Scrip- 
tures at first but as a historical testimony. 
It is evident then, even from accounts 
purely historical, that Jesus Christ and the 
Apostles believed in the Divine authority of 
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the Scriptures, and bare witness to them. 
Now, in Jesus Christ and the Apostles I 
recognise witnesses so holy, so true, so deserv- 
ing of credit, that if I wish to cast a doubt 
on what they have said, I must regard with 
hesitation many other authorities universally 
acknowledged. No longer shall I have in 
historic documents of the highest repute, 
neither in Cesar, nor in Comines, nor else- 
where, historical testimony of any value. 
There is then, no begging of the question here. 
On the contrary, I proceed as in mathematics. 
I set out from a proposition admitted, the 
honesty of the testimony of Christ and of the 
Apostles, to the establishment of another 
proposition which necessarily flows from it; 
namely, the Divinity of that testimony. In 
this there is all the precispn of a geometrical 
demonstration. 

Having made these three remarks, let us 
proceed. 

Faith is the essence of Christianity. To 
obtain hfe eternal, it is necessary to believe. 
Testimony is absolutely necessary to belief : 
“Yow shall they believe in Him of whom 
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they have not heard?” The same is true 
respecting every kind of faith. It is by faith 
only that you know that Cesar, Alexander, 
all the heroes and nations of antiquity have 
existed: you have never seen them, but you 
have, as the ground of your faith, the tes- 
timonies of annalists and historians. Nay, 
it is by faith that you know that you have 
brothers, sisters, a father, a mother; it is on 
the testimony of those brothers, of that father, 
of that mother, that you believe it. 

Still more strongly do we stand in need of a 
testimony, when the question at issue is re- 
specting things which no man has seen, nor can 
see. Testimony there is especially required ; for 
it is not possible to believe when nothing is 
presented to the eye of our faith: as well might 
it be said that one could eat mm the absence of 
all food, or that one could become acquainted 
with distant countries, the Indies, or Otaheite, 
without the testimony of geographers or tra- 
vellers. This only takes place in dreams, and 
dreams cannot save. Testimony is the first 
element, without which faith cannot exist. 


But, further, when a knowledge by faith of 
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Divine things, is concerned, testimony of a 
kind altogether peculiar is required. It is not 
the testimony of men that we need, even if 
those men were religious heroes. As we know 
how our fellow men are deceived respecting 
the things of earth, we have no inclination to 
commit ourselves to their guidance with regard 
to heavenly things. We require a revelation 
from God, and require, moreover, that the 
exposition of that revelation, contained in the 
Scriptures, should likewise come from God. 
If God has vouchsafed to us a revelation, He 
must have provided that it should reach us 
pure, without blemish, and without error, 
such as it issued from His own spirit. With- 
out that, what would it avail us? 

You are aware perhaps, brethren, that some 
very learned men of our time have maintained 
(rightly or wrongly), that the most celebrated 
historians of Rome, Livy and others, were 
mistaken in the writings which they left 
behind them.* These modern scholars be- 
heve, for example, that Romulus and Remus 
did not exist, but are simply a primitive duality, 

* See, for instance, Michelet’s “ Roman History.” 
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and that the carrying off the Sabine women, 
is nought but an epithalamium or bridal-song, 
in which the praises of marriage and war are 
mingled. All this is possible, smce to be 
mistaken is incidental to humanity,—humanum 
est errare. Hach can take his own course 
with respect to these discoveries. If we lose 
the kings of Rome, it will be no great evil. 
But with regard to the subject before us, it 
is altogether different. If we lose the true 
Christ, we shall lose all. Now we lose Christ, 
if we lose the purity, the infallibility, of the 
testimony which has revealed Him to us. 
These men believe that they attack only the 
Bible, but Jesus Christ also is attacked, in 
connection with the Bible. If we throw down 
a table, all that is on the top falls at the same 
moment. What! whilst givmg us Christ, 
would God have abandoned the revelation of 
Christ, and His redemption, to the fallible mind 
of man, full of his own prejudices! Would 
He have given them no directions to pre- 
serve them from error? No! we have a 
testimony of God, for Divine things. Holy 
Writ itself clearly marks the distinction be- 
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tween the two testimonies: “If we receive 
the witness of men, the witness of God is 
greater: for this is the witness of God which 
he hath testified of his Son,’ 1 John v. 9. 
It is this witness of God which is now attacked. 
The Bible, they tell us, is no longer an autho- 
rity. Such an assertion we are prepared to 
confute ; but before combating it, let us make 
one or two observations. 

Faith is not produced in the individual, 
neither is the Church created in the world, 
simply by the agency of the Holy Scriptures. 
These are the result of the word of God, and 
of the grace of the Spirit. These two agents 
have always been closely united, and the one 
has never produced faith without the other. 
Christ during his sojourn on earth, left us the 
Word. Christ sittmg down in the heavens 
at the right hand of the Father, sent us the 
Spirit. Wherever these two powers operate, 
a child of God is found, and the Church of 
God arises. 

But, my brethren, it seems that these two 
agents are called on to see their existence 
successively denied. The two or three gene- 
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rations which preceded us, whilst admitting 
to a certain extent the weight of the Scrip- 
tures, especially denied the Spint. When 
taught their catechism, and even their the- 
ology, it appeared, from the system they 
propounded, as though the Holy Spirit had 
existed only for the Apostles, and that, having 
completed all his work at Pentecost, he had 
afterwards withdrawn into heaven. The present 
century, in coming again to truth and life, com- 
bated that blighting theory. That awakening, 
work of the Holy Spirit, rendered glory to the 
Spirit, and repeated aloud: “Except a man 
be born of water and of the Spirit, he cannot 
enter into the kingdom of God,” John im. 5. 
Now, men run to the other extreme; they 
allow the Spirit to exist, but deny the Scrip- 
tures. Is this dogma better founded than 
the former? God forbid! Not only is it 
needful to maintain the Scriptures as well 
as the Spirit; but more, they constitute the 
chief authority. Doubtless they cannot create 
faith without the Holy Spirit. But since the 
death of the Apostles, the Scriptures alone on 
earth, can inform us what is the true doctrine 
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of the Lord; and they alone can prevent that 
doctrine from being falsified by men subject 
to error, who are entrusted with the teaching 
of it. 

When the Son of God taught on earth, as 
the great and only Prophet of the people of 
God, where did He tell His disciples to look 
for, and to find the will of God? Was it in 
inward illuminations, independent of the Serip- 
tures, as the Hssenes taught ? or in traditions, 
with an inactive orthodoxy and a lip service, 
like the Pharisees? or in negations, in stub- 
born reasonings, and free thinking, like the 
Sadducees ? No, assuredly; far otherwise. It 
was in the writings of Moses and of the pro- 
phets, in those “ lively oracles,” which, endur- 
ing through so many ages, had filled the elect 
of Israel with faith and expectation in Him, 
who was destined to be the Comforter of His 
people. Christ honoured the Scriptures, ex- 
plained them, adopted them as the very word 
of God, as the supreme sovereign authority ; 
and He thus taught His church that it ought 
to render the same honour, the same obedi- 
ence, to the books of the New Testament, to 
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which His Spirit should commit His definite 
and eternal doctrines. Yes, if there are teachers 
who abandon the Scriptures, the Great Teacher, 
He who “knew all things,” Jesus Christ, 
refers us to them continually. Ask of Him 
who has said, “I am the Truth,’—of Him 
who, in the midst of the angels of heaven 
calls Himself the true and faithful witness,— 
ask of Him, what is the rule of our faith and 
of our life, what is the authority of the church ? 
—He will evermore reply: the Scriptures, the 
Scriptures. Thus, in the face of a teaching 
of the nineteenth century, the bold and pre- 
sumptuous dogmas of which came to us ori- 
ginally from beyond the Rhine, I present 
to you the teaching of the first century 
and of eternal ages. Which ought ye to 
believe ? Will ye believe man rather than 
Christ Jesus? “I speak unto you as unto 
wise men; judge ye what I say.” 

Let us, then, enter the school of Christ, 
and listen to what He says to us of the Scrip- 
tures. 

Why did the Lord descend from heaven and 
come upon the earth? ‘To seek and to save 
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that which was lost.”? But what means did 
He use to effect that? He tells us: “I am _ 
come to fulfil the law and the prophets,” that 
is to say, the Scriptures, Matt. v. 17. 

Who would not be filled with adoration 
at seeing the only-begotten Son of the Father, 
having become man, submit Himself, with an 
attention which might be called minute, to all 
the declarations of the Holy Spirit, speaking 
by the holy men of God, (2 Pet. 1. 21,) and 
thus setting a great example, which, to the 
end of time, ought to be followed by those 
who profess to imitate Him ? 

As a child holds in his hand the route 
marked out for him by his father, and never 
swerves from it, so the Son of God is so full 
of reverence for the Scriptures, that His actions, 
and not only the greatest, but those also 
which to us, appear of minor importance, 
have always for their object the accomplish- 
ment of the Scriptures. If Jesus goes to 
dwell at Capernaum, it is, says St. Matthew, 
“That it might be fulfilled which was spoken 
by Esaias the prophet,” chap. iv. 14: if He 
reads in the synagogue the words of Isaiah, 
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wherein the prophet speaks of Him “sent 
to heal the brokenhearted,”’ Jesus closes the 
book, and says, “‘ This day is this scripture | 
fulfilled in your ears,’ Luke iv. 21. Hf He 
“hath need of” the colt of Bethphage, this 
is done, “ that it might be fulfilled which was 
spoken by the prophet, saying, Tell ye the 
daughter of Zion, Behold, thy King cometh 
unto thee, meek, and sittmg upon an ass, and 
a colt, the foal of an ass,’ Matt. x. 4. If 
He cries, “I thirst,” it is, “ that the Scripture 
might be fulfilled,’ John xix. 28. If a spear 
is thrust into His side, it is because Zechariah, 
the prophet, has seen and foretold this im the 
Scriptures, John xx. 37. The hfe of the 
Lord, we might term a fulfilimg of the Scrip- 
tures. All that the Scriptures preseribed, He 
accomplished; this He carefully pomts out, 
and His disciples also remark :t. 

But still further: It was in the Scriptures 
that the Lord caused His disciples to read His 
own history, “ beginning at Moses and all the 
prophets, He expounded unto them im all the 
Scriptures the things concerning Himself,” 
Luke xxiv. 27. This point He urged on their 
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minds, that in order to comprehend all that con- 
cerned Him, it was enough for them to believe 
the Scriptures: “ O fools, and slow of heart 
to believe all that the prophets have spoken,” 
Luke xxiv. 25; and if, by his Spirit, he 
opened their understanding,” it was, “ that 
they might understand the Scriptures,” Luke 
xxiv. 45. If the Scriptures were at first His 
directory, they were afterwards His manual. 
It is from the written testimony, that He, 
who is Eternal Wisdom, Himself draws the 
instructions He delivers. 

Moreover, the Lord establishes the perfect 
sufficiency of the testimony of the Scripture 
to give eternal life. On their authority, it is 
His will that faith should rest: ‘Search the 
Scriptures ; for in them ye think that ye have 
eternal life: and they are they which testify 
of Me,’ John v. 39. And when, in His 
sublime teaching, He transports us into the 
invisible world, wishing to give men a striking 
lesson, He makes father Abraham, into whose 
bosom the angels have carried the beggar 
Lazarus, declare: “They have Moses and the 
prophets; let them hear them. If they 
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hear not Moses and the prophets, neither will 
they be persuaded, though one rose from the 
dead,” Luke xvi. 29, 31. 

But more: the Lord declares, that truth, 
absolute and eternal, is found in the Scrip- 
tures, and that they can never he. “The 
Scriptures cannot be broken,” John x. 35. 
On this he insists, “One jot or one tittle 
shall im nowise pass from the law, till all be 
fulfilled,’ Matt. v. 18. Recurring to the same 
point, He cries: “It is easier for heaven and 
earth to pass, than one tittle of the law to 
fail,”? Luke xvi.17. And He affirms this, not 
only of the words of the Old Testament, but 
of those of the New Testament likewise. 
“ Heaven and earth shall pass away, but My 
words shall not pass away,” Matt. xxiv. 35. 

More than that: the Lord has recourse to 
the Scriptures to prove the doctrines which He 
teaches. If it be required to establish this point, 
that, although rejected, He is the Corner-stone 
of salvation, and the Head of the Church, He 
says: “ Did ye never read in the Scriptures, 
The Stone which the builders rejected, the same 
is become the Head of the corner: this is the 
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Lord’s doing, and it is marvellous in our 
eyes?” Matt. xxi, 42. And when the Lord 
wishes to convince heretics, when He desires 
to prove the resurrection to the incredulous 
Sadducees, to what authority does He appeal ? 
To the Scriptures. ‘Have ye not read that 
which was spoken unto you by God, saying, 
I am the God of Abraham, and the God of 
Isaac, and the God of Jacob? God is not the 
God of the dead, but of the living,” Matt. 
xxi. 82. Yes, this rule of Holy Writ, bore 
in the eyes of Jesus, an authority so great, 
that He was not ashamed to prove His own 
doctrine by the Scripture, He, who was the 
Truth, who was God Himself! 

Still more: the Lord declares that the 
source of error is the neglect of the Scriptures. 
As, when the sun disappears man mistakes his 
road, so does the mind of man go astray, when 
the Scriptures are no longer at hand to illume 
his path: “Ye do err,” He said unto the 
Sadducees, “not knowing the Scriptures,” 
Matt. xxi. 29. And when He desires to justify 
the acclamations of the children, it is still to 
the Scriptures that He appeals: ‘ Have ye 
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never read,” says He, “Out of the mouth 
of babes and sucklings Thou hast perfected 
praise ?”? Matt. xxi. 16. 

Finally : the Lord shows us why He appeals 
incessantly to the Scriptures; it is because 
it is God, even the Holy Spirit Himself, who 
has spoken through its authors: “ How then 
doth David in spirit (that is, through the 
Spirit) call him Lord ?” said Jesus, in Matt. 
xxu. 48; and again, according to St. Mark, 
“ David himself said by the Holy Ghost, The 
Lord said to my Lord, Sit thou on my right 
hand, till I make thine enemies thy footstool,” 
chap. xu. 36. 

Thus if Jesus establishes the truth, it is by 
appealing to the testimony of God in the Scrip- 
tures. They are the rule of the Christian 
covenant ; for if any one ought to know the 
nature of that covenant, surely Jesus ought. 
Can any admit, after having heard this, 
that the authority of the Scriptures has been 
invented by the blind Catholics in later ages, 
and that “Biblicism is the scourge of the 
Church?” Christ Jesus, then, has been “ the 
scourge of the Church?” or at least has 
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introduced into the Church that which was 
eventually to prove its “scourge!” Besides, 
we must remember that this assertion con- 
cerning “ Biblicism” is not new. For fifty years 
the popes have scarcely published a single 
bull, or an encyclic letter, the sum and 
substance of which may not be expressed by 
these words: Biblicism is the scourge of the 
Church. Pius IX., two or three months ago, 
at the very time when another letter from 
Geneva began to be disseminated, sent forth 
from Portici his encyclic epistle addressed to 
all the Italian bishops, the whole purport of 
which is, Biblicism is the scourge of the 
Church. Yes, of the Church of the pope! 
That at least is true. ? 

It might suffice, my brethren, to have 
pointed out the testimony which the Son 
has rendered to the Bible and to its autho- 
rity. But let us observe, it has been said 
that the authority of Scripture was an in- 
vention of Catholicism. Now the Gnostics, 
on whose account especially they affirm this 
invention to have been introduced, lived 
between 130 and 140 a.p., and the Lord 
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taught this Divine authority of the Scriptures, 
from 30 to 383 a.v. But He is not alone. 
The writers who refuted the Gnostics wrote 
mostly about 180 a.p., while the Apostles 
taught that Divine authority of the Scriptures, 
between 40 and 60 a.p. In both cases there 
is a trifling error of about a century. It is 
worth while to remark this. 

This leads us to a new assertion, namely : 
that the testimony of the Son is completed by 
that of his Apostles. The testimony of the 
disciples, carries with if moreover, a peculiar 
importance. Some divine, whose name I just 
now forget, desiring to enfeeble the testimony 
of Jesus Christ, says that the words uttered 
by the Lord belong to the old covenant, and 
can determine nothing regarding the essential 
character of the new. What! Christ, the 
Head of the new covenant, Christ who 
begins his ministry by preaching the Gospel 
of the kingdom of God, and saying, “ The 
fulness of the time is come!” shall He still 
employ the formulas of the old covenant ? 
He not an authority for the new! Christ 
not a Christian! That truly would be a 
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strange discovery. But let us suppose the 
impossibility, that Jesus Christ did not in 
reality speak in the spirit of the new covenant, 
the Apostles, at least, ought surely to have 
done so. After Pentecost the Church is 
regularly installed,—we are in full Chris- 
tianity. Now the testimonies in favour of the 
authority of the Scriptures, are still more 
numerous after Pentecost, than before it. 
The apostle Peter, who, when in an upper 
room in the midst of the disciples, had said, 
“This Scripture must needs have been ful- 
filled, which the Holy Ghost by the mouth of 
David spake before concerning Judas,” this 
same apostle, when he stands in Solomon’s 
porch, in the presence of the astonished mul- 
titude, lifted up his voice, and declared, ‘‘ Those 
things which God before had showed by the 
mouth of all his prophets, that Christ should 
suffer, he hath so fulfilled,” Acts 11. 16. Still 
later, when this same apostle gives in his First 
Epistle structions respecting the manner in 
which men ought to conduct themselves in 
the Church, “as good stewards of the manifold 
grace of God,” what is his exhortation? “If 
any man speak, let him speak as the oracles 
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of God; 1 “Pets iv." 1. Phat 
Biblicism. 

And Paul of Tarsus, what does he do? 
When at Rome, does he speak against Bibli- 
cism as Pius VII., Gregory XVI., Pius IX., 
and others, have done? No, he appeals to 
the Bible. In the midst of the Israelites 
assembled in his lodging, “he expounded 
and testified the kingdom of God, persuading 
them concerning Jesus, both out of the law 
of Moses, and out of the prophets,” Acts xxviii. 
23. This is Biblicism! When, too, he writes 
to Corinth, how does he express himself?” 
“J delivered unto you first of all that which 
I also received, how that Christ died for our 
sins according to the Scriptures,” 1 Cor. xv. 
3. This also is Biblicism. 

It was above all, for the inculcation of 
Christian doctrines, for the purpose of proving 
that Jesus is the Christ, that the apostles 
referred to the Scriptures. Paul is at Thes- 
salonica. What does he there? “ Paul, as 
his manner was,” says his companion Luke, 
© went in unto them, and three Sabbath 
days reasoned with them out of the Scrip- 
tures, opening and alleging that Christ 
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that Christ must needs have suffered, and 
risen again from the dead,” Acts xm. 2, 3. 
This, surely, is Biblicism. Again: let us go 
to Corinth, A man of powerful eloquence 
is addressing the assembled multitude. His 
name is Apollos. What course does he adopt ? 
“He mightily convinces the Jews, and that 
publicly, showing by the Scriptures that Jesus 
was Christ,’ Acts xvii. 24—28. This is 
Biblicism ! 

But while the Apostles set an example of 
Biblicism, do they also enjoin it? Yes, my 
brethren. Paul sets forth to the Romans, in 
his Epistle, what is the use of the Scriptures ; 
that use is, “ to make wise unto salvation.” 
“ Whatsoever things were written aforetime 
were written for our learning, that we through 
patience and comfort of the Scriptures might 
Rom. xv. 4. And when in- 
structing Timothy, what does he say? 
“Continue thou in the things which thou 
hast learned and hast been assured of, knowing 
of whom thou hast learned them; and that 
from a child thou hast known the Holy Scrip- 
tures, which are able to make thee wise unto 
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salvation through faith which is im Christ 
Jesus. All Scripture is profitable for doc- 
trine, for reproof, for correction, for instruction 
im righteousness: that the man of God may 
be perfect, throughly furnished unto all good 
works.” And why should the Scriptures be 
so employed in the Church? Paul omitted 
not, to point out explicitly the reason, to 
Timothy and to us: “All Scripture,’ he 
says, “is given by inspiration of God,” 
2 Tim. in. 14—17. 

Well, ali this may be true of Peter and 
Paul, some may say; but of the other dis- 
ciples,—James, for instance? James appeals 
in similar manner to the authority of the 
Scriptures when he says, “Do ye think that 
the Scripture saith m vam?” James iv. 5. 
But John ?—John declares to us, that the 
disciples ‘ believed the Scripture, and the 
word which Jesus had said,” John ii. 22; 
and it was by the Scriptures, according to 
him, that the disciples recognized in Jesus 
the Messiah. But Philip ?—“ Philip findeth 
Nathaniel, and saith unto him, We have 
found him of whom Moses in the law, and 
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the prophets, did write, Jesus of Nazareth, 
the Son of Joseph?” John 1.45. The great 
fact of the Divine authority of the Scriptures, 
was so fully recognized and proclaimed at the 
very beginning of Christianity, that those 
disciples who wished to test the oral in- 
struction they received, by the authority 
of the Scriptures, were especially praised. 
“These,” the Bereans, ‘‘ were more noble 
than those in Thessalonica, in that they re- 
ceived the word with all readiness of mind, 
and searched the Scriptures daily, whether 
those things were so,” Acts xvu. 11. 

And if such was the authority of the writings 
of the Old Testament in the minds of Paul, 
Peter, John, and above all, of Jesus Christ 
Himself, what authority should not the 
New Testament Scriptures, which proceed 
from the apostles of the Lord, have for 
us? Is it necessary that there should be 
a third Testament to render testimony to the 
second, as there has been a second to testify 
to the first? Should the writings of Moses, 
of David, of Solomon, of Isaiah, of Amos, 
have more authority with the founders of the 
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kingdom of God, than the writings of those 
same founders ought to have with us who are 
members of that kingdom? If our father 
recognizes the authority of his father, we also 
bow to it; but still we pay more implicit 
deference to the authority of our own father. 
Can it be true that the Divine authority of 
the sacred writings of the Jews, ought to be 
recognized by us, because recognized by Jesus 
and. his Apostles, but that the Divine authority 
of the sacred writings of the Christians, should 
be contested? In my judgment, such a pro- 
cedure would simply reduce Christians to the 
state of the Jews. If any desire to become 
Jews again, let them please themselves ; but 
we should grieve on their account. The 
opinion of those who do not recognize Divine 
authority either in the Old or m the New 
Testament, is doubtless more dangerous ; but 
the opinion of those who, like some young 
Christians with whom I have conversed, can- 
didly acknowledging the authority of the Old 
Testament, established in the New, yet reject 
that of the New, is surely more strange and 
meonsistent, 
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Appeals to the writings of the Old Tes- 
tament in the New, would naturally be more 
numerous than appeals to the writings of the 
New itself. A lawyer called on to advise in 
a legal question, cites the opinions of Roman 
and other lawyers, but does not cite his own. 
The New Testament not existing in the time 
of Jesus, it is plain that Jesus could not quote 
from it. This is one of those common truths 
which men do not find words to give utter- 
ance to. But the case is not the same with 
the Apostles. As the New Testament began 
to appear, we find also in the apostolic writings, 
references to some of the books which con- 
stitute the present volume. Thus the Apostle 
Peter refers to that which his beloved brother 
Paul had written in his epistles,—epistles 
which he places in the same grade with the 
Scriptures, saying, “as they do also the other 
Scriptures ?”? 2 Pet. m1. 15, 16. An attentive 
study of the New Testament, enables us to 
discover in it, many quotations from the New 
Testament itself. I shall adduce but one 
example. We read in the Epistle of Jude, 
ver. 17, 18: “ Beloved, remember ye the 
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words which were spoken before of the Apostles 
of our Lord Jesus Christ ; how that they told 
you there should be mockers in the last time, 
who should walk after their own ungodly 
lusts.” Now the word éyaixrns rendered in 
_ English mocker, is found but twice in the New 
-Testament,—here in Jude, and again in an 
epistle of one of the Apostles of our Lord. 
And who is that Apostle? Is it Paul, John, 
or James?—No. Is it Peter?—Yes. And 
in which of the two Epistles of Peter does it 
occur? In that admirable Second Epistle of 
Peter, which renders so marked a testimony 
to the mspiration of the Bible, and which 
some now presumptuously reject from the 
sacred volume: “ Knowing this first, that 
there shall come in the last days scoffers, 
(eumatkral) walkmg after their own lusts,” 
2 Pet. 1.3. Moreover, the writers of the New 
Testament themselves declare, that the object 
of their writings is to serve for a basis to 
the faith of Christians. Thus John xx. 31: 
“These are written that ye might believe that 
Jesus is the Christ, the Son of God; and that 
believing ye might have life through His 


TESTIMONY OF GOD. 39 


mame ;” and St. Luke: “That thou might- 
est know the certainty,’* the steadiness, 
literally the infallibility, “of those things 
wherein thou hast been instructed,” chap. i. 4. 

Yes ! if we acknowledge the Divine authority 
of the Word of the Old Testament, much 
stronger reasons have we to acknowledge the 
Divine authority of the Word of the New. Has 
not the Old Testament been presented to us as 
a pedagogy, a preparatory school? Gal. 11. 24. 
Has it not been declared to us, that the 
first covenant “ waxeth old” and “is ready 
to vanish away?” Heb. vin. 18. And shall 
not the writings of the definitive Testament 
have an authority at least as great as those 
of the preparatory Testament? Shall that 
which is ready to vanish away, have more 
weight than that which will never vanish 
away ? Christ is He who redeems us from 
ignorance, and delivers us from error, those 
sad associates of sin! And, when we desire 
to arrive at a certain and infallible knowledge 
of the truth, shall we not address ourselves, 


* Aooadea from a “not,” and cdaddXopat “to fall ;” 


literally, the condition of one who is secure from falling. 
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above all, to Christ, and to those who have 
expounded and continued his work, and 
whose writings form the New Testament? 
The counsel of God to redeem man com- 
menced immediately after the fall of man. 
But, from motives known to God alone, per- 
haps because the world is subject to a law of 
progress which God did not desire to suspend, 
there have been in the revelations of God, 
successive steps; it has been “as the shming 
light, that shineth more and more unto the 
perfect day,” Prov. iv. 18; that is to say, until 
the moment when He should appear, “in 
whom are hid all the treasures of wisdom and 
knowledge,” Col. 1. 8. The testimony of 
God, as time rolled on, has had, not more in- 
spiration, but more clearness and : perfection. 
Do we not know even in human matters, in 
works on mathematics, philosophy, or physics, 
that the results are given in all their fulness 
only toward the end—results, however, com- 
prehensible only so far as we have mastered 
the elementary principles. And shall results 
which determine the matter in such a way 
that there is no occasion to return to it, have 
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less weight with us than those first and im- 
perfect elements ? 

The Old Testament contains nothmg but 
what is true, nothing but what is good; but 
this truth and goodness which were destined 
to direct man to a higher kind of worship, 
have been appropriated to an inferior religious 
condition. 

There are in the Old Testament, some things 
which in the new are explained; some, which 
in it are completed ; some, which are modified ; 
and some, which are abolished. The Old Tes- 
tament contains the essential outlines of the 
Redemption ; but the accomplishment of that 
which it prefigures, is only found in the New. 
The one is the sketch; the other the finished 
picture. The New Testament is the Key to 
the Old. Would the key then, be less proper to 
introduce us to a full knowledge of the things 
of God than the lock? Must the explanatory 
book, less come from God than the book 
explained ? 

The New Testament, which essentially an- 
nounces to us not the law, but the Gospel, 
and which announces it to us, not by images 
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and prophecies more or less obscure, but with 
a great abundance of hght and brightness ;— 
the New Testament which makes us know 
Him who is above all prophets, sacrificators, 
and kings of the Old Covenant, Him, from 
whose “ fulness we receive grace and truth ;’— 
the New Testament, which not only removes 
the veil that prevented the prophets from 
arriving at a clear view of those things which 
they foretold, but which further makes mani- 
fest “the mystery, which was kept secret 
since the world began,’ Rom. xvi. 25 :—this 
New Testament ought evidently to be the 
foundation, the rule, the testimony, the Divine 
authority, upon which Christian knowledge 
should rest. It is the first and essential 
source of evangelical truth ; and if God him- 
self is the Rock whence issue the less clear 
waters of the Old Covenant, it would be illo- 
gical and anti-Christian to attribute another 
origin, to the pure and life-giving streams of 
the new revelation. The Old Testament is 
hke the first table-land of our Alps, the 
ground of which is firm and the view from 
it extensive, but which are in reality but 
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ladder steps, to enable us to reach those lofty 
heights from which we can behold the im- 
mensity of the Creator’s works. In passing 
from one to the other you do not descend, but 
mount; you do not tread on ground less 
stable, but on a resting-place still more firm. 
In the revelation of the Scriptures of the 
New Testament, we have matter more com- 
plete, more clear, more obligatory. Christ 
has been “ counted worthy of more glory than 
Moses, inasmuch as he who hath builded the 
house hath more honour than the house,” 
Heb. ui. 4. This is true of the Scriptures of 
the two Covenants, in the same way that it is 
true of their Mediators. This is what the 
Lord Himself mtended when He made use of 
those remarkable words: ‘“ Among those that 
are born of woman there is not a greater 
prophet than John the Baptist: but he that 
is the least in the kingdom of God 1s greater 
than he,” Luke vi. 28. Whether that ex- 
pression “the least,” refer to the prophets, 
or to simple believers, it establishes the 
great superiority of the revelation of Jesus 


Christ. 
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This superiority has been manifested; and 
if there be any who ask for a third Testament 
to render testimony to the second, as there 
has been a second to testify to the first, we 
will pot it out to them. ‘The signs, the 
miracles wrought by the authors of the New 
Testament,. the prophecies delivered in it 
which have since been fulfilled, the formation 
of the Church, the establishment of Christian- 
ity in the world, you yourselves, who have 
believed, this, if you desire it, is a third Tes- 
tament, which bears witness to the second. 
“ As to proofs of my commission,” saith Paul, 
“truly the signs of an apostle were wrought 
among you in all patience, in signs, and won- 
ders, and mighty deeds,” 2 Cor. xu. 12. All 
this shows, that the Scriptures were given to 
men at a time in which God interposed 
immediately by His sovereign power. The 
Spirit, which, to render testimony to some 
Jews, raised Lazarus to life, was not withheld 
when the matter in question was to render a 
testimony to all ages and to all nations. The 
same Spirit which brought the brother of 
Martha and Mary alive out of the tomb, 
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this Spirit also caused, that from the limited 
intellect of fishermen and publicans of 
Judea, should proceed eternal truths, un- 
known to Aristotle and to Plato, which have 
been, which are, and which ought to be for 
ever, the only guiding light to our common 
humanity. The Scriptures are the permanent 
miracle, the only one necessary for us. The 
others have passed away, this abides. Men 
may attempt to explain it away, as some have 
attempted to explain away the other miracles 
of Jesus; but happy are they who believe! 
We cannot truly believe in Christ, without 
believing in the Scriptures inspired by God. 
“Faith in Christ,” says Tholuck, “includes 
(traegt) faith in the Apostles.” “Christ,” he 
adds, “ would not be that which He is, if He 
had entrusted the germ of His work, still so 
delicate, to hands which would have spoiled, 
rather than have developed it.”* 

“But the New Testament,” they say, “in 
no part professes to be inspired. There is not 
one of the authors of that collection, who 
advances claims of any such kind.” Strange 
assertion! Ah, my brethren, we do not ask 

* Tholuck’s Gespraeche. 
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you to entertain any other sentiments respect- 
ing the New Testament, than they held who 
indited it. Only listen to them. If they 
preach the good tidings, it 1s, they say, “ with 
the Holy Ghost sent down from Heaven,” 
1 Peter 1.12; “by the revelation of Jesus 
Christ,” Gal.i.12. If they deliver a com- 
mand, it 1s in the name of the Spirit: “It 
seemed good to the Holy Ghost and to us,” 
Acts xv. 28. If they give an advice, it is by 
“the Spirit of God,” 1 Cor. vii. 40. If they 
know the mystery of Christ, it is that to them 
“it has been revealed by the Spirit,” Hph. in. 
5. If they speak of things which have not 
entered into the heart of man to conceive, it 
is that the Spirit which searcheth “the deep 
things of God,” has revealed them unto them, 
1 Cor. nu. 10. If the things are given by the 
Spirit, so also are the words : “Which things 
also we speak, not in the words which man’s 
wisdom teacheth, but which the Holy Ghost 
teacheth,’ 1 Cor. u. 18. If they protest 
against those who reject their teaching, it is 
because they reject not man only, but God, 
who hath given unto them “ His Holy Spirit,” 
1 Thess. iv. 8. 
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And let us not forget, that when Paul said, 
All Scripture is given by inspiration of God,’’ 
2 Tim. im. 16, he said it in the last of his 
epistles, at a time when his own writings, and 
those of many of his fellow-labourers, were 
already added to the number of the Scrip- 
tures, 2 Pet. im. 16. Therefore, according 
to learned divines, that passage is intended 
to apply to the New Testament as well as to 
the Old. 

I repeat it, let us entertaim no other senti- 
ments regarding the Scriptures, than those 
which the apostles themselves held. “ The 
only way,” said the learned Olshausen, “ to 
arrive at a clear understanding of the Scrip- 
tures, is to consider diligently the manner in 
which the inspired authors themselves under- 
stood them. To reject that key, is to cut off 
men from the living source of salvation.’’* 

It is the Holy Spirit which determines 
the mission of the Apostle Paul, Acts xii. 
12; it is the Spirit which suffers him not 
to go into Mysia and Bithynia, where he 
ought not to preach the gospel; it is that 


* On the Deep Sense of the Scriptures. 
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same Spirit which directs him where he ought 
to preach it, Acts xvi. 6—8. And that Spirit 
which guides his every footstep, which con- 
strams him to take the path to the right 
rather than that to the left, will it abandon 
him to himself when the question at issue is 
to save him from error, to conduct him into 
truth,—when the moment arrives for him to 
write holy letters, which ought to the end of 
time to be able to render “wise unto sal- 
vation through faith which is m Christ 
Jesus ?” 

The disciples, the promulgators of the New 
Covenant, are not Apostles only ; they declare 
often that they are Apostles and Prophets. If 
Prophets, then inspired ; that is, prompted in 
their utterances by the Holy Spirit. 

The promise and the assurance of the 
Master cannot be broken. The Lord on 
many occasions, promised the Holy Spirit to 
His Apostles ; not merely as to ordinary dis- 
ciples, but with an eye to their charge and to 
their character as His ambassadors. An inti- 
mate connection exists between the charge of 
the Apostles, and the possession of the Holy 
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Spirit. All the occasions on which the Spirit 
was promised show this. The Lord sends out 
the Twelve, and gives them authority. What 
then does He say to them ?—“It is not ye 
that speak, but the Spirit of your Father 
which speaketh in you,” Matt. x. 20. The 
Lord before His death re-assembles his wit- 
nesses, to whom alone, on that occasion, He 
addresses himself, and with a view to the duty 
which He assigns them, promises them another 
help or defender, the Spirit of truth to dwell 
with them, and to be in them, John xiv. 16, 
17. The Holy Spirit is not only to recall 
to the ambassadors the instructions of the 
Master 
Spirit— but is to render complete those 


an ordinary work of the Holy 


instructions,—an office indicative of a special 
‘ intervention. “He will guide you,” the 
Apostles, “into all truth;” even mto the 
truths which ye “cannot now bear,” cannot 
now comprehend, John xvi. 12,18. This mani- 
festation by the Holy Spirit of new truths, 
evidently does not enter mto the ordinary 
work which that Spirit accomplishes in be- 
levers. If the Lord desired now in our 
E 
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days, to reveal new truths, the mtervention by 
which He would effect that would be regarded 
as miraculous. Jesus adds, that the Spirit 
“shall not speak of Himself:’’ much less then 
shall He speak out of the resources peculiar 
to man. No, He shall take of that which is 
Christ’s, or, which is the same thing, of the 
fulness of the Father, for “all that the Father 
hath are mine,” saith the Lord, John xvi. 
13—15. Thus the Saviour spoke unto His 
Apostles, when preparing them for the charge 
which He had assigned to them, of continuing 
His work upon earth. And when on the day 
of Huis resurrection the Lord said to His 
ambassadors: “As my Father hath sent Me, 
even so send I you;” and added, “‘ Whose 
soever sins ye remit, they are remitted unto 
them ; and whose soever sins ye retain, they 
are retained,’ what was it that He did, 
when giving them such a mission, and such 
extraordinary powers? He breathed upon 
them, as a symbol, the Spirit which they must 
receive, and said unto them: “ Receive ye the 
Holy Ghost,’ John xx. 21—23. Finally: 


when Jesus commissioned His Apostles to be 
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His witnesses “among all nations, beginning 
at Jerusalem,” He added, “but tarry ye in 
the city of Jerusalem, until ye be endued 
with power from on high,” Luke xxiv. 46— 
49. And elsewhere we find the same charge 
united with the same promise, Acts i. 4, 8. 
Thus everywhere the charge of the Apostles, 
and the gift made to them of the Holy Spirit, 
are found in the most imtimate connection. 
What! did that Spirit promised by the 
Master really inspire the Apostles when they 
spoke to certain Jews of Lystra, of Iconium, 
and other petty towns of Asia or of Greece? 
—and did it not inspire them when they 
were composing writings designed for the 
imstruction of all ages? Was that which 
the Apostles spoke, as the voice of God to 
those who heard them; and shall that which 
the Apostles wrote not be the same to us ? 
Thus, my brethren, you see that if there 
be a single principle in the world which has 
been professed uticeasingly and under every 
variety of form, first by the Lord Christ and 
afterwards by His Apostles, it is this principle 
which lies at the foundation of the Reformed 
E 2 
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Church, and which Luther and all his pro- 
testant compeers proclaimed at Smalcald : 
Verbum Det condit articulos fider, et preterea 
nemo, ne angelus quidem.* “The Word of God 
is the foundation of the faith; out of that, 
no one, not even an angel.” The subjective 
principle of the authority of the individual 
Christian, advanced now under the name of 
the Holy Spirit, is that of license. The 
Roman Catholic principle of the authority of 
the Church, is that of despotism. But the 
principle laid down by Christ and His Apostles 
is equally opposed to license on the one hand, 
and despotism on the other,—introducing and 
maintaining in the Church order and liberty. 
This principle suffers us not to fall ito licen- 
tiousness; for it establishes in the Church 
an inflexible and immutable standard. It 
does not subject us, either, to the strokes of 
arbitrary power; for it is necessary first to 
receive by the free convictions of our own 
minds, the rule which it gives to us. 

Two terms, widely different, meet in the 
question before us; these terms are, authority 


* Art. Smalcald, pars sec. 
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and liberty. The system which we combat 
now, wishes for liberty without authority ; 
the Romish system desires authority with- 
out liberty: the system of Chnist Jesus 
combines in an admirable manner, authority 
and liberty. It represses on the one side 
despotism, on the other licentiousness. Before 
its sovereign power the gates of hell close. 
That is not to say, however, that this 
authority of the Scriptures established by the 
Lord ought to banish all controversy. There 
will always be controversies, as there will always 
be sects: the Church requires liberty, for it 
requires life; but this principle gives to the 
Church the means of confounding its adver- 
saries. If the reign of pontifical despotism 
be established, will that give peace to the 
Church, as the Papists affirm? No; for it 
will have to combat with lhberty. If we 
admit the power of individual authority, will 
the Church be therefore free, as the Ration- 
alists pretend? No; for it will become the 
servant of some strong individuality, and in 
every case the slave of our fallen nature. 
“Tf you desire,” said Luther, “to advance in 
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life without danger to your conscience, ab- 
stain from speculating and twisting every 
sense with your own reason. Independently 
of His Word and His Son, God cannot be 
found. Learn to know God as He is de- 
scribed in the Holy Scriptures.” 


Il. 


We have first turned to the Son, ard 
have heard the testimony which He renders 
to the Scriptures. Now let us turn to the 
Holy Spirit, who is God equally with the 
Father and the Son, and inquire what testi- 
mony de bears to that Word, which is handed 
down to us in the oracles of God. I know, 
my brethren, that this subject is difficult ; 
I know also that some Protestants do not 
hike to hear it spoken of; but I do not hesi- 
tate to tell you that this point is, in my 
eyes, of great importance to the Evangelical 
Church, especially as regards the faith of 
humble believers. Besides, if it be necessary 
to maintain the rights of the Scriptures, it is 
necessary also to maintain the nights of the. 
Spirit. We ought not to sacrifice either the 
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one or the other. They who attack the 
dominion of the Scriptures, at the same time 
subvert the dominion of the Spirit. We 
require that men should desire, but above 
all possess, the Comforter,—the constraining 
bond of the Apostolic fellowship; we require 
that to this hour the Holy Spirit should 
give us light, faith, prayer, life! If on the 
one side we repel the presumptuous attempts 
of those who while crying, the Spirit! the Spirit! 
reject the authority of the Scriptures, on the 
other we war against the withering doctrine 
of those, who, while duly reverencing the 
inspiration of the Scriptures, forget “that no 
man can say that Jesus is the Lord, but by 
the Holy Ghost,” 1 Cor. xu. 3. 

To understand the testimony which has 
been rendered to the Word of God by the 
Holy Spirit, in the earliest times of Christi- 
anity, I shall beg of you to accompany me to 
some cities of the East. Come then, enter 
with me into Philippi of Macedonia, near 
which took place the battle that left the 
republican party in Rome without a head. A 
Christian, Paul of Tarsus, by a river side, is 
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delivermg to the women who resort thither 
that Divine message,—which then he gave 
with his lips, and we have now in his writings. 
What is the Holy Spirit domg, who is there 
also? The Holy Spirit bears witness in the 
heart of a certain woman, named Lydia, a 
seller of purple, unto the things which were 
spoken of Paul. He opens her heart; from 
that time the woman believes the word spoken 
to be the Word of God,—and she is saved. 
Acts xvi. 12—15. 

Let us go further, and enter Thessalonica 
in Mygdonia, to which the sister of Alexander 
gave her name. The same Paul speaks. And 
what does the Holy Spirit effect in those who 
listen to him? The Holy Spirit bears testi- 
mony that the word which they hear 1s “ not 
the word of men, but, as it is in truth, the 
Word of God;”’ he makes it work in them 
effectually, and those men, believing that 
when Paul speaks, God speaks, are saved. 
1 Thess. un. 13. 

Let us pursue our course through the 
Levant, and go to the city of Cormth, famed 
for its commerce, its riches, and its luxury. Paul 
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again preaches. And what is the Holy Spirit 
doing, which is there also? The Holy Spirit 
causes that his preaching should not be “ with 
enticing words of man’s wisdom, but in the 
demonstration of the Spirit and of power: 
that”? their “faith should not stand in the 
wisdom of men, but in the power of God,” 
1 Cor, ii. 4, 5.—O you, who have been “ be- 
gotten with the Word of truth” (James 1. 18), 
it is easy for you to comprehend the testimony 
which the Spirit rendered in the beginning 
to that Word which Scripture has transmitted, 
since that same Spirit, if ye are believers, 
renders now a like testimony in your own 
hearts. 

Yes, my brethren, just as the gift of the 
Holy Scriptures is a gift of that grace of God 
which has for its object the salvation of our 
souls, so faith m the Holy Scriptures is a 
part of that faith which saves us. There are 
no arguments which can deliver us from the 
state of spiritual deadness in which the natural 
man lies. We require God to give us a new 
heart, and a new spirit. The same Word 
which at the beginning said, with respect to 
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the universe, “Let there be light, and there 
was light,” makes itself heard in our souls, 
creating in us a new light ; and we are con- 
strained to recognize the Divinity, the autho- 
rity, of that creative Word. Until this new 
Spirit is given to us, the Gospel, which to the 
believer is “the wisdom of God,” is to us 
“the foolishness -of God.” Conversion is 
the great proof of the Divine authority of 
the Scriptures. No one can recognise the 
Spirit of God in the Scriptures, except one 
whose heart God has opened. To discern an 
object, we must have the eye to see it. Now 
it is God who gives us that eye, and He gives 
it to us through the Scriptures themselves. 
It is Seripture which works this miracle of 
regeneration. The Holy Spirit—mark this 
well, my dear hearers—does not communicate 
itself immediately to you; that is the dream 
of the mystics and the dluminati, but it is 
not the mind of Christ. The Spirit only 
communicates itself to the heart of man, 
with and by the Word of God, because, that 
in that Word, in those Scriptures, is found, 
as St. Peter says, “an incorruptible seed, 
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which liveth and abideth for ever,” 1 Pet. 
1. 23. 

What! my brethren, I recognise God in the 
Word which made the world,—What do I say ¢ 
I see Him in that which formed a blade of 
grass: I know that no word of man could 
have done it; and shall I not recognise God 
in that Word which has. regenerated me, 
which has given peace to my soul? “ As the 
rain cometh down and the snow from heaven, 
and returneth not thither, but watereth the 
earth, and maketh it bring forth and bud, that 
it may give seed to the sower, and bread to 
the eater: so shall My Word be that goeth 
forth out of My mouth: it shall not return 
unto Me void; but it shail accomplish that 
which I please, and it shall prosper m the 
thing whereto I sent it. For ye shall go 
out with joy, and be led forth with peace,” 
Isa. lv. 1O—12. Thus, as the productions 
of the earth are a testimony rendered to the 
rain that cometh down from heaven, the peace 
and joy of a Christian are a testimony ren- 
dered to the Word that goeth forth from God. 
Nay more, “ The seed,” saith the Lord, “is 
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the Word of God,’ Luke vii. 11. The seed 
and the Word have equally in them a certain 
power, which manifests itself m the fields or 
in the hearts, by the fruits which it produces, 
and those fruits are such as to force us to 
recognise in them the work of God. 

O unconverted men!—do you desire to 
possess the true faith? Come to the school 
of the Holy Spirit; lay open before you in 
your closets, the Scriptures, even without 
believing yet, if you cannot do so, that they 
are the Word of God. Read, search, sift, weigh 
carefully in your minds the words which are 
found there, word after word, line after line. 
Mark! when in the midst of your reading, 
the Holy Spirit, which has moved the holy 
men of God, shall suddenly shed His light 
into your hearts, as Paul says, 2 Cor. iv. 6; 
when that Holy Spirit shall testify within you 
that Jesus is the Son of God, the Saviour ; 
when that Spirit shall convince you that God 
gives to you life eternal, and that that life is 
in His Son. Oh! then, my brethren, there 
will arise in you a faith altogether different, 
and much more elevated than that which 
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human proofs produce,—a Divine faith, which 
will render you perfectly certain that the 
Scriptures which announce Christ to you are 
of God. The faith which will bring you 
salvation, will also include faith in those 
Scriptures, in which that salvation is held 
forth to you. You will believe in the grace 
of Christ, but you will believe also in His 
Word; you will believe in His mercy, but 
you will believe also in His truth : “Thy word 
is very pure: therefore Thy servant loveth 
it,’ Psa. exix. 140. 

O wondrous mystery! the Divine Word 
enters into us, yes, into our poor hearts, and 
demonstrates itself to us as the sun demon- 
strates its existence when it shineth in its 
strength in the heavens. There is here, not 
merely a degree of probability, as inconsiderate 
Christians might be inclined to believe ; there 
is the “ demonstration of the Spint and of 
power,” 1 Cor. nu. 4. When you experience 
in yourselves the life-givmg power of the 
word of the Prophets and Apostles, you feel 
impelled towards Jesus Christ, whom hitherto 
you knew not, drawn to him as by an intimate 
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bond of union. The Holy Spint makes you 
feel, that the life which begins to stir within 
you, but which has still so much need of 
increase, and that life which abounds in the 
Scriptures, with a completeness so wonderful, 
—that these two lives are of the same nature, 
and proceed both from a special and marvellous 
operation of God. There is between the two 
lives, the life eternal of the Scriptures, and the 
new life in your heart, an identity which fills 
you with amazement. If you have truly re- 
ceived the life of God, you will understand me. 

The principle of eternal life which is in- 
fused into you when you are converted, and 
which, alas! is still so imperfect, is not 
assuredly of human origin. It is God, yes, 
God Himself, who is the Author of it. To 
testify that it is God, and not man, who has 
converted you, you would be ready to lay 
down your lives. Is not this true, children 
of God? What, then! are those Scriptures, 
wherein 1s found a Divine life far more pure, 
more perfect, more original, and more natural, 
than that which dwells in our poor hearts,— 
are they of human origin? What! is God not 
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their Author! Ah! if I acknowledge the hand 
of God, and the Spirit of God, in a little 
hillock, with much more reason do I recognise 
them in the snow-clad and gigantic masses 
of the Alps. If I recognise the hand of God, 
and the Spirit of God, in the humming-bee, 
much stronger reason exists for me to recognise 
them in the majestic countenance of man. If 
I recognise the hand of God, and the Spirit of 
God, in that new light which dawns in my 
heart, much more abundant cause have I to 
recognise them in that creative light which 
beams in the Holy Scriptures, and which 
“ lighteth every man that cometh ito the 
world,” John 1.9. The infant nourished by 
its mother, knows that mother’s bosom; it 
knows that it is that bosom which supplies it 
with milk,—so the Christian knows that the 
Scriptures supply him with the Spirit. Just 
as the infant yearns after the bosom of its 
mother as the source of its life, so longs the 
believer after “the sincere milk of the word,’ 
1 Pet. un. 2. To withdraw the mother is to 
withdraw the milk. O Holy Scriptures ! 


sacred sources of my sustenance! I yearn 
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after you; I desire not to be separated from 
you; for to remove you from me, is to remove 
from me life. In you I recognise the life of 
God, and I adore Him who has implanted in 
you that life ! 

Thus, then, my brethren, that Holy Spirit 
which some wish to exalt to the exclusion of the 
authority of the Scriptures, does itself testify 
to the Divine authority of the oracles of God. 

Some have lately said, that in ceasing to 
recognise the Scriptures as an authority, they 
would be mduced more earnestly to seek for 
the Spinit ; that the Scriptures and the Spirit 
mutually exclude each other; that where the 
Scriptures are, there the Spirit is not. Strange 
assertions these, my brethren,—assertions re- 
plete with peril, but above all replete with error. 
The Holy Spirit is communicated to man, but 
it is so by the channel of the Scriptures. The 
Word declares to us that the Holy Scriptures 
save by faith m Christ Jesus, and that “ faith 
cometh by hearing, and hearmg by the Word 
of God,’ Rom. x. 17. Such is the teaching 
of God. These words, “The Spirit and the 


Scriptures mutually exclude each other ;” are 
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the same as the following :—A field of grain, 

and the bread which sustains man, mutually 
exclude each other; a spring, and the water, 
which quenches man’s thirst, mutually exclude 
each other; the sun, and the hght which illu- 
mines man, mutually exclude cach other; the 
bosom of the mother, and the milk which 
causes the infant to live, mutually exclude 
each other. 

No, it is not true that where the Scriptures 
are, the Spirit disappears. On the contrary, 
nothing is united so intimately as the Spirit 
and the Scriptures are. The Scriptures dis- 
cover to us the Spirit; the Holy Spirit gives 
us faith in the Scriptures. It is not the 
authority of the Church which imparts to us 
faith in the Word, as the popes pretend ; it 
is not certain principles of reason, as some 
Protestant divines affirm,—it is God, who 
Himself creates in us faith in the Scriptures, 
by His Word and by His Holy Spirit. We 
have for the Divine authority of the Scriptures, 
a full and ever-present demonstration, re- 
sulting from that life which has been made 
manifest, and which life is the Light of men, 
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John i. 4. Our faith m the Word of God 
is not a faith simply Azstoric, as some imagine ; 
nor a faith purely philosophic, as others dream : 
no, it 1s a Divine faith,—a faith which carries 
with it a certamty,—an innate stability; 
elevated, immovable, as God, the Author of it. 

This doctrine, my brethren, —for it is a 
doctrine,—has been often attacked: first, by 
the Roman Catholics ; then by the Arminians, 
the Soemians, and the Rationalists, vulgar 
or not vulgar, who, when the object is to 
oppose the Word of God, make common cause 
with the Roman Catholics. And why has 
this doctrine been so attacked? Because 
religion has been too much made a matter 
of science,—a dead intellectualism. To many, 
perhaps to some who are here, the testimony 
of the Spirit has been nothing but a kind of 
probability, flowing from some vague, but 
kindly imfluence which Christianity exerts 
on our hearts. That testimony has conse- 
quently been regarded as insufficient, and 
faith in the Divine authority of the Scrip- 
tures, has been made to depend on intellectual 
proofs. 
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But, my brethren, do we not see that 
philosophy itself, the best, the highest,—the 
philosophy of Kant, if you will,—acknowledges 
that religious convictions cannot be demon- 
strated by human arguments? Does not phi- 
losophy, mm our days, teach that such convic- 
tions are the fruit of a new life, which must be 
imparted by faith, and has not, consequently, 
the old maxim regained its respect,—Per fidem 
ad intellectum, “The road to the understand- 
ing les through faith?” Will you urge as 
an objection, that there are souls which are 
regarded as converted, and which nevertheless 
do not admit the Divine authority of the 
Scriptures ? I answer, such cases are at best 
very exceptional. A cloud, it is true, may 
pass over the mind of a child of God, without 
involving the total loss of grace; but if that 
cloud passes not away, if the night deepens 
instead of passing away, it is a proof that that 
conversion was not genuine ; and we shall see 
such souls returning by little and little, to the 
darkness whence they had appeared to emerge. 

Will you further tell me, that words uttered 
by men have also led to conversion? I shall 
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not dwell on a remark which has been made ; 
namely, that a conversion wrought solely by 
the Scriptures has ordinarily more truthful- 
ness, and more depth, than when there is 
found between the soul and the Bible any 
intermediate human agent. But I ask, Whence 
has that been taken,—that word spoken or 
written by man ? Of what is it the repetition ? 
Of the word of God im the Scriptures. If 
the word come not from thence, it will never 
convert. The water which you drink comes 
doubtless from the cisterns or reservoirs which 
you have in your houses; these may even 
have communicated a flavour to it, which is 
not natural; but if it quench your thirst, 
if it preserve your life, is it to these reservoirs 
of stone, of earth, or of wood, that you will 
attribute that ? Does not that virtue proceed 
from the source whence the water originally 
flowed? Although it may have remained 
some time in your receptacles, and lost some- 
what of its native purity, it nevertheless does 
not issue less pure from the mountains of 
God, and it still proclaims its Creator. 

Will you offer still another objection ? Will 
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you tell me, that such a demonstration of the 
Holy Spirit is not necessary ; that there are 
arguments by which theology demonstrates 
revelation and inspiration, and that to weaken 
these is not allowable? To this I make a 
twofold reply : first, that these arguments are 
certainly not useless ; secondly, that they are 
insufficient for salvation. 

First, they are not useless; for they serve 
to direct us to the Scriptures, to fix our 
attention on the seal of divinity which God 
has impressed on them. 

Secondly, they are insufficient. A con- 
viction which rests merely on scientific proofs, 
will not be of a good kind. It is but a human 
faith, and a human faith cannot save. Let 
us understand clearly, my brethren, in what 
connections knowledge, (too much magnified at 
this time by some, and too much undervalued 
by others,) stands with faith. Knowledge 
cannot impart faith; but it can justify faith. 
And if theology does not sufficiently justify 
our faith, what does that mean to say? some 
will ask, What does that mean to say? It 
is very easy to tell you: it will prove the 
imperfection of theology, but will in no wise 
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furnish a proof of the uncertainty of our faith. 
Faith is above the arguments of science ; 
and as arguments cannot impart it, so argu- 
ments cannot take it away. Christianity is 
a fact,—a verity,—a life,—an experience. A 
simple Christian can feel happy and perfectly 
safe in Christianity, without troubling himself 
in any manner with the explanations of 
theologians. It is important to remark this, 
im opposition to all opponents, but especially 
to the Roman Catholics ; for thew argument 
against Protestant principles rests essentially 
on the difficulty that simple believers find, in 
assuring themselves of the ispiration and 
authority of the Holy Scriptures.* Ah! when 
bemg hungry I eat, and when having eaten 
I feel satisfied and strengthened, I have no 
need surely for a naturalist or a chemist to 
come to prove to me, by their learned dis- 
sertations or their skilful analyses, that what 
has nourished me was really good food, created 
by the hand of God himself. The best 
demonstration is my own experience. 

* “ Notes on the Doctrines of the Catholic Church, by 


Professor Wiseman, D.D.—Second Conference: On the 
Rule of Faith of the Protestants ” (rather a weak work). 
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The doctrine then, which we defend, is not 
only the testimony of the Seriptures, but still 
further, the testimony of the Holy Spirit. If 
we maintain the Seriptures, against those who 
wish only for the Spirit, so do we also maintain 
the Spirit, against those who wish for nothing 
but the Scriptures. Perhaps the testimony 
of the Spirit is usually the first. It is that 
testimony which opens the heart to faith, but 
it cannot rest alone ; the testimony of the Son, 
and of the Scriptures also must be added, 
and then nothing will be able to shake in us, 
faith in the Divine Authority of the Word of 
God. Sometimes the testimony of the Scrip- 
tures has been too much separated from the 
testimony of the Spirit. That a ficld may 
bear fruit, you know it is necessary first to 
work it: it is the Spirit which works the 
field of our hearts. But afterwards it is 
necessary to sow: it is the Word of God 
which sows. 

No, my dear brethren, you who are not in 
a situation to examine learned proofs of the 
Divinity of the Scriptures, God has not left you 
in doubt. He has put you on a sure Rock, 
which the petty waves of human eavilling 
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shall never shake: “If the spirit of Him 
who raised up Jesus from the dead dwell in 
us,’ you say with the apostle, “I live; yet 
not I, but Christ liveth in me: and the life 
which I now live in the flesh I live by the 
faith of the Son of God, who loved me, and 
gave himself for me,” Gal. u. 20. “I know 
whom I have believed,” 2 Tim.i. 12. “ Thy 
word is truth,’ John xvu. 17. Now, you 
no more doubt the Divine authority of the 
Holy Scriptures, the Divinity of Him to 
whom those Scriptures bear witness, the life 
which He has infused into you, than you 
doubt the natural life of your own bodies. 
But above all, Christ has opened your eyes to 
understand the wondrous things of His law. 
He has opened your ears and your hearts to 
hear and comprehend the testimony which the 
Scriptures render to His own Divinity. You 
now believe that which God has spoken in His 
Holy Word. You have thus in yourselves 
and in the Bible a twofold proof, which all 
the learned cannot give you; and which also 
(be well assured), all the learned cannot take 
away from you. 

But if men cannot take from you the Holy 
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Scriptures, can ye not take them from your- 
selves? “QO Timothy,” said Paul, “ keep 
that which is committed to thy trust, avoiding 
profane and vain babblings, and oppositions of 
sciences falsely so called : which some pro- 
fessing have erred concerning the faith,” 
1 Tim. vi. 20, 21; “ stumbling at the word, 
being disobedient,” 1 Pet. 1. 8. 

Take heed, then, that no man deprive himself 
of this grace of God, “as Hsau, who for one 
morsel of meat sold his birthright,’ Heb. xu. 
15, 16. Take heed, my brethren, fear to lose 
that faith m the Holy Scriptures which God 
has given you. 

“Holy Scripture,” said Luther, “is our 
mother, the bosom, the womb in which we 
have been formed to eternal life.” I say 
then to each one of you: My brother, Holy 
Scripture is thy mother, for it begat thee m 
that momentous hour of cries, of pains, of 
anguish, when a new creature is born for the 
eternal world. It is thy mother, for it has 
nourished thee as a new-born babe with the 
sincere and spiritual milk of the Word which 
has given thee increase. 1 Pet. u.2. It is thy 
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mother, for it has guided thy first steps, and 
strengthened thy tottering frame. It is thy 
mother, for at its feet thou didst sit when it 
recounted to thee the great things which God 
has done for man. It is thy mother, for it 
has hushed the troubles of thy mind and 
wiped away thy tears! And canst thou doubt 
thy mother ?—wouldst thou force her from 
thy brethren,—pursue her with thy blows ?— 
unhappy man, wouldst thou slay thy mother ? 

A pious woman having heard or read words 
directed against the Divine authority of the 
Scriptures, laid both her hands immediately 
on the Bible, which was lying before her, and 
eried aloud (I heard her), “This is my Bible! 
—this is my Bible !—my God has given it to 
me !—no one shall take it from me!” Do 
the same, my brethren; hold fast the Holy 
Scriptures; and, above all things, obey the 
Holy Scriptures. Let your obedience to the 
Word of God be absolute and lively. Not in 
theory alone may we subvert the authority of 
the Word of God; we may do it also in 
practice ;—and all of us, alas! do so daily. 
—yYes, I accuse myself, and I accuse you 
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as taking some part in that pernicious error. 
Let us hasten to rid ourselves of a respon- 
sibility so dreadful. Let us not rest in 
vague generalities: let us take the very 
letter of the Word, and fulfil that letter by 
the Holy Spirit. Do you know what will 
overcome this evil which threatens to invade 
our churches ? Not the refutations of divines, 
but the fidelity of disciples, through the power 
of God. Let the Church renew its obedience 
to the Word; let each believer in his own 
sphere, however humble it may be, fulfil his 
duties with a more conscientious exactitude, 
—a more perfect truthfulness ; let our walk 
and conversation more constantly harmonise 
with that sovereign standard. ‘The appeal 
which the present critical and novel circum- 
stances make to the Church is this: “ Be ye 
doers of the Word, and not hearers only, 
deceiving your ownselves,”’ James 1. 22. 

If we act thus, we have no cause to fear. 

The Word will never fail us, if we fail not 
in regard to the Word: “ Heaven and earth 
shall pass away, but My words shall not pass 
away.” 


DISCOURSE IL. 
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TuErRe are two passages of the Holy Scrip- 
tures on which I shall base the observations 
which I intend making. The first is: 

“ Therefore whosoever heareth these sayings 
of mine, and doeth them, I will liken him 
unto a wise man, which built his house upon 
a rock: and the rain descended, and the floods 
came, and the winds blew, and beat upon that 
house; and it fell not: for it was founded 
upon a rock. And every one that heareth 
these sayings of mine, and doeth them not, 
shall be likened unto a foolish man, which 
built his house upon the sand: and the rain 
descended, and the floods came, and the winds 
blew, and beat upon that house; and it fell: 
and great was the fall of it,’ Matt. vu. 
24—27. 
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The second is : 

“ And are built upon the foundation of the 
Apostles and Prophets, Jesus Christ Himself 
being the chief corner stone,’ Eph. u. 20. 

Brethren,— We told you, a week ago, that 
we would present before you two testimonies 
to the Divine authority of the Scriptures ; 
first, the testimony of God; and secondly, the 
testimony of men. 

We have already brought the first before 
you. We have seen the Father’s will that 
the two great manifestations of the Deity, the 
Son and the Spirit, should both bear witness 
to His Seripture. These proofs are Divine ; 
having heard and comprehended them, nothing 
remains but to receive them. 

To-day we wish to show you the testimony 
of men. That is not the same thing. The 
testimony of God is not merely a proof, it is 
more than a proof. A child, a peasant, many 
perhaps who are here now, find it difficult to 
comprehend how the sun, which sets at night 
in the west, re-appears next morning in the 
east. They cannot tell by virtue of what law 
this is effected ; they know nothing of diurnal 
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revolutions, of the helical, cosmical, or acronical 
rising and setting; but one thing they know, 
that the sun is now in the heavens, and that 
they see it there. All the astronomers, or 
rather astrologers, in the world, might en- 
deavour by their subtle researches to prove 
the contrary, without their belief bemg in the 
least shaken : they would reply: I see it! It 
is the same with you, my brethren, who have 
felt within you the testimony of the Son and 
the Holy Spirit. In spite of all theological 
subtleties, you know that the Scriptures are of 
God. 

Those even who spread fatal errors con- 
cerning these writings are not insensible, 
believe me, to the concurrent testimony of 
the Word and the Spirit of the Lord. There 
are also in their heart holy whisperings, which 
plead for the Word of their God. But there 
is a dualism in the Christian; that is to say, 
two wisdoms; and the evil is seen when the 
wisdom of the earth is cultivated, rather than 
that from above. The equilibrium is then 
broken, and the fall is great. But think not 
that this heavenly wisdom is quite silent m 
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their heart. Willingly would I address them 
in the words of Paul: “O king Agrippa, 
believest thou the prophets? I know that 
thou believest.”” May God give those pre- 
cious souls, redeemed by Christ, to withdraw 
themselves from the crowd, to retire in soli- 
tude as the Lord did, to pray,—to read there 
His Word with a sincere heart; and then, like 
David, we shall hear them ery, Thy Word 
hath given me life! The foundation of Thy 
Word is truth ! 

Yes, such is the power of God’s testimony ; 
but it is not the same with that of man. 
We are not of those who would place in the 
same rank, or nearly so, the sacred writers 
and the fathers and doctors of the Church. 
Nevertheless, the declarations of the Christian 
divines have a certain value. If we desired to 
know what Mahomet had taught, we should 
be anxious to learn the opinions of Abou- 
Beker, Ah, or of Abou-Hanifah; or if we 
would know the doctrines of Schleiermacher, 
we should ask them from his disciples in 
Germany or elsewhere. In like manner, in 
regard to the doctrines of Christ, though the 
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first pomt is to inquire of the Master, it is 
nevertheless interesting and useful to inter- 
rogate the disciples. I shall propose to-day, 
therefore, to explain to you' the testimony of 
the disciples of Christ during the two greatest 
epochs in the history of man,—namely, the 
commencement of Christianity and the Re- 
formation. 


ih. 


It has been said, in this land, that the 
Divine authority of Scripture is an in- 
vention posterior to primitive Christianity. 
This is not a new assertion. Many writers 
have held it, at different times. Permit me 
to mention two,—one amongst the Protestants, 
and the other amongst the Roman Catholics. 
Here is the former. 

In the middle of the last century, there 
lived in Germany a learned Protestant, whose 
character Madame de Staél thus describes: 
“ Original and profound, he always used the 
most precise and forcible words ; in his writings 
he was invariably animated by a hostile feeling 
towards those whose opinions he attacked ; 
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like a huntsman, who finds more pleasure in 
the chase than in the result of it.’ This 
savant was named Lessing; and is regarded 
by the Rationalists themselves as one of the 
fathers of Rationalism. How did he become 
so? According to Doctor Hase,—himself a 
Rationalist,—Lessing was the first to attack, 
in Germany, the Divine authority of Scripture, 
and to pretend that Christianity is independent 
of the Bible. At first he wished to preserve 
Christianity, and only to sacrifice the Buble ; 
but Christianity soon departed likewise. The 
vase was broken, and the life-giving water was 
spilled and lost. The Christian doctrines fell, 
one after the other. A learned theologian has 
given us a history of the revolution which has 
been accomplished in Germany, since 1750, in 
the field of theology.* Matters came, by 
little and little, to so deplorable a condition, 
thatin empty churches sermons on the culture 
of potatoes, or other useful matters, were sub- 
stituted for the preaching of Jesus Christ. 

To pretend, lke Lessing, to attack the 


* Théluck’s Abriss einer Geschichte der Unwaelzung, 
&c.; in the ** Vermischte Schriften.” 
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authority of the Bible, and yet to respect 
Christianity, is to act like the American 
Indians, who cut down the date-palm close 
to the earth. “See,” say, they, “ the fruit 


remains !”’ 


and they eat of it.—But wait some 

days ; the fruit is withered, the branches are 
withered, the whole trunk is but dry wood; 
and this tree, which might have given to you 
and to your children so agreeable a fruit, is 
now good for nothing, but to be cut in pieces 
and cast into the fire. 

And what was it Lessing did to attack the 
authority of the Bible? Exactly what is now 
done here. “It is an invention of Catho- 
‘qiism,” said he; only he placed this in- 
vention later than the time of the Gnostics, 
at the era of the Council of Nice, in 325.* 

If the Protestant Rationalists pretend that 
the Divine authority of Scripture is an im- 
vention of Roman Catholicism, let us now 
consider Roman Catholics, who pretend that 
it is an invention of Protestantism. 

The second of the divines whom I will cite, 
is the Roman Catholic Staphylus, who, at- 


* Sammtliche Schriften, vi. 47, 51. 
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tacking the Reformation with the zeal of an 
apostate, placed among the maxims invented 
by this Reformation, the followmg :—“ Major 
est auctoritas Scripture quam Kicclesia.” 
“Greater is the authority of Scripture, than 
that of the Church.” 

Thus, when it comes to the Divine authority 
of the Bible, Roman Catholics and Protestant 
Rationalists alike reject it: no one desires it. 
This doctrine of authority, according to each 
of these parties, is an invention of the other. 
In our days, and amongst us, the notions of 
Lessing and Staphylus, respecting the recent 
invention of the idea of the authority of the 
Bible, have been revived. Let us now seek 
to learn the voice of the early ages; and see, 
whether it was then believed that recourse to 
the Divine authority of the Bible, that Bibh- 
cism, is “ the plague of the Church.” 

At Rome, in the latter part of the first 
century, Clement, an elder or bishop of the 
Church, (probably he of whom Paul said to 
the Philippians, “Clement, whose name is 
n the book of life,’’) taught in that an- 
cient city, where Paul also had taught in 
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chains. Would you know what you should 
do, you who seek salvation ?—Clement. shall 
tell you: ‘ Examine carefully the Scerip- 
tures,” says he, in the 45th chapter of his 
Epistle to the Corinthians; “ they are the 
true oracles of the Holy Spint. Know that 
im them there is nothing unjust, nor false, 
nor feigned.” : 

About the same time, in the beginning of 
the second century, at Antioch, the metropolis 
of the Gentile Christians, as Jerusalem was of 
the Christian Jews, Ignatius, a disciple of St. 
John, shed abroad the mild effulgence of the 
Christian virtues. Would you know who those 
are that deny the Lord, and whom the Lord 
will deny ?—Ignatius will tell you: “It is 
those,” says he, “who have not been per- 
suaded either by the prophets, or by the law 
of Moses, or by the Gospel.” * Or would you 
seek the Fountain of that truth to which you 
should at all times apply ?—Ignatius shall 
answer: “Fly to the Gospel, as if it were 
the person of Jesus Christ ; to the Apostles, 
as if they were the presbyters of the Church. 


* Jipistle to the Smyrnians, chap. y. 


TESTIMONY OF MEN. 85 


The Gospel is the perfection of incorrupti- 
bility.”* Tenatius died a martyr for the name 
of Christ Jesus. 

In ancient Smyrna (which pretended to be 
the cradle of Homer), Polycarp, a venerable 
Christian, and also a disciple of John, gathered 
round him many disciples. Sayest thou, I 
have already believed in the Lord, but how 
shall I, from day to day, be built up in this 
holy faith? Here is the answer: “ Paul,” 
wrote Polycarp to the Philippians (chap. i1.), 
“ Paul, who whilst in the midst of you, taught 
you perfectly in the word of truth, when 
absent, wrote letters to you; to these you 
should look, to be built up in the faith which 
has been given you.” Or, agam: Wouldst 
thou know upon what authority thou oughtest 
to believe the things of the invisible world ? 
Polycarp argues from 1 Cor. vi. 2, to establish 
the judgment to come: “Do we not know 
that the samts shall judge the world, as Paul 
indeed taught us.” + 

Let us proceed. We find, about the year 


* Epistle to the Philadelphians, chaps. v. and ix. 
¢ “ Sicut Paulus docet”’ (chap. xi). 
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130, the apologists,—who held the first rank 
at that time, and who are divines well versed 
in the Scriptures and believing implicitly in 
them. One of these, Justin, born at Sichem, 
and long celebrated as a philosopher, assembled 
in a Roman bath, where he lived, about the 
year 140, all the Christians who spoke Greek, 
that he might explain to them the Word of 
God. Would ye inquire of Justin and his 
disciple Tatian, how to be born again ?—They 
will reply, that by reading of the Holy Serip- 
tures, they became Christians.* The Holy 
Scripture is their mother. “Things so ele- 
vated,” repeats Justin, “ could not have been 
attained by human reflection, but only by 
means of a heavenly gift, sent down to holy 
men. They needed neither an eloquence ac- 
cording to the rules of art, nor mgenious 
methods of disputation; but only passively, 
to submit their souls to the influence of the 
Holy Spirit. As the bow of a lyre produces 
sounds, when it comes in contact with the 
instrument, so God made use of these pious 


* Justin: Dialogue C. Triphon, 7—Tatian: Orat. contra 
Grecas, 29. 
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men, as His instruments, to instruct us in 
heavenly things.”* Justin died a martyr for 
the name of Jesus Christ. 

It was about that time, a little before or 
after, that the famous Gnostics arose, parti- 
cularly in the east. Without detailing this 
heresy, I shall simply state, that whilst some 
modern writers deny the divinity of Christ, 
many Gnostics denied the truth of His 
humanity. Illustrious divines combatted this 
view, and especially Irenzeus and Tertullian, 
about the year 180. 

We have it, say some; Catholicism rises, 
and invents the till then unknown idea of the 
Divine authority of the Scriptures. But you 
have seen, my brethren, that this was the 
opinion of Jesus Christ, of the Apostles, and 
of those Divines who followed them. It seems 
to me that we might as well affirm, that one 
of the printers in this town had imvented 
printing,—known since the days of Guttem- 
berg; or that one of the many emigrants who 
leave our Switzerland had discovered America. 
Where would you send such persons ? 


* Justin: Cohortat. ad Gentes, cap. 8. 
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What! Ireneus, Tertullian, and others, 
invented the idea of the Divine authority of 
the Scriptures, in opposition to the Gnostics ! 
How could men, so distmguished for their 
learning as some of the Gnostics,—how could 
Heraclion, for instance, or Marcion, take so 
much trouble, and so useless a labour, as to 
cite as in their favour the writmgs of St. 
John, St. Luke, and St. Paul, if the Seriptures 
did not already possess, in the eyes of all 
parties, an authority which it was impossible 
to dispute ? 

If the orthodox divines had conceived this 
invention to reduce their adversaries to silence, 
should we not have seen all the Gnostic divines 
point out this dishonourable manceuvre ? They 
never thought of doimg so. This scriptural 
proof, which was very disagreeable to them, 
was so firmly established by the authority 
of Jesus Christ and his Apostles, that the 
Gnostics themselves sought to employ it in 
favour of their own doctrines. And when 
they found that they could not succeed, do 
you know what they did? They said, what 
has been stated recently, that Jesus Christ 
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and the Apostles accommodated themselves to 
the prejudices of their cotemporaries. “ The 
Gnostics,” says Neander, “ are the fathers of 
the doctrine of accommodation in the Chris- 
tian church.” * Worthy origin, truly! As 
for us, we desire not to borrow our theological 
procedures from the divines of Ogdoas, of 
Abraxas, of the Bythos, the Syzygies, of 
Jaldabaoth, and all those endless reveries. 
Howbeit, there is some truth in the asser- 
tion that we oppose. Yes, it was then that 
Catholicism began to arise. But which? 
That. wrong Catholicism, which you and I 
know, which combats the sovereign authority 
that we claim for the Word of God; that 
human doctrine, which places tradition above 
the Scriptures. 
Perhaps you are curious to learn how that 
Catholicism crept into the church which is 
now to be found at Rome, and, alas! at Ox- 
ford ? I shall have occasion now to tell you. 
- The Gnosties, perceiving that scriptural 
arguments availed them nothing, had recourse 
to pretended secret traditions, which came to 
them, said they, from the Apostles. 


* H. G. ii, p. 665. 
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How did the orthodox divines then act? 
To these secret traditions, they opposed the 
public teaching of the church. They imvoked, 
against the dreaming, Gnostical spirit, the 
spirit of history, manifested in facts. But 
the Christian divines did not stop there: they 
had two modes of reasoning against the 
Gnosties and other heretics. They said, first : 
See! you are alone; all the church thinks 
differently from you. But they hasten to 
add :—what the Church thinks, is demon- 
strated to be true, by the Holy Scripture. 
Thus was Scripture always the supreme au- 
thority, on which they reposed their faith. 

Nevertheless, my brethren, this proceeding, 
so natural in itself, was sufficient to give birth 
to traditional Catholicism. The church and 
tradition were placed, it is true, by these 
Christian divines, below Scripture; but wait 
for after ages, and you will see how they 
were placed above it. 

However, if Catholicism, that 1s to say, 
the principle opposed to that which we defend, 
did begin in the second century, it was but 
a feeble commencement. Scripture still re- 
mained the stately tree, which raised its 
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branches towards the heavens, and on the 
boughs whereof the birds of the whole world 
made their nests. The bad seed, that tra- 
ditional germ, which an imprudent hand let 
fall into the earth, appeared at first but as a 
feeble shrub, and many hundred years were 
needed before this shrub, shooting forth its 
branches, could come up to the majestic tree 
near which it was planted. Around these two 
trees, Scripture, on the one hand, tradition 
on the other, are grouped all the families of 
Christendom. But between these two, wander 
some adventurous spirits, who rightly refusing 
the traditional authority of men, and refusing 
also, unhappily, to submit themselves to the 
the scriptural authority of God, flutter hither 
and thither, without a shelter. — Let us 
proceed in our journey through the various 
centuries. 

Shortly after the Gnostics, about the year 
180, at Lyons, upon the borders of that river 
whose waters flow through our beautiful lake, 
lived a disciple of Polycarp,—Irenzeus. Would 
you know what you ought to do, if you love 
truth ? — “ Strive,” Irenzus tells you, “ to 
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advance by a daily study in the things which 
are taught in the Scriptures.” * And if you 
ask, that the great danger which you should 
avoid, may be pointed out to you, Irenzus 
reples: ‘ That the great danger is to abandon 
the Scriptures, dictated by the Word and the 
Spirit of God. Thus, leaving what is true, 
sure, indubitable,” continues he, “ destitute 
of reason, you will precipitate yourselves into 
great perils.” + Alas! yes, we have seen it. 
Irenzeus died a martyr for Jesus’s sake. 
Nearly at the same time, towards the end 
of the second century, in Egypt, at Alexandria 
(the first city in the world, after Rome), there, 
near Pompey’s Pillar, and Cleopatra’s Needles, 
Clement, an elder of the Church, taught the 
youth of the place, and instructed all the 
Christians. Would you know the cause of 
heresy ?—Clement thinks with Jesus, upon 
this point. ‘ One becomes a heretic,” says 
he, “when one will not submit himself to the 
Scriptures. Those must necessarily suffer 
great falls,” continues he, “ who climb to great 


* Adv. Hereses, lib. ii., cap. 46. 
+ Valde precipitantium se in periculum. 
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things, if they hold not that rule of truth, 
which they have received from the Truth 
itself.”’ * 

But in what, you will say, does heresy, the 
essence of heresy, consist ?—Clement of Alex- 
andria shall teach you. 

Heresy consists, according to him, not so 
much in such or such an error, but rather that, 
in abandoning the authority of the Scriptures, 
one searches within himself, a reason for ~ 
belief. “As it is said,’ he tells us, “ of 
almonds, that they are empty, not only when 
there is no kernel within the husk, but also 
when what there is, is useless ; so also we call 
those heretics, who are devoid of the counsels 
of God and the instructions of Christ, and 
who, as bitter as a wild almond, are the princes 
and authors of their dogmas.” * Clement 
does not desire that we should be the exarchs 
of our dogmas: Scripture alone ought so 
to be. 

Do you know what you are, according to 
this Egyptian doctor, if you refuse to acknow- 


* Tov kavova rng adnderac. Clém., Opp., p. 756. 
+ Ibid. p. 759. 


GA. AUTHORITY OF SCRIPTURE: 


ledge the Divine authority of the Scriptures ?— 
“ You are,” says Clement, “like naughty boys 
who drive away their schoolmaster.” It is 
well known wherefore the naughty boys do 
that. | 

Do you now desire to know the transform- 
ation which will be wrought in you, if you 
abandon the authority of Scripture ?—Clement 
of Alexandria once more shall answer: “It 
will be with you,” says he, “as it was with 
those, who were infected with the poison of 
Circe.” Circe, you know, was a famous 
magician among the heathens, who was said 
to have changed the companions of Ulysses 
into wolves, bears, and other wild beasts, by 
means of a liquor which he obliged them to 
drink. “Those who deny the Divine autho- 
rity of Scripture,” continues Clement, “from 
men, become beasts.* But on the contrary,” 
he adds, “ he who returning from the error of 
his ways, obeys the Scriptures, and devotes 
his life to truth, is changed in some measure 
from man to God!” Thus, according to the 
illustrious Alexandrian divine, behold the 


* Onploy yevotro. 
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alternative :—from man to a beast, or from 
man to God ! 

Among the disciples of Clement, there was, 
at Alexandria, a young boy, before whose 
bed the father, Leonidas, nightly prayed 
while his child slept. When he was sixteen 
years old, the father was thrown into prison, 
and the boy was so desirous to share his 
martyrdom, that the mother was obliged to 
hide his clothes. Origen, such was his name, 
became the most learned divine of the Church, 
the founder of criticism and exegesis. Now, 
he venerated the Holy Scriptures as the 
authentic and infallible Word of God. Would 
you ask: Whence shall we draw knowledge?— 
Origen will reply: “ Not elsewhere than from 
the words of Christ.” Would you ask, again: 
What must we understand by the words of 
Christ ?—The great divine shall answer : 
“Not only those by which Christ taught 
when He wasa man. Before, as the Word of 
God, Christ was in Moses and the Prophets ; 
and also after His ascension, Jesus spoke by 
His Apostles; as says St. Paul, ‘Seek ye a 
proof of Christ’s speaking in me?’ ” 2 Cor. 
xu. 3. 
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“In the search after things so great,” says 
he, again, “ we will not content ourselves with 
ordinary sentiments, but will take, be it in the 
Old or New Testament, the testimony of the 
Scriptures, which we believe to be Divine, to 
prove the truth of what we say.” 

Finally, 1 cannot help quoting a passage, 
which I shall take in preference, not from 
Origen’s own writings, as the former were, 
but from those of a learned and pious divine 
of our own days, Neander, who quotes it with 
much praise: “If you would know,” says 
Neander, “ how that faith in a Divine Spirit, 
which breathes through all the Scriptures, 
filled Origen, and how convinced he was that 
this Spirit only communicates itself to a 
humble and faithful heart ; read these words, 
which so beautifully express the sentiment : 
‘We must believe, that no word in Scripture 
wants the wisdom of God; for He who told 
man, ‘None shall appear before me empty,’ 
Exod. xxii. 15, will certainly not Himself say 
anything empty ; because the Prophets par- 
take, as they say, of His fulness. Therefore, 
there is everywhere a breath which emanates 
from this plenitude, and there is nothing in 
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the Prophets, in the law, in the Gospel, or in 
the Apostolic letters, which does not proceed 
from this plenitude. This breath, which comes 
forth from the fulness of God, manifests itself 
to those who have eyes to behold the revelation 
of the Divine plenitude, ears to hear it, and a 
sense of smell to perceive its perfume. But 
if it happen that in reading the Scriptures 
thou discoverest a thought which is to thee 
a stone of stumbling, and a rock of offence, 
then accuse thyself! Despair not; be assured 
that this rock of offence encloses such senti- 
ments as shall fulfil what is written,—He 
who believes shall not be confounded. Believe 
first, and then shalt thou find that what 
vappeared a stumbling-block unto thee is a 
great gain.’ 7 * 

If from Egypt we transport ourselves to 
another part of Africa, we shall discover in 
Carthage, in the middle of the third century, 
a zealous minister, Cyprian, who held a little 
too strongly the necessity of outward unity. 
Nevertheless, would you ask him: When I 


* Neander. K. Gesch, III. 950. See Origen, Hom. II. 
in Ferem. 
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have wisdom no longer, when advice, life is 
wanting to me, what should I do ?—Cyprian 
replies, Go to the Scriptures. “Ifa canal,” he 
says, “where the water formerly flowed abun- 
dantly were suddenly to dry up, would you 
not go to the fountain?” * He died a martyr 
for Christ’s sake ! 

But im proportion as we advance in the 
history of the centuries, hght and life begin 
to decrease in the Church. Wherefore? 
Because the torch of Scripture begins to wane, 
and to be replaced by the deceitful lights of 
human authority. After the Emperor Con- 
stantine, towards the beginning of the fourth 
century, extended towards the Church the 
sceptre of his power, the evil became greater. 
But as a lamp just going out blazes for a 
moment with a sudden brilliance, as a man, 
about to die, seems sometimes to return to 
life, so also the great principle established by 
Jesus Christ, the Divine authority of the 
Scriptures, before being extinguished im the 
darkness of barbarism, shed once more a 
brilliant light. 

* Cyp. Epistle 74. 
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Towards the end of the fourth century, 
there was at Bethlehem, near the birth-place of 
our Lord, an elder named Jerome, a rival of 
Origen in Biblical science. “It is the doc- 
trine of the Spirit,” said he, “ which is trans- 
mitted to us in the canonical books; if the 
councils established anything contrary to it, I 
esteem it an impiety.* To speak without the 
authority of Scripture,” continues he, “is 
merely a prattle, undeserving of belief.+ All 
that has not for itself the authority of Scrip- 
ture,” says he, finally, “can be as easily 
despised as proved.” t 

At the same period there was at Constanti- 
nople a patriarch, a pious and zealous man, 
named the Golden-mouth, — Chrysostome. 
Perhaps you say: In the midst of so many 
voices claiming to be heard, which am I to 
believe ?—“T pray and supplicate you,” says 
the Golden-mouth, “that closing the ears to 
every other voice, you follow as a rule the 


* Nefas duco. (Ep. ad Galat.) 

+ Garrulitas non habet fidem. (Ep.ad Titum.) 

{ Eadem facilitate contemnitur qua probatur. (In 
Matth. xxiii.) 
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canon of Holy Scripture.’ * He also says, 
upon Psalm xev.: “If anything is affirmed 
without Scripture, the thoughts of the hearer 
remain lame: but if the voice proceed from 
Scripture, the discourse of him who speaks, 
and the mind of him who hears, are alike 
strengthened.” 

At Hoppo, m Africa, at the same time, there 
taught the celebrated Bishop Augustine. Per- 
haps you say, my brethren: But who is the 
Author of the Holy Scriptures ?7—Augustine 
will teach you: “ All Scripture has been 
written by the finger of God, that is to say, 
by the Holy Spirit, which filled the minds of 
the men of God.”+ Do ye ask, When we 
meet for discussion with those who hold a 
different opinion from us, what should we 
do ?—Augustine will tell you: “ Let us carry 
away from the midst of us all our books and 
papers, and let the Word of God alone be 
brought forward! ... Hear Christ speak- 
ing! Hear the Truth itself teaching; let us 


* Thirteenth Homily upon Genesis. 
{ August. Opp., iv. 31, 
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hear no Jonger, I say this! I say that !—but 
let us hear, The Lord says these things !” * 

“Would you ask me: Wherefore do you 
desire that we should send our books from 
among us ?—I reply, Because I do not wish 
that you should prove anything whatsoever 
by human documents, but by the oracles of 
God. — Read to us this from the Law, this 
from the Prophets, this from the Psalms, the 
Gospel, the Hpistles of the Apostles. Read to 
us,—and let us believe !” + 

But, you will say, Augustine was a Ca- 
tholic!—I answer: It appears, then, that there 
are very different kinds of Catholics ; for, hear 
what Augustine himself says: “We must not 
think with the Catholic bishops, if they think 
anything contrary to the canonical Scriptures 
of God.” t{ Pray God that many Catholics 
may think thus, and many Protestants also ; 
for upon this fundamental principle of Pro- 


* Auferantur de medio charte nostre; procedat in 
medium Codex Dei. (In Psalm vii.) 
} Legite .... et credamns. (De Unitate Eccl. ch. vi.) 


t Ne catholicis episcopis consentiendum est. (De Unit. 
Kecl., ch, x.) 
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testantism many may be less Protestants, than 
was Augustine. 

Here, my brethren, we must stop: the wild 
tree has grown, and already its branches have 
equalled those of the beautiful tree of the 
Scriptures. The torch of the oracles of God, 
lighted by Jesus Christ, and faithfully pre- 
served by Huis disciples, becomes darker and 
darker, and is nearly extinguished in the 
world. . . And what happens now? Ye ask 
what happens now?... The sun hides itself, 
darkness covers the earth.... Truth goes, 
life goes, holiness goes, charity goes, hope 
goes, order goes, peace goes, the liberty of the 
churches of Christ goes..... Every thing 
goes,—because the authority of the Word of 
God has gone! Doubtless, other causes con- 
tributed to this darkness; but I hesitate not 
to say, that the principal cause 1s, that a veil 
was then thrown upon the Holy Scripture, 
upon its Divine authority—Now we come to 
the middle age, with its barbarities, its follies, 
and its horrors. There are still plenty of 
theologians: oue calls himself the very subtle 


divine; another, the very resolute; a third, 
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the very singular: but neither the one nor the 
other is a very scriptural divine. They do 
not pretend to study, to explain, to spread 
abroad the Holy Scripture. Logic is their 
forte, and with philosophy they pretend to 
make theology. Such, my brethren, will be 
the darkness, such the disorders, such the 
barbarity, into which, with the aid of other 
destructive doctrines, widely spread in these 
our days, Christendom will again be plunged, 
if the audacious attempt to take from us the 
light of Heaven, the Divine authority of the 
Holy Scripture of our Lord, should succeed. 

Nevertheless, in the midst of this profound 
night of the middle ages, some glimmerings 
of light are preserved ; and even, from time to 
time, in the darkest places, sudden gleams are 
seen. Whence come they ?— Always from 
those, who, guided by the Holy Spirit, have 
seized the nearly-extinguished torch of Scrip- 
ture, and waving it in the air, have revived 
_ the flame. 

In the humble valleys of the Alps, to the 
north of Monte-Viso, and near the source of 
the Po, there lived, in the middle ages, simple 
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Christians, who preserved the essential tradi- 
tions of the primitive Church. Ask them 
what he should do, who, not possessing the 
Truth, desires to attain thereunto: 


“ Regarde |’ Escriptura del fin commenezament.”’ 
Study Scripture from the end to the beginning. 


Urge some error, and observe how they 
combat it : 


** Ma |’Escriptura di, e nos creire o deven.”’ 


But Scripture says so, and we should believe it.* 


A rich merchant, Pierre Valdo, appeared in 
the twelfth century, in the superstitious town 
of Lyons, and many souls among the people 
were by his means brought to the knowledge 
of Christ. Would ye ask him: How hast 
thou done this?—He will reply: “I chose 
a learned priest and a young secretary. The 


* La noble Legon, (see lines 19, 23, 286, 287, &c.)— 
There is hardly a page where the words, Mal’ Escriptura 
di, are not found. The ‘‘ Confession of Faith” of the ancient 
Vaudois, bearing date 1120, says: Nos recouten per sanctas 
Scripturas canonicas, li librés de la sancta Bibla. Then 
follows the catalogue of all our holy books. A Vaudois 
manuscript is preserved in the Cambridge library, entitled, 


“ Sola Dei lege scripta definiri fidei controversia.’”” 


ind 
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priest translated the Scriptures into the vulgar 
tongue, and dictated them to the young man, 
who wrote them. Then, having thus the 
books of the Bible, I caused them to be 
copied; I had them spread abroad, expounded, 
preached.”——Say ye: And what was Rome 
about ? — “Ah! Rome” he will reply, “ for- 
bad, by the Archbishop of Lyons, that the 
Scriptures should be expounded, (ne intromit- 
terent se de Scripturis exponendis.) And the 
famous Pope Innocent III. declared, that 
since every beast who touched the mountain 
was to be punished with death, so it was 
forbidden to every layman (simplex aliquis et 
indoctus) to touch the Holy Scriptures.” This 
arrogant and cruel Pope, believed Biblicism 
to be the scourge of the Church. 

A divine, named John Wyckliffe, appeared 
in England in the fourteenth century, and 
shed abroad a great light, which continued 
until the Reformation. Would you ask him 
to inform you of the principles, by which he 
dissipated the darkness that reigned ? — He 
would reply: “ This is it: No writing has 
any authority or value, excepting as its ideas 
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spring from the Holy Scriptures.” * Do you 
say to him: — And how did you act? “TI 
translated the Scriptures into the English 
language,” he replies; “so that now women 
and laymen know them better than do eccle- 
siastics or wise men. But the priests said, 
‘It is heresy to speak of the Holy Scripture 
in English!’ ??—They did not like Biblicism. 

A powerful preacher, John Huss, taught, 
in the beginning of the fifteenth century, in 
the Oratoire libre de Bethléhem at Prague, in 
Bohemia. The priests burned him alive at 
Constance ; but he was the instrument, in 
the hands of God, of spreading abroad a spirit 
of Christianity, which continued until the 
Reformation,—or rather which still exists. 
Would you approach the stake, and ask of 
him what he believes is the principle of 
faith ?—“ Every Christian,’ he will say, “ is 
bound to believe every truth, that the Holy 
Spirit has put in Scripture.” + 

* Nisi de quanto sua sententia a Scriptura sacra sit deri- 
vata (Lib. quot. Dialog.) 

+ Tenetur quilibet Christianus credere omnem veritatem, 


quam Sanctus Spiritus posuit in Scriptura. (Tractatus de 
Ecclesia.) 
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Thus you see, at all times and in all places, 
where light and life existed, there were also 
the Scriptures. In every century, and even 
in the middle ages, where there was Scripture, 
there was also evangelical Christianity, Chris- 
tian Protestantism. It began with Jesus 
Christ, and has never entirely disappeared 


from the earth. 


Lk 


Now, let us turn to the second great era— 
the most important for man, after that in 
which the Son of God came to the earth; 
namely, the Reformation. 

As it has been pretended that the Divine 
authority of the Scriptures was not an original 
and fundamental principle of Christianity, so 
it has been averred, that it was not an original 
and fundamental principle of the Reformation. 
It has been said, that the Holy Scriptures 
were not considered, at the commencement 
of this renovation of the Church, as an autho- 
rity in matters of faith; and that the rise of 
this principle, at a later period, is surely the 
effect of accident. May we not say, that those 
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two great dispensations of God,—primitive 
Christianity and the Reformation,—have been 
stretched upon the iron bed of an inexorable 
system, and that, when they went beyond it, 
their feet were cut off, after the manner of 
Procrustes? The certain result of this dan- 
gerous operation would be, to hinder these 
two great dispensations from moving. 

What are the principles of the Reformation ? 
All evangelical theologians agree in naming 
two. 

First, what is called the material principle, 
but which should rather be named essential, 
because it is the essence, the matter itself, 
of the doctrine of the Reformers. This prin- 
ciple is, the belief—Jesus Christ dead, and 
risen again, and of justification through 
this belief. Salvation comes froma living 
faith in Christ the Redeemer, and not from 
works. Christ is wisdom, righteousness, 
sanctification, and redemption to His people. 
There is no salvation in any other. This is 
the essential principle. 

But there is another principle,—a. form- 
ative, or formal principle; that is to say, 
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which has formed evangelical doctrine. What 
is it? 

On this point, my brethren, arose the second 
palpable error, of which I spoke to you last 
Sunday. It has been affirmed that the 
Reformation began without placing first the 
authority of the Scriptures, but that in attack- 
ing the Anabaptists, they, to combat their 
opinions, established this principle, to the 
ereat detriment of the religious movement 
and of spiritual Christianity. 

In presence of this heresy, it has been said 
- the Reform drew in its sails. The Anabaptists 
here play the same part in history that the 
Gnostics formerly did. 

The gravity of this error can only be com- 
pared to the gravity of that which caused 
Catholicism to mvent, in the second century, 
the doctrine of Jesus Christ upon Scripture. 

It would be singular (let us remark in pass- 
ing) that the Reformation should establish the 
Divine Authority of the Scriptures, to combat 
Anabaptism,—a doctrine which you are doubt- 
less aware does not approve of baptizing 
infants, but only of administering that ordained 
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to adults who profess the faith. However. 
decided I may be for the baptism of infants, 
I must nevertheless acknowledge, that the 
express order, “ Baptize infants,” is found in 
no part of the Gospel. And they would have 
entirely changed the nature of the Reform- 
ation, to be enabled to draw from Scripture— 
what ? Declarations which are not to be 
found there. But we will not stop at consi- 
derations @ priori; let us judge, not from our 
own imagination, or the requirements of our 
systems, but from authentic documents,—from 
facts; for it is a matter of history. 

The formative principle of Lvangelical 
Christianity is to be found even in the cradle 
of the Reformation. It was at the foundation 
of those famous theses, by which Luther 
began, in 1517, the new era. Indeed, if 
indulgences were the great evil which he com- 
bated, the Word of God was the great good 
which he opposed to them. He complains 
(Thesis liv.) that more time was spent in giving 
forth indulgences, than in making known the 
Word of God; and even in the protestation 
which Luther joined to his theses, and where 
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he established the theological and Christian 
basis on which he rested, the reformer declared 
(five years before the first Anabaptist), “That 
he is not so arrogant as to prefer his own 
opinions before those of every other person, 
but at the same time he is not so senseless 
as to place the Divine Word below fables 
invented by human reason.” Thus, to put 
the Word of God first, was Luther’s earliest 
step. By this Word of God he combated all 
fables. This decides, what was from the 
beginning the point of view of the Reformers. 

The enemies of Scripture understood this 
very soon; thus Tetzel, affrighted at the pre- 
sumption of placing the Word of God above 
everything, says in the 17th of his theses, 
published in reply to those of Luther: ‘ That 
Christians must be taught, that the Church 
maintains, as certain articles of catholic truth, 
many points which are not found in the col- 
lection of the Holy Scriptures.” This is plain, 
my brethren, the venders of indulgences cared 
little for the canon, the collection of the Holy 
Scriptures. 

Thus, from the first moment of the Reform- 
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ation have these two principles existed: on 
the one hand, the Papacy, placing the Church 
above and the Scriptures below; on the other, 
the Reformation, placing Scripture above and 
the Church below. Let us ‘proceed. 

We shall see how the man of God succes- 
sively overthrew every terrestrial authority, 
which has the foolish confidence of man, and 
how he raised in their stead the Holy Autho- 
rity of the Scriptures of God: how, rooting 
up the heath which grows in a desert. place 
(according to the expression of the Prophet), 
he substituted for it a strong and fertile tree, 
planted by the rivers of water. Perhaps a 
power so weak, never before entered into com- 
bat with forces so gigantic; never was so 
prodigious a victory, so courageously, so fully 
gained. This is more admirable than Gideon’s 
three hundred men overcoming the thousands 
of Midians; or than the stone of David, 
causing the fall of the giant Goliath. 

The first authority which the Reformer 
overthrew, supported by the authority of the 
Bible, was that of the famous Scholasties. 
“T retain, as a privilege of Christian liberty,’ 
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he said in August, 1518, “the power of 
accepting or rejecting the simple opimions of 
Thomas Aquinas, of Bonaventura, and of 
other doctors of that school, according to the 
precepts of the apostle Paul: ‘Prove all things, 
hold fast that which is good.’ ”’ Now comes 
the pope’s turn. 

After his meeting at Augsburg with the 
pope’s legate, Luther made this new step. 
Towards the close of 1518, he published a 
protestation, in which he altogether abandoned 
the papal authority. “The pope,” said he, /~ 
“can, hke any other man, err, sin, he.” You 
hear it:—te. This great priest, regarded as 
the vicar of God, and by many as God himself, 
Luther, resting on the authority of Scripture,/ ~ 
declares that: he can err, he can lie. This 
was a great step. 

Luther had the right to do it. He pro- 
gressed in spite of himself, and in his mind 
the light was more and more separating itself 
from darkness. In the famous dispute of 
Leipsic with the doctor Eck, three years 
before the first Anabaptists, Luther arrived at 
perfect clearness upon the principles of reli- 
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gious knowledge. He says (Disputat. Acta), 
July 5th, 1519: “A Christian cannot be 
constrained to believe anything except by the 
Holy Scripture, which is properly the Divine 
right.” He insists that “it is forbidden by the 
Divine right to believe anything which cannot 
be proved either by the Holy Scriptures, or by 
a certain revelation.” To Luther the contents 
of the Scriptures are equal to a certain and 
actual revelation,—the possibility of which he 
thought not of contesting. 

Now that he has discovered the Divine 
authority of Scripture, Luther is free; for 
you know, and a servant of God* told us, 
shortly before his death in this place: ‘ With- 
out obedience there is no liberty.” Luther is 
emancipated, by the authority of the Word of 
God, from all human tutelage. His religious 
life redoubles, his spirituality becomes greater, 
his courage increases a hundred-fold ; and the 
Christian movement now makes great progress. 
This new conviction, of the servant of God, 
soon powerfully proclaimed itself. Leaning 


/ upon the Scriptures of God, he strikes on the 


* M. Vinet. 
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right band, he strikes on the left ; he breaks 
all those reeds which have grown up around 
the rock of God, and hidden it for so long 
from the eyes of the faithful. He causes all 
false authorities to fall—as Dagon did, before 
the ark of the Lord. 

He first attacked the Universities ; whose 
voice, particularly that of the University of 
Paris, was as much venerated as the voice of 
the pope. In his Lutheran Resolutions upon 
the propositions of Leipsic, he exclaimed, 
“that he will be free, as a Christian theolo- 
gian, and that the power of a university shall 
not hinder him from confessing that which he 
believes to be the truth.” 

After this learned body, he attacked the 
councils, which he himself had invoked, and 
brandishing over them the club of the Scrip- 
tures, he gave them a terrible blow. “If one 
single council has been once deceived,” he 
says, “all are capable of being deceived. If 
they have erred in a single article, even by 
that, would all their authority fall”’? And he 
ironically wrote to Latomus, in 1521, a little 
more than a year before the first Anabaptists : 
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“ What portion of Scripture has this council 
on its side? If a council can subsist with- 
out Scripture, and it suffices to have an 
assemblage of the tonsures and hats of the 
bishops, why do we not take from the churches 
the wooden and stone images, and putting on 
them the hats and caps of the priests, form 
thus a fine universal council ?” 

After the turn of the councils and univer- 
sities, came that of the traditions of the 
Fathers. “ A Christian controversy,” said 
Luther, in his reply to Emser, in 1521, about 
a year before the earliest Anabaptists, “should 
be based upon Scripture. We must only use 
the teachings of the Fathers to arrive at the 
Scriptures, as they themselves came to it, and 
then must leave the Holy Scriptures to sub- 
sist alone.” 

The reformer did not content himself with 
making this profession to the theologians ; he 


‘even made it to Charles V. 


On the 28th April, 1521, the occasion of 
his summons to Worms, he thus wrote to that 
emperor: “I am quite prepared to accept and 
bear the judgment, without making any 
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reserve whatever; but the Word of God alone, 
clear and manifest, that word is subject to no 
one, but ought to be placed above every- 
thing, and remain the Judge of all men.” 

Finally, when conducted captive to the 
castle of Wartburg, how did he act? He 
knew that if he desired to spread evangelical 
Christianity among the people, he must supply 
them with the New Testament. He knew 
that the testimony of God was needed, to put — 
to silence all those testimonies of men which 
arose against the truth; and therefore he 
devoted himself to translating the Holy Scrip- 
tures. 

Thus Luther rejected all other authorities, 
to set forth that of God in his Scriptures. 
Never had so great a movement been accom- 
plished in the reign of intellect. All this, 
remember, took place before the time of the 
Anabaptists. I stop in these quotations a 
year before their appearance. 

Doubtless Luther might sometimes be 
deceived; but you see the Reformation has 
commenced by re-establishing the authority 
of the Scriptures. 
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Martin Luther was not alone. The prir- 
ciples conceived by him, were systematized by 
Melancthon. In his defence against Eck, in 
August, 1519, three years before the Ana- 
baptists, Melancthon, the theologian of the 
Reformation, established this beautiful prin- 
ciple, which is the basis of evangelical Christi- 
anity: ‘There is but one Scripture, inspired 
from Heaven, pure, truthful in all things, and 
which is called canonical.” And he adds, 
“It has been given us, so that we may com- 
pare with it, as with a touchstone, all the 
sentences and decrees of men.” 

The famous Common-places of Melancthon, 
which were the first dogmatic theology of the 
Evangelical Church, contain a constant invita- 
tion to the study of the Scriptures. The Holy 
Scriptures appears to the mind of the author 
like an image of the Divinity, in the hkeness 
of which, Christian life must be formed. 

“Whoever,” he says, “ draws Christianity 
/ from any source than from the canonical 
Scripture, deceives himself.” * 


* “ Falletur quisquis aliunde Christianismi formam 


petit, quam a Scriptura canonica.”’ 
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In Switzerland, Zwingle seems to have 
recognised the great principle before Luther. 
Even in 1516, long before the Anabaptists, he 
explained Scripture, it 1s said, “not by the 
fables of men, but always by comparing the 
holy biblical Scriptures with themselves.” At 
Zurich, in 1519, he declared to the chapter, 
that he would explain particularly the Gospel 
of St. Matthew, “only from the sources of the 
Holy Scriptures.” 

In 15238, the time of the first religious 
colloquy, the vicar of Constance, having pro- 
posed to refer it to the Universities of Paris, 
Cologne, or Louvain : “It is not necessary so 
to do,” replied Zwingle; “we have here an 
impartial and infallible judge in the Holy 
Scripture. It cannot he, nor deceive.” And 
an adversary desiring to appeal to the Fathers, 
he replied, “ It is not a question of fathers or 
mothers, but of what is in accordance with 
the Word of God.’’* 

And in 1520, before the Anabaptists, what 
was the ruling idea of the reformer of Eng- 


land, of Tyndal? What originated the design 
* Opp., L, 119. 
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m his mind of translating the Scriptures ? 
He began: to’ spread evangelical truth by con- 
versation, by preaching; but hardly had he 
planted the Word, when the priests came and 
uprooted it. “I cannot be everywhere,” he 
said. “Oh! if Christians had the Holy 
Scriptures translated in their mother tongue, 
they could themselves resist the priests. With- 
out the Bible it is impossible to maintain the 
truth.”’* 

Finally, Calvin, our great theologian, thmks 
the same. According to him (in his letter to 
Cardinal Sadolet), the Word of God alone is 
beyond the sphere of our judgment. And in 
his “ Antidote to the Articles of the Theo- 
logical Faculty of Paris,” he says: “If a con- 
troversy arise, it should not be decided at 
man’s pleasure, but solely by the authority 
of God. Since the world is at this time 
so much troubled by a diversity of opinions, 
there 1s no other remedy; we must find our 
refuge in the Scriptures ! ”—It 1s so stall! 

This, then, was the principle established by 


* Tyndal’s Works, I., 3. 


TESTIMONY OF MEN. 121. 


the Reformation :—the sovereign and exclusive 
authority of Scripture. 

Yes, my brethren, beware of thinking that 
Luther and the Reformers did nought but 
heap up around them, as the pope’s disciples 
pretend, ruins upon ruins. Before, mutilated 
scholastics ; behind, the pope overthrown; on 
the right, universities seeing their oracles 
rejected; on the left, torn traditions ; all 
around, dethroned councils: ruins !—every- 
where ruins! Ah! if what is now advanced 
were true,—if the Divine Scripture were not 
the sovereign and only authority in matters of 
faith, then might the Roman Catholics cry 
out: Ruims!—everywhere rums! But do 
ye know, O disciples of the pope, whom 
Luther and the Reformers resemble? They 
are like a valiant general, long shut up ma 
fortress by the rebel subjects of his king, long 
surrounded by their intrenchments, by their 
ditches, their lines of approach, and their 
parallels; but on a sudden he issues from his 
prison with mighty power, throws himself 
upon the enemy, overturns his lines, lays his 
intrenchments in ruins, breaks open his mines, 
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chases the adversary on all sides, re-establishes 
the legitimate authority, and raises everywhere 
the glorious standard of his king. — 

If Luther overthrew the authority of men, 
it was for the purpose of elevating the autho- 
rity of God. Undoubtedly, he was not igno- 
rant of some of the difficulties that Scripture 
presents, about which a great disturbance is 
made now, and on occasion of which it is 
proposed to Christendom to abandon the 
Divine testimony on which our faith rests. 
Difficulties !—truly there are enough of them 
everywhere, even in life, and yet that was 
never a reason for committing suicide. “ Those 
are chronological difficulties,’ said Luther, m 
speaking of John u. 183—16, “which I do 
not care to solve. That is of little moment, 
even though there are men whose minds are 
so sharp and subtle (spitzig und scharfsinnig) 
that they amuse themselves by putting forth 
all kinds of questions, and expect that some 
one should take the trouble to reply to every- 
thing that passes through their brain.” 

What! the Bible being a book altogether 


human, as well as altogether Divine, shall it 
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not present us with difficulties ? Where there 
is a union of the Divine and human nature, 
there is mystery ; and where there is mystery, 
there are things which cannot be compre- 
hended or explained. The God-man presents 
us with unfathomable depths, and shall not 
the Bible offer some also? Were it not so, 
it could not be the Word of both natures. 
There is, indeed a method of getting out of 
the mystery, and freeing one’s self from diffi- 
culties ; that 1s, to suppress one of these two 
natures. Does the God-man confound you? 
Well! say they, take away the God-hood of 
Jesus, and only make him a man. Does the 
Scripture of God embarrass you? Well! take 
away the Divine and infallible Word of the 
Bible, and only make it a human word, rather 
more holy than the rest, like the Jesus of the 
Socinians. For me, may God preserve me 
from this bold expedient! I would rather 
have the mystery with the difficulties, than 
the easy explanation without the mystery. 

Let us suppose that God’s Book had been 
given with as little of human intervention as 
possible ; suppose that there had been none, 
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that, by a miracle, the Book fell, quite perfect, 
from Heaven, like those letters of which 
Roman superstition speaks from time to time. 
This Divine book, once thrown upon the 
world, would be subject to human casualties, 
at least, unless one can imagine a perpetual 
miracle, which for my part I cannot do. 
Incessantly recopied, then constantly _ re- 
printed, this book would be exposed to typo- 
graphical errors, to which all books are lable. 
There would be variations; perhaps even, as 
often happens to copyists, particularly when 
proper names have some resemblance in 
common, one proper name might have been 
placed for another:—Jeremiah instead of 
Zachariah, for example. These are accidents 
which arise from lapse of time,—from the 
influence of men, and which are inevitable. 
But if, in the case wherein the Bible fell 
perfect from Heaven, marks of humanity were 
inevitable, how much more so, when God 
willed that it should be written on earth, in 
different centuries, in various countries, by 
men of a diversity of intelligence and culture, 
uniting a human liberty, with a Divine inspir- 
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ation. O subtle minds! of whom Luther 
speaks, do ye understand the union of the 
sovereign authority of God, and of the hberty 
of man in yourselves,—yea, in your own 
selves? Would ye make yourselves Pelagians 
to escape this difficulty ? And if this mystery 
in you has insurmountable difficulties, why 
expect that there should be none in the Bible ! 

Luther did not so. He accepted these 
difficulties, and they could not stagger his 
faith. ‘The Evangelists do not observe the 
same order; certainly. What one places first, 
another places afterwards. Be it so. Perhaps 
the Lord often repeated the same discourse. 
But whatever it be,’? continues the reformer, 
“at does not at all mjure the faith,’ (Walch. 
vu., 1730). After having contemplated these 
human qualities of the Scriptures, Luther 
raised his head and contemplated their Divinity. 
He called them the Divine Right (das gottliche 
Recht). “ We must consider the Scriptures,” 
he said, m answer to Latomus, “as having 
God Himself speaking in them. The Holy 
Spirit has spoken, has written the Scriptures,” 
he says elsewhere, (Walch. xviii., 1602). “ Be- 
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sides these there is no other revelation of the 
Holy Spirit.” He even calls Scripture God 
Himself (Gott selbst), and adds that, ‘ however 
weak it may appear, it nevertheless has 
strength to make children of God of all who 
apply themselves thereunto.” 

What! Luther advance towards the field of 
battle like an disarmed soldier! This is a 
discovery, which would much astonish him, 
and against which, though dead, he protests. 
“Tt is with the text,” he says, “it is by start- 
ing from the foundation of the Scriptures, that 
I have struck, overthrown, and killed all my 
adversaries. The devil,” he says again, “ has 


_ often so violently attacked me, that I knew 
not if I was alive or dead. But with the 


Word of God, I defended myself against him. 
No other help—no other counsel! A Word 


of God suffices. A word of men is but a 


feeble sound, which goes into the air and dies 
there; but a Word of God is greater than 


earth and heaven, than death and hell; it is a 
‘power of God, and exists eternally!” (Walch. 
ixxil. 8, 63, 54). 


And how was it that Luther so well knew 
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the power of Scripture? Because he did not 
as we do,—he was not like those Christians, 
so numerous in our days, who weary of Scrip- 
ture. “For many years,” he said, “I have 
read the Bible twice a year. It is a tree,” he 
added, “large, tall, and bushy, and all its 
words are so many branches and_ boughs. 
There is not one of these boughs—not one of 
these twigs, which I have not shaken to see if 
there was anything to be found there; and I 
have always discovered, even on the most 
slender branch, three or four apples, three 
or four pears fall into my hands,” (Walch. 
xxu. 61). Go, my brethren, do ye likewise, 
and ye will know the divinity of the Bible. 

Yes, Luther and the other reformers did 
not effect merely a work of destruction. They 
overthrew, dispersed, and cleared away; but 
why? Architects chosen by God to rebuild 
His fallen house, they prepared the ground, 
rooted up the nettles, thorns, and poisonous 
plants,—removed the fragile freestone,—threw 
into the fire the rotten wood... but so as to 
put in their place the living rock of the city of 
God. 
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Brethren, we accept this comparison of the 
rising Reformation : it is like a ship launched 
forth to sea, and riding at full sails. But 
wait; examine it more closely; adjust your 
glass so that you may see more clearly ; let us 
observe what are the sails composed of . . those 
on the mainmast ? Scripture !—on the fore- 
mast? Scripture !—on the mizenmast ? Serip- 
ture!—in all the ship’s yards? The Scriptures, 
always the Scriptures! . . And then the wind 
of the Holy Spirit, which descends from 
Heaven, fills the sails and pushes on the ship. 
... These are the sails of the Reformation . . 
these sails she never has drawn in, nor will 
she ever do so. 

We presented before you last Sunday, the 
testimony of God upon the authority of the 
Holy Scriptures; to-day, we have brought 
before your minds, that of men. But if I 
say of men, do I not in some measure deceive 
myself? Undoubtedly, the testimonies of the 
Son and the Spirit are the only Divine proofs ; 
but there is a testimony of God, even in the 
declarations of the servants of God; there is 
the testimony of Christ m history,—the testi- 
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mony of the Holy Spirit in the hearts of men, — 
who have done the most of the work of the 
Lord. In all times there have been attacks 
against the authority and inspiration of the 
Word of God; but these attacks have only 
proceeded from the incredulous and super- 
stitious. The living Church of God has been 
unanimous in proclaiming this inspiration, 
and submitting to its authority; so that we 
may address to this new error the proverbial 
phrase: “Tell me with whom you associate, 
and I will tell you what you are.” 

If I admit the intervention of the Holy 
Spirit im each individual believer, I also 
admit it in the body of true believers. I 
am confident, “that the Church has been 
assisted by the Holy Spirit in the determin- 
ation of the various parts of Scripture’”’.* 
I believe that the Church engendered by 
the living Word of God, had a spirit of 
discernment, a taste for truth, in virtue of 
which, she recognised the writings of the 
Apostles ; and I think that still, wherever the 


* Prolégoménes de Dogmatique Réformée, par Edmond 
Schérer, p. 45. 
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true Church is found, that is to say, men 
taught of God, the Holy Scriptures manifest 
and justify themselves, as beimg even the 
Word of God. The Church in thus recog- 
nizing the Scriptures of God, does not perform 
an act of authority, as the Church of Rome 
pretends; it merely performs an act of obedi- 
ence. It does not place itself above the 
Scriptures, but beneath. If there is a church 
which places itself above the Word of God, 
it makes known by that, that the power which 
it assumes ls illegitimate. It is not from the 
Roman Catholic Church that we hold the 
Scriptures, it is not from the Council of 
Trent, which put on the same footing with 
the Bible the Apocrypha and traditions; no, 
it is from that primitive Church, which was an 
Evangelical and not a Romish church ;—from 
that Church of confessors and martyrs, 
whence sprung our Church, and not the 
pope’s church. Protestantism being no other 
than an opposition to error, particularly to 
that error which opposes itself to Scripture, 
has from all times existed; but it has above 
all existed, and still does exist everywhere 
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that Scripture, its study, interpretation, 
defence, and propagation have held, or do 
hold, the first rank. It falls with Scripture. 

So far from the Roman Catholic Church 
being the mother from which we have received 
the Scriptures, her great fault, on the contrary, 
her great act of rebellion, has been displacing 
the Divine inspiration from the Scriptures, 
and transferrmg it to the clergy. The Church 
of the pope had not, in the middle ages, 
precisely denied the inspiration of Scripture, 
but it troubled itself little about it; it was 
content with declaring that the Holy Spirit 
was present in the representative Church,—in 
the pope and the priests. If the pope and 
priests were inspired, it signified little whether 
the Scriptures were or were not. The ponti- 
fical Church could perfectly do without the 
oracles of God, since it gave them forth itself. 
The pope is the Bible of the papists, and this 
pretence annuls the true Bible quite as much 
as the denial of its inspiration, which we are 
now combating. 

The movement of the Reformation was pre- 
cisely the reverse to that of the papacy. It 
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also displaced the mspiration; but this is 
what it did: it removed it from the visible 
and hierarchical Church, whose pretensions to 
, inspiration were but an illusion, incessantly 
contradicted by facts, and replaced it in the 
Holy Scriptures, where God had put it. 
Whilst the Romish Church is based upon 
the Holy Spirit, which, she says, speaks by the 
councils and popes, the Evangelical Church is 
based upon the Holy Spirit, which speaks by 
the Scriptures. Upon what should a new 
Church be established, if they pretended to 
found one? Upon individualism will some 
say? “ Between individualism and authority 
there is nothing,” it has been affirmed. Ah! 
my brethren, for a long while, for centuries, 
have people desired to raise something upon 
individualism alone; but it has always hap- 
pened that the stone placed by one individual, 
has been overturned by another, so that the 
edifice could not rise very rapidly. No Church, 
founded upon man and his individualism, will 
ever rise above the surface of the earth. 
Howbeit, my brethren, there is a Christian 
individualism which is very necessary. Every 
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one of you should receive in his individual 
conviction the authority and divinity of the 
Scriptures. Each of you is a member of that 
Church, which, assisted by the Holy Spint, 
receives the Scriptures of God with respect 
and obedience. It is not enough that many 
men of God, at the commencement of Chris- 
tianity, and at the time of the Reformation, 
were witnesses for the great truth of the 
divinity and power of the Scriptures: in our 
days, you yourselves must also be such wit- 
nesses. New faith, new zeal, a testimony full 
of firmness and life.—such ought to be the 
result of this attempt. 

But, perhaps you will say, how can we 
study the Scriptures, we plain folks? Should 
we not fear to approach them? No, you 
should not. You have all, and the least first, 
a means of experiencing the Divine power of 
the Scriptures,—a means which many learned 
men are without. This means, Luther himself 
shall teach you: 

“T did not learn my theology all at once,” 

“he said ; “I dug and dug always more deeply. 
My temptations and my experiences have led 
me tothat. I had hanging round my neck the 
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pope, the universities, all the divines, and by 
them, and with them, the devil himself. These 
obliged me to take refuge in the Bible, to 
read and re-read it carefully; and thus have 
I found true knowledge.’ If we have not 
trials,’ he contiues, “we are but theologi 
speculatii, speculative theologians. In that 
case, seated in our study behind our books, 
when there is question of some doctrine or 
commandment, we say, It must be so and so, 
—yjust as the monks did in their cells. But 
that is not a good course. It is not enough 
that an artist, a lawyer, a doctor, have been 
at school. Practice! Practice! It 1s practice 
which is wanting in enthusiasts ; nevertheless, 
it is that which makes one truly learned in 
the Scriptures.” (Walch, xxu. 95.) 

Thus spake the Reformer. This is what 
gives true knowledge. In Germany, in these 
Rationalistic times, to have the character of a 
savant, one must of necessity possess a little 
scepticism,—must reject at least some good 
epistle. Strange error, my brethren. Know- 
ledge in Divine things does not march with 
unbelief; it keeps pace with faith. 

Christians! the times are critical. In the 
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horizon there are threatening clouds. Impious 
doctrines shake religion and society. Leaving 
the halls of some philosophers, they walk in 
the midst of the ignorant multitude, and carry 
it away by their novelty; and it is at this 
time, when there are so many outward attacks, 
that inward attacks commence also. The Holy 
Seriptures, translated mto so many different 
languages, being the means by which Chris- 
tianity has in our days carried off such noble 
triumphs, this all-powerful armour is now 
being forced from our hands by the enemy. 
Ah! far from abandoning it, let us grasp 
it more firmly. To, resist so many attacks, 
the Church must have a solid rampart. Our 
fathers, to defend themselves against Papist 
powers, raised our bowlevards.* But the time 
for Protestantism to employ such arms has 
passed; and, indeed, the men of God have 
never placed in them their hope. What! 
defend justification by faith, by a covered 
way ? and the divinity of Jesus Christ by a 
half-moon? No; if it is a question of faith, 


* This discourse was delivered when the ramparts of 


Geneva were beginning to be thrown down. 
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we need not buttresses and counterscarps ; it 
is the Divine authority, the sovereign power 
of the Holy Scriptures. If an audacious hand 
raise a sword against the Scriptures of God, 
or begin to dig a mine below them, then,— 
citizens of the city of God,—then to arms! 
The enemy is at the door! Forward, armies 
of the Lord! Pray, fight, and, rather than 
permit the ramparts of the Lord to be touched, 
die on the spot. We must defend the Scrip- 
tures or perish. “If we will not drink of the 
water of the fountain, so fresh and pure,” said 
Luther, “God will cast us into ponds and 
sloughs, and there oblige us to swallow long 
draughts of a putrid and stinking water.” 

Far from us be such a presage. Many 
have said, This attack has strengthened my 
faith in the Scriptures, and in the knowledge 
of God. May this be the case with all. May 
the testimonies of the divines of the early 
centuries, and of those of the Reformation, 
which I have quoted to-day, teach you one 
thing, namely,—that the Holy Scriptures are 
not necessary merely for simple believers, but 
they are particularly so to those who are called 
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to teach; and are we not all called, as the 
Apostle Peter says, “ to show forth the praises 
of Him who has called us out of darkness 
into His marvellous ight?” If the character 
of the new economy be, that all shall be 
taught of God, let us not, in imitation of the 
Pope, introduce into the Church some human 
teaching. Those whose duty it is to teach 
in the Church, who are called ministers or 
servants of the Word of God, should prove 
that thew teaching is Christian, by drawing 
it from the testimonies of those Apostles and 
Prophets whom God has employed as organs 
of His revelation. If there is a salvation for 
the Church, the Church must recognize this 
salvation ; and that she may recognize it, there 
must be a Word of God to proclaim it. If 
there is no Word of God in the world, there 
is no salvation. Such a Word must come 
from heaven to earth, or never can my mind 
rise from earth to heaven. Christian struction 
should be based upon the Bible ; its contents 
ought to be Biblical. Without this holy, this 
living Biblicism, there cannot be a saving 
communication of eternal truth. 

Yes, my brethren, that is what I desire 
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to impress upon you: Biblicism is the sal- 
vation of the Church. Ministers of the Word 
of God, and simple believers, we have all been 
neglectful im this respect. Hach of us must 
apply himself afresh to the siudy of the Bible, 
as if he had never studied it. We must not 
give our minds solely to the grammatical 
interpretation, or edifying sense of some iso- 
lated passage, as the Christians of our days 
have too often done,-—we must seek the order, 
the connexion of each passage, the agreement 
of each passage of the Bible, with the system 
of the whole Bible. We must apply ourselves 
to an examination, to an analysation, of the 
Biblical text, to the end that we may discover, 
in a complete and exact manner, how what is 
taught in the Bible supplies the wants of man. 
We must study the whole Bible. We must 
study it with the light of God’s Spirit, and 
with mward experience; for without that we 
cannot understand it. We must examine and 
re-examine the Word of God. ‘Then alone, 
will hidden treasures reveal themselves to 
our soul; they will make it free, they will 
strengthen it, and raise it to the heavens. 

The study of the Bible alone makes 


TESTIMONY OF MEN. 139 


preachers,—it alone, colporteurs, —alone it 
teaches the humblest believer to make known 
the counsel of God. 

For the Apostles themselves, there was a 
school of the Word of God. Undoubtedly, 
the graces of the Pentecost were without a 
parallel; but these graces, given to the 
Apostles, had been prepared before, and were, 
perhaps, perfected after, by the study and 
appropriation of the Scriptures and the words 
of Jesus; the meaning of which the Holy 
Spirit, which they had just received, then 
opened up to the disciples. God could, had 
He wished, have raised up proofs of grace, 
without the Scriptures, I grant; but, as a 
general rule, all those who, in the succession 
of ages, have possessed the gift to expound 
forcibly and faithfully the Word of God, have 
acquired it by the Word of the Bible. If we 
receive the livmg and efficacious Word into 
our hearts, it transforms our natural speech 
into a holy and pure expression. There should 
be a regeneration of language as well as of 
heart, and these two regenerations are accom- 


plished by the Divine Word, accompanied by 
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the Holy Spirit. The speech of a Christian, 
cannot have in it a seed of life, cannot be 
agitating, convincing, regenerating, unless it 
be borrowed from that Divine Word, which 
our Lord calls the Seed of the Kingdom. 
There is a miraculous inspiration which ceased 
with the Apostles and Prophets. But there is 
also an ordinary inspiration, without which 
preaching cannot exist; and it is to commu- 
nicate this inspiration to the elect in all ages, 
that the Theopneusty gave us the Bible. All 
our thoughts, all our words, must be formed 
upon the Bible. Then truly, shall we have a 
new speech for the new knowledge. If Buibli- 
cism has been attacked, the reason is, that 
there is not enough of Biblicism amongst us. 

Thus, then, let all Christians have their 
minds imbued with Scripture; let all learn 
by the Holy Spirit, to speak with a new 
tongue the marvellous works of God. The 
Christian who keeps aloof from the Bible 
is a Christian who enfeebles himself; the 
Minister who lessens its power and authority 
is a minister who breaks his sword. Would 
we compromise the work of the Reformation ? 
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Would we prepare the ruin of the Church of 
the living God? Ah! weakness consumes 
the Church ; the most eloquent, the strongest, 
are grieved at this. But do they know why 
the Church is so weak? Because the Word 
of the Bible is wanting there. The study of 
the Bible will procure us a new Pentecost. 
The Church will become again, a sacerdotal 
race of God’s servants; there will again be in 
our assemblies and in our conversation, the 
sacramental Word of grace, anointed with the 
unction from on high. What neither elo- 
quence, nor wisdom, nor the noble and pa- 
thetic accents of the human voice can do, 
what the pious Christian, the most pious, 
speaking from his inward experience, cannot 
accomplish, will be effected by the simple 
Word of the Bible, conformably to the 
promise of God; and then, Christians, so 
feeble in these our days, having returned 
to the Source of all strength, will accomplish 
this declaration: “They overcame by the 
word of their testimony, and by the blocd 
of the Lamb.” 


DISCOURSE III. 


THE TESTIMONY OF HISTORY. 


“Hast thou not marked the old way which wicked 
men have trodden? Which were cut down out of time, 
whose foundation was oyverflown with a flood.’’—Jox 
xxii. 15, 16. 


GENTLEMEN AND DEAR BRETHREN, — The 
object of the Evangelical Society, which calls 
us together to-day, is not single, hke that 
of a Biblical, or Missionary Society; it is 
manifold. This Society occupies itself at one 
and the same time, with the dissemination 
of the Holy Scriptures, the evangelisation of 
souls, and the instruction of such young 
Christians, as are called by the Lord to become 
the ministers of His word. I asked myself, 
to which of these divers departments we should 
particularly devote ourselves at this time, and 
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it appeared to me that the choice is not 
doubtful. | 

In convoking you this year to this Chris- 
tian Festival, we feel more than ever convinced, 
that we ought to call you to meet together 
around the Holy Scriptures of God, their 
inspiration, and Divine authority. The Lord, 
in permitting circumstances to take place, of 
which you are aware, has Himself given us 
this intimation, and we accept it. 

A German Christian, the pious and learned 
Rieger, said: “A large heart and a narrow 
conscience; this should be the motto of a 
Christian.” That is a repetition of Paul’s 
words: “The truth m love.” We have 
endeavoured to follow this evangelical path, 
in the midst of circumstances which have rent 
our hearts. Some have said, that we acted 
too promptly; others, that we acted too tar- 
dily. Perhaps, these contradictory judgments 
prove, that we have acted neither too quickly 
nor too slowly, and this is what we desire to 
do im future. As far as regards men, we pray 
God for a large heart. We forgive the evil 
which has been done, not to us personally ; 
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but to an Institution which is dear to us. 
Every time that any of those words present 
themselves to us, which strike a blow at the 
Scriptures of God, and pierce our soul; then 
do we like to direct our thoughts to amiable 
qualities, fine talents, and a sincere conviction, 
to ease our wound. We would not even rectify 
the incorrect reports which were spread in 
many places. We kept silence, saying, like 
Luther: “ Above all things, faith is necessary. 
for fear, lest the cause of faith should find 
itself to be without faith.’ We should have 
done still more, had conscience authorised us 
to do so. Had it been a question merely of 
secondary things, of a slight shade upon the 
doctrine of ispiration, we should have been 
happy to sacrifice somewhat to charity, without 
compromising truth. We desire that a certain 
degree of liberty should be maimtained in 
theological instruction. But all liberty has 
limits, which cannot be passed without striking 
a blow at the existence of things. The ques- 
tion which has been debated amongst us, was 
not a question of shades of opinion: it referred 
to the maintenance or abandonment, of one 
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of the most essential principles of evangelical 
Christianity: the Inspiration and Divine 
Authority of the Holy Scriptures; and we 
could not, therefore, hesitate. The twenty- 
one members of your General Committee, 
have acted in all this affair with perfect una- 
nunity. Faithful to the prmeiples which we 
have followed, I do not wish to describe to 
you what passed amongst us; but merely to 
present to you the question which occupies 
our minds; first, in regard to Theory, then in 
regard to History, in recalling to your minds 
what was, three centuries ago, the first imva- 
sion, in Geneva, of the errors of which we are - 
speaking. 

At the same time, it is to my mind so 
important, to reserve to each one his own 
opinions on the subject in question, that I 
repeat what has often been said, that the 
Speech of the President belongs to himself 
alone ; and that the opmion and responsibility 
of the Committee are only found in the Re- 
ports of the Departments. 


146 AUTHORITY OF SCRIPTURE: 


d,, 


There are difficulties in the doctrine of 
Inspiration ; and every one should respect 
here, the individual hberty of his brethren. 
How did God act upon the agents He em- 
ployed to communicate with man? Did He 
always act on them in precisely the same 
manner ? What were the means which placed 
these agents in a position to distinguish their 
own movements from the movements of the 
Divine Spirit? One may differ m opimion 
from others on these questions, and many 
besides ; one may even have no fixed opinion 
upon them; but there is one fact, simple and 
significant, a fact of sovereign importance, 
which must be admitted by every evangelical 
Christian, which is, “ All Scripture is given 
by inspiration of God,’ aaca ypadn Oed- 
avevotos, 2 Tim. i. 16. 

There are in the Written Revelation, which 
is the Bible, as in the Living Revelation, 
which is Jesus Christ, two natures, two agents, 
God and men; we must not omit the one 
or the other. There is an Emmanuel, God 
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with us, for the Bible as well as for the 
Saviour. 

Yes, there is man in the Bible. It is neither 
a trumpet, nor a voice, nor a pen, nor a hand 
that God has employed to give us the knowledge 
of salvation; but spirits, wills, hearts. The 
sacred writers were not like Balaam or Caia- 
phas, passive instruments; they were living, 
acting organs, impressing on their writings 
the seal of their individuality. 

But there is also God in the Bible. If the 
instruction found there, were not of God Him- 
self, would not the presence of sm in man 
have prevented the sacred writers from trans- 
mitting to us the truth, pure, and without 
alloy? Would not doubt, trouble, incredulity, 
have been the result to us? Would not 
Revelation thus have missed its aim ? 

And not only did the Divine Spirit inspire 
the sacred writers with doctrines and thoughts; 
it gave them also the proper expression, the 
words they should utter. There are no ideas 
without words. If the Holy Spirit had not 
given the words, it is possible that man, left 
to his natural influences, might have made 


Tne 


148 AUTHORITY OF SCRIPTURE: 


use of words, which did not express his idea. 
When you send a message to a friend, be it 
merely an invitation, and the hour at which 
you expect him, you prefer not delivering it 
verbally to your servant, for fear of a mistake 
on his part; but you give him the message 
in a note written by your hand. And would 
not God do for eternal salvation, what man 
would do for a festival ? 

We may here distinguish two systems: the 
one maintained in Germany in the seventeenth 
century, which asserts particularly to the 
inspiration of words, and then deduces from 
it, that of things; and the other, which 
believes first of all in the inspiration of things, 
and then deduces from it that of words, as 
a necessary consequence. It is with the latter 
system that I agree. 

But, since I maimtain the inspiration of 
words, not for the letter, but as much as 
necessary for the sense, I believe also in the 
inspiration of every part of Scripture. There 
is but little reason, in endeavourmg to dis- 
tinguish the inspired parts of the Bible, from 
those which are not inspired. And what shall 
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we exclude from the Bible? Shall it be the 
law? as being an economy of the letter? But 
the law, without speaking of other ends, is it 
not also prophetic? and does it not conse- 
quently proceed from the Spirit ? 

Or, again ; would you distinguish between 
doctrine and history? But, what is Biblical 
history but a revelation of the designs and 
salvation of God ?—and is not the manifest- 
ation of God in flesh by Jesus Christ, at the 
same time, history and doctrine, — doctrine 
and also history ? 

Let us now proceed to the subject of our 
present discussion. 

The essential poit for man, is to know the 
Salvation of God. What is the means by 
which he may attain to that ? 

This means may be in man, or without, and 
above man. ‘This was the distinction that 
Luther made, when he said: “It is not upon 
the rock of the Word of God, that the Pope’s 
Church rests, but upon the sand of man’s 
reason.” | 

The Evangelical Church, rests its Christian 
knowledge, on a principle without and above 


150 AUTHORITY OF SCRIPTURE: 


us; ip @ holy and infallible Scripture. Ac- 
cording to all theologians, there are two 
essential principles of Evangelical Christianity : 
1. Justification by a living faith in Christ ; 
and 2. Submission to the sovereign authority 
of the Scriptures. Thus, a German divine 
of our days, Professor Miiller of Halle, says, 
“ He who does not recognise the doctrine of 
justification by Faith, and does not believe 
in the authority of the Bible, renounces 
the Protestant Church.” 

But if the Bible is rejected as a Divine 
authority, — as the testimony which gives 
Christian knowledge, and upon which faith 
reposes, what will be substituted in its place ? 

Here four schools present themselves, and 
removing the Scriptures, which the evangelical 
church places first, each of these has substituted 
another source of truth. 

First come the mystics; the most exagge- 
vated of whom pretend, that the reign of the 
Spirit and that of the letter are two hostile 
and incompatible powers; that truth comes 
from an inward illumination, independent of 
Scripture ; and that when placed face to face 
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with the Bible, one possesses inwardly the 
principle of a spiritual choice, which teaches 
what should be chosen and what rejected. 

It is much to be feared, considermg our 
weak nature, that in this spiritual choice, each 
one would leave precisely that part of the 
Bible, which, according to the will of God, he 
ought particularly to take. It is exactly the 
same risk as would be incurred in presenting 
to a sick child medicine and sweetmeats, and 
saying, ‘ My child, make your choice, accord- 
ing to the principle that you possess within.” 

After this first school, 1 will merely mention 
the three others; Rationalism, which substi- 
tutes reason for the Bible ; Catholicism, which 
has its adherents even in Protestant churches, 
and which substitutes ¢radition ; finally, 
Popery, which substitutes the infallibility of 
the Pope. All these errors are nearly allied. 
The Mystic school easily joms Rationalism and 
Traditionalism. Mystical in theory, it is easily 
Rationalist in practice, by the boldness with 
which it sometimes treats the Bible. 

The Mystic school falls in easily, also, with 
the Traditional. Twesten, a celebrated German 
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theologian of the present day, combating the 
views which we also combat, says: “If 
inspiration is nought but a certain religious 
spirit, are not the Roman Catholics justifiable 
m placing by the side of the Bible the writings 
of the fathers of the ehurch,—of a Saint 
Augustme, or a Saint Bernard, or a Saint 
Thomas Aquinas; since no one certainly can 
deny that they had a religious spinit.”* Thus 
speaks Twesten; and indeed the Mystico- 
rationalists whom he combats, willingly give to 
human writings,—for example, to the epistle 
of Barnabas,—the same value as to the Holy 
Scripture. Mysticism and Rationalism also 
bring us to Catholicism. 

We have particularly now to do with the 
Mystical opinion, mingled with a dose of 
Rationalism, and a smaller dose of Tradition- 
alism. 

But it may be said, are they not right, those 
divines and believers, who rise up against the 
letter? Is not the action of the Holy 
Spirit the important and pre-eminent work 
of Christianity? Yes; but it is also very 

* Twesten, Dogm. I., p. 423. 
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important to place things in God’s order. 
It is not necessary to introduce strange terms, 
—to create great heresies; it is sufficient to 
change the order of terms given by God. For 
example, how did the papacy arrive at that 
great heresy, salvation by works? It intro- 
duced nothing new. It found the two words, 
—salvation,— works, which designate very 
necessary things; and it is content with 
transposing the order. It puts the first term 
in the place of the second, and the second in 
that of the first. While the Gospel says, 
“ First salvation, and then works as a con- 
sequence of salvation,’ Rome says, “ First 
works, and then salvation as the consequence 
of works.” This is, it may be said, but a 
very shght change in the order of the words 
used. Yes; but this little change produces 
an immense heresy, which destroys souls, and 
overthrows,—so to speak,—heaven and earth. 

It is the same with the question which 
occupies us now. ‘The written Word and the 
Holy Spirit, these are the two terms,—the 
two organs, by which God communicates 
saving truth. But what is the connection 
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between this Word and this Spirit, according 
to the Bible and according to evangelical 
churches ? 

I will not myself show you their connection, 
but will apply to other theologians; and I 
shall choose, in preference, the most liberal of 
those who are represented (falsely, no doubt), 
as partisans of the opimion that I combat. 

The first that I shall quote is Dr. Nitzsch, 
now professor at Berlin. In his “ Dogmaties,” 
in the article entitled, “The Word of God 
and the Spirit,” he says: “The gift of the 
Spirit is itself united to the Word of God 
which precedes it, (an das vorausgehende Wort 
Gottes gebunden). ‘This connection never 
ceases ; so that Christian knowledge can never 
be drawn from a source purely interior; and 
that every appeal to the imward light, with 
contempt of the exterior Word, infallibly abuts 
on an enthusiasm void of sense,—on a hollow 
extravagance (leere schwarmerei.”’) 

I have quoted Dr. Nitzsch the more 
willingly, as he is, along with Dr. Miller, 
whom I have already named to you, and the 
learned Neander, the founder of a new “ Ger- 
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man Journal of Science and Christian Life,” 
which, it is said, wishes to modify the received 
doctrines concerning Scripture. “ Every action 
of the Holy Spirit,” says also Twesten, in his 
“ Dogmatics,” “has as its condition,—as its 
instrument (ist bedingt), the Word of God in 
Scripture.” 

Here is, gentlemen, what was established 
from the earliest times of the Reformation. 
Luther calls those who say that Scripture is 
a dead letter, and who only boast of the Spint, 
“ Tolle-geister, rotten-geister ;” that is to say, 
fools and blunderers. “The letter does not 
give life by itself,’ says he; “but it should 
be there, that the Spirit may act upon the 
heart. If one speaks of a Spirit which is not 
received from the written Word, it is not a 
good Spirit ; sondern der leydige teufel aus der 
holle ;—it is the devil himself come out of 
hell,” (L. Op. viii. 1176.) I declare it with 
the firmest conviction, no enlightened theo- 
logian will stumble upon this point, even in 
Germany. 

Miller, Neander, Nitzsch, Tholuck, have 


too much knowledge and good sense to fall 
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into this hollow extravagance, which one of 
them stigmatizes. Some of their disciples 
may go farther than they, and that merits 
their attention; but their masters will never 
agree to the divorce which is_ proclaimed 
between the Spirit and Scripture. There are 
shades of difference between our opinion and — 
that of the theologians of whom I speak; but 
between them and the opinion which we 
oppose, there is, or I am much deceived, an 
abyss. 

Observe here, that we must distinguish 
amongst the Mystics, two schools. 

The more moderate, which I shall call 
Christian-mysticism, recognizes the Scriptures 
as inspired by God; but only admit of the 
Holy Spirit as instructing independently of 
Scripture: this is the opinion of the Quaker 
Barclay. This error has many dangers ; still, 
we must acknowledge that those who profess 
it, possess the Word and the Spirit. 

The second school, more extreme, and which 
I shall call Rationalist-mysticism, does not 
recognize the inspiration of Scripture,—only 
sees in this doctrine cabalistic ventriloquism, 
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and would substitute im its place the noble 
accent of the human voice. I hope there may 
be some exceptions to the rule; but I fear 
that it must be said, as a general thesis, that 
the disciples of this school have neither the 
Word which they reject, nor the Spirit which 
they claim; for you have heard that they are 
bound together, and in rejecting one the other 
is also lost. 

Yes, Gentlemen, there is such a thing as 
faith in the Holy Scriptures. The church 
rests upon the living conviction of Christians, 
that the same power of God which, in the 
Evangelist times, gave the Word and the 
instructions of the Apostles, has also given 
the Scriptures; and has given them sufficient, 
perfect, imfallible, to manifest clearly and 
surely, in all centuries, the immutable will 
of God. This firm reliance on the Holy 
Scriptures is a grace of the Holy Spirit, and 
the mother of all the graces. He who loses 
it, loses one gift of God, and is in danger of 
losing all the others. 

You are mistaken, some of those mexpe- 
rienced persons who adhere to the new system 
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will say: We lose nothing. On the contrary, 
the doctrine which we receive is a new sun 
rising upon the earth,—a second reformation, 
—a new era of light, of liberty, and of life, 
—a means of satisfying those who desire a 
true catholicity, and brmging to a successful 
termination the union of all Christians. 

These pretensions, Gentlemen, are not new. 
The Mystics of the middle ages had already 
announced that after the economy of the 
Father (Old Testament), the economy of the 
Son (New Testament), they were going, them- 
selves, to begin the economy of the Spirit. 
At another time they said that after the period 
of Paul, then that of James, we should enter 
upon the period of John ; and the eccentric 
Swedenborg, whose opinions have some affinity 
with those we combat, announced, in 1770, 
“ the new church, the spiritual fulfilment of the 
Christian church, to form the new Jerusalem.” 

Those who have lighted up those ignes fatuz 
have invariably led imprudent and generous 
youth into stagnant and perilous marshes. It 
is therefore important to weigh the value of 
these pretensions. 
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In Doctor Neander’s course of ecclesiastical 
history, there is a reflection which has always 
struck me, not by its novelty, for it is so 
evident that many others have made it before 
and after him, but by its truth and import- 
ance. Speaking of the different uses of the 
history of the Church, he remarks, that it 
serves to make us perceive the evils by which 
we may be menaced, in giving us a picture 
of the same evils im previous centuries. 
“Human nature,” he says, “is, with respect 
to its errors, the same in all ages. History 
furnishes us, consequently, with the best 
means to combat in the most useful manner, 
the sources of evil which in our days appear 
in the Church, because it shows us that these 
are the same causes which in all ages have 
opposed themselves to the efforts of true 
Christianity.” * 

This saying of Neander amounts, in fact, 
to the same as that of Solomon: “There is 
nothing new under the sun.” I therefore 
think, that it may be useful to place before 


* Cours. MS. of Dr. Neander at the University of 
Berlin. 
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you here, a little chapter of history. We 
know the nature of the opinion which has 
shown itself amongst us; but we cannot yet 
tell what part it will play im the Church. 
Now, we may learn this by considering the 
same opinion in past centuries. This new 
sun,—this reforming system, is, we must say, 
nought but a repetition, and a less estimable 
one, of those systems of which history fur- 
nishes us examples. We have here then, a 
rule of three; there is one term that we do 
not know, but there are three that we do 
know; and you are aware that with three 
known terms, one can perfectly obtain the 
fourth or unknown. 

To try the proof mentioned by Neander, I 
will rake up our annals three centuries back, 
and see who were the first divines in Geneva 
that substituted, for the authority of God in 
Scripture, the individual authority of man,— 
giving it the name of the Holy Spint. Let 
me then present to you as a welcome offering, 
in our Geneva in 1850, a picture of Geneva 
in 1550,—a little before or after, 
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IT. 

History, by portraying the errors of past 
ages, warns us against the errors of the age 
m which we live; but it affords no coun- 
tenance to those who endeavour to find a 
principle which shall enable them to identify 
persons in an effort whose nobler aim it is 
to identify error. 

Three centuries ago, a great agitation was 
remarked in the ‘theological city.” Two 
witty pens, which have pronounced themselves 
more or less in: favour of the anti-scriptural 
system which we combat, have. recently, with 
a little malice which we can easily forgive 
them, thus designated our city. Would to 
God that Geneva more truly merited the name 
of theological city, for theology is what speaks 
of God. Three centuries ago then, there was, 
as in our days, a great agitation in the theolo- 
gical city, and this was the cause : —Calvin 
had been acquainted at Strasburg, in 1540, 
with a learned young man named Chatillon, 
then aged twenty-five years. Filled with the 
desire to assemble in Geneva enlightened men, 
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he mvited this professor here, so all our 
annals informs us. Chatillon was endowed 
with remarkable talents, varied knowledge, 
lively sentiments, and a heart full of love for 
liberty. His conduct was irreproachable, and 
there was something altogether interesting 
about him. Faveo ingenio et doctrine, said 
Calvin of him, “I like his talent and his 
knowledge.” But the reformer knew well 
that this learned Hellenist wanted judgment 
—(vellem illud conjunctum esse cum meliore 
judicio), and that he had an immoderate 
confidence in himself (elam wmmodicam con- 
jidentiam).* Theodore Beza, consequently, 
gave him the Greek name of idioyvdéver, as if 
he said an individualist par excellence, a man 
who does not receive the light which comes 
from without (for example, from the Serip- 
tures of God), but who abounds in his own 
opinions. To this he jomed imprudence, and 
little discretion with regard to his opponents ; 
provided he hit hard, it mattered little to him 
that he hit justly. “ His writings,” says a 
biographer of Calvin, “bore the impress of 


* Calvini Epp., Anno 1544. 
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the most cuttmg logic,—the most biting 
wit.” The celebrated historian, Schlosser, calls 
him the “learned, but unhappy, proud, and 
restless Sebastian” (that was his Christian 
name). Another historian (P. Henry) says 
that he was “ganz was die Franzosen, ‘une 
mauvaise téte’ nennen,’ exactly what the 
French call a mauvaise téte.* Although he 
came from Strasburg, he was not born there ; 
he came there from France (Strasburg was 
not then French). He generally took the 
Latin name Castellio, or Castalio. He devoted. 
himself at Geneva to exegetical works ; and he 
published later, m 1551, a new translation of 
the Bible, with annotations, which he dedicated 
to Edward VI., King of England. 

Criticism predominated over faith in Chatil- 
lon; he denied the authority of Scripture. 
“The word,’ he says, “is not sufficient to 
decide religious controversies (neque verbum 
sufficere) ; there must be a more perfect reve- 
lation (ampliorem revelationem).” He separated. 
the Scriptures from the Spirit, and according 
to him, the Spirit could enlighten man with- 

* Bad head. 
M2 
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out Scripture. He thought that the face of 
things would be changed after the revolution 
which he desired (for it was a revolution which 
was wished for): ‘The Spirit,” said he, “ will 
eclipse the hght of Scripture, as the day 
eclipses the light of a lamp: Spiritus splendore 
suo Scripture lucem obscuralit.’* “There 
was from the first,” says a Swiss historian, 
“an element of mysticism in the character of 
Chatillon ; and if he did not fall into fantastic 
dreams, he owed it above all to his deeply 
classical culture.’’+ 

To these mystical tendencies, the young 
savant joimed Rationalist leanings: he had 
great exegetical boldness, particularly for that 
time. He boldly cut off such or such a book 
from the sacred collection; he treated thus, 
to the great scandal of Calvin, the Song of 
Solomon. 

Calvin, Theodore Beza, and the other Gene- 
vese theologians, combated these dangerous 
doctrines. Chatillon having lost, it seemed, 


* Castellio Proefat. Bibl. Defensio sue translationis,— 
Beze Annotat. et Resp. 
+ Trechsel, 1. 213. 
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all prudence, attacked his adversaries publicly 
in a Thursday congregation; then he gave in 
himself his resignation, and left Geneva. 
Calvin and his colleagues nevertheless had a 
good opinion of him. “He is an ambitious 
man and a quarreller,” wrote Calvin to Viret, 
March 26, 1544; “but I esteem his learning, 
and also his character, which in the main is 
not bad.” Calvi gave him a testimonial 
in which he declared, that if he quitted them, 
it was neither for any fault in his life, nor for 
impious dogmas; he explains the pomts of 
their last dissension, and adds: “ We conjured 
him not to attribute unseasonably to his 
judgment, more than it was right to do, parti- 
cularly since in those so-called new ideas which 
he propounded (above all with regard to the 
Canon of the Old Testament), there was 
nothing but what was known, and more than 
known, long before he was born.” Chatillon 
retired to Basle, where in 1553 he became 
Professor of Greek. He fell more and more 
deeply ito mysticism, and republished many 
works of the mystics of the middle ages. 
He had the glory of being in his time, one of 
the warmest defenders of religious liberty. 
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Such was the first blow, still a feeble one, 
given in Geneva to the authority of the 
inspired Scripture of God. This Divine 
authority is the basis whereon the faith and 
morality of the Christian rests. The evan- 
gelical Christian believes a truth because it 
is written in the oracles of God; he does a 
work because it is there commanded. If, 
then, you destroy this foundation, you destroy 
also the faith and morality which there find 
their support. Chatillon was content to attack 
the base, without placing a hand on the edi- 
fice; but let us see if the edifice will stand 
long after it. 

Chatillon had not yet left Geneva, when 

a man arrived there who had delighted all 
| Italy, the general of the Capuchins, Bernard 
Ochino, whose eloquence had moved the great 
towns of his country. At Geneva he became 
the friend of Chatillon, and soon, the Council 
of State having granted the Protestants a 
chapel near the cathedral of Saint Peter, 
this celebrated transalpine preacher was heard 
mn our city. One was not long in discovering 
m his discourses, so clear, so lively, even in 
general so evangelical, some germs of an ultra- 
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individualist and ultra-spiritualist mind. “The 
Holy Spirit,” said the great orator, “enlightens 
the faithful, immediately and independently, 
of the Word of God in the Holy Scripture.” 
He even went further, and preaching one day 
on the means of knowing and following Divine 
inspirations, he said: “Thus, then, it 1s the 
Spirit of God which should be our rule, and 
we must be more swift to obey it, than to 
obey men and angels, than one’s own wisdom, 
and even than the words of Christ: “Jmo e 
che alle parole di Christo.’ Let us remark 
here one of the greatest dangers of the system 
which we attack. If we should seek the rule 
of truth and holiness not in Scripture, but in 
ourselves, what would happen? Whereas it 
is religion which should form our fallen hearts, 
it would then be our fallen hearts forming 
religion, and we should have a Paganism 
perhaps more subtle, but quite as dangerous, 
as that which in ancient days was produced 
by the foul heart of man. As soon as we 
cease to establish Scripture as the source of 
religion, the words of the philosopher Jacobi 
will be accomplished: “In all times, the 
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religion of man is the same as his moral 
state ;” and this other sayimg, profane but 
too true: it is Voltaire’s: “God made man 
in His own image, and man returns God the 
compliment.” With this fatal system, there 
is no more pure religion, no more pure 
morality. Man, left to judge for himself of 
what is good, will always find that which he 
most desires, to be good; there will no longer 
be a sin, for which an excuse may not be 
found; and this excuse is laid to the account 
of the Holy Spirit. It was of this that the 
eloquent Ochino afforded, in the sixteenth 
century, a memorable example. Not only 
did he fall into sad doctrinal errors, particu- 
larly upon the divinity of the Saviour, but 
farther, according to him, it was enough to 
have an interior hght which urged us to a 
thing, to prove that thing to be good. ‘“ Good 
Christians alone,” he said one day in one of 
his sermons, “and those who have a living 
light from God, may, without sin, take up 
arms and attack their neighbour, when they 
are thus inspired by God : “ Offender li prossimo 
loro, quando a cio fusseno inspirati da Dio.” 
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Poor Ochino having denied the authority 
of the Bible, went even still further, and 
opposed the Spirit so strongly to the Word 
of God, that he almost came to saying that 
the Spirit and Scripture contradicted each 
other. He boldly declared that the inspi- 
rations of the Holy Spirit must be obeyed, 
even when they were contrary to Scripture. 
Here is what we read in his catechism (his 
writings are in our public library.) The 
minister says: “You believe, then, that the 
midwives of Kgypt sinned in lymg?” The 
illuminated (i/uminato, that is the name he 
uses,) replies: “ Undoubtedly; for God had 
not inspired them to lie. Rahab,” he con- 
tinues, ‘ was either inspired to lie, or sinned,” 
(0 fu imspirata a mentire, 0 pecco.) 

Lying is not the only sim which thus becomes 
lawful. We read in the same catechism: 
“And if some one is inspired by God to 
commit suicide?” The illuminated replies: 
“ He will not sin (non percherebbe), as Samson 
did not sin. In all times, the carnal mystics 
have given themselves up to the most inor- 
dinate actions, because, they said, during these 
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debauches, the Spirit dwelt im them. The 
error which we combat comes from the fall, 
and is the mother of all errors and of all 
moral aberrations.” 

Ochino left Geneva, and followed his friend 
Chatillon to Basle. 

Chatillon had been the first step of the 
ladder, Ochino was the second; this illus- 
trious man, still estimable in many respects, 
had strongly shaken faith and morals. But 
let us courageously continue to descend this 
dark ladder ; it ends in a frightful abyss. 

About two years after Ochino quitted Ge- 
neva, in 1548, a much more important person 
arrived there, a lawyer of Sienna, Lelio Socinus. 
“ He was of a close and concealed disposition,” 
says a historian, “and moved in the society 
of the most considerable persons.” Much 
favour was shown him by the Protestants, 
because it was hoped that he would assist the 
Reformation in Italy. Little by little he 
became more bold. “After having long con- 
cealed his venom,” says Calvin, “ he vomits 
it amongst us.” Lelio Socinus and_ his 
nephew Faust hesitated as to the inspiration 
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of the Bible. Sometimes it appeared to them 
real, emanating from an extraordinary in- 
fluence of the Holy Spirit; at other times 
it was nothing but that of men, who had 
the Holy Spirit in the same degree that every 
believer ought to desire, and has the right 
to expect. In general, the divines of the 
sixteenth century did not go so far as those 
of our days do; none of them was content 
with seemg in the Scriptures merely the noble 
accent of the human voice. However, the 
Socinians approached these modern errors. 
If it was necessary to believe the sacred 
writers, it was merely, according to the So- 
cinians, because they were holy men, illus- 
trious Christians, who had personally seen 
the things of which they spoke. They found 
contradictions and errors in the historical part 
of Scripture. Above all, they displaced the 
authority: mstead of its being objective im 
the Bible, it was for them subjective in the 
Christian,—the individual must be first. The 
individual ought not to submit to a truth, 
unless he found in himself something cor- 
responding to this truth, and which confirmed 
it. It was then that the work of demolition, 
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which these subversive principles would ac- 
complish, in the Christian doctrine, was 
hurrying on. No doctrine can subsist before 
these theories put forth by Chatillon, Ochino, 
and Socinus. The subjective experience of 
Socinus rejects the doctrine of expiation, “ even 
though,” said he, “it should be found every- 
where declared by the clearest words (ubique 
clarissumis verbis testatum.”) This subjective 
experience rejects even the divinity of the 
Son. “What do you reply to the testi- 
monies whereby it is established that the 
Son is of the same essence as the Father ?” 
says the Socinian Catechism. The reply is: 
“ Before examining these divers testimonies, 
you must learn that this generation of the 
essence of the Father is impossible!” Thus 
before examining even, and reading the Scrip- 
tures, individualism, the enemy of inspiration, 
fortifies itself against it by incredulity. You 
are aware, Gentlemen, of all the desolations, 
the errors, the heresies, which have sprung 
from this subjectivism of Socinus; wherever 
it has prevailed, the Church has, by it, been 
shaken, impoverished, dried up, destroyed. 
This wind which began then to be felt a 
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little everywhere, and which tended to over- 
throw the Scriptures of God, after having 
blown over Geneva from France, Germany*, 
and Italy, now came there from Spain. In 
1553, there arrived a man who concealed 
profound rationalist tendencies, under spiritual 
appearances, under a metaphysical, mystical, 
and obscure language; and thus he dis- 
tinguished himself from the Socinians, who 
were more inclined to pure Rationalism. 

This new divine, named Michael Servetus, 
had escaped from the archepiscopal prisons 
of Vienne in Dauphiné, where, as they could 
not burn him in person, they did so in effigy, 
June 17,. 1563. He arrived in Geneva in 
the middle of July, proposing to himself 
to overthrow Calvin, and to accomplish in 
Geneva the restoration of true Christianity 
(restitutto Christianismi). He attacked the 
authority and necessity of the Holy Scrip- 
tures, and pretended that after the enfran- 
chisement which he meditated, the Holy 
Spirit would take that place in the Church 
which belonged to it. “The true Church 

* J. Denk, J. Hetzer, &c. 
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of Christ,” he said,* ‘ can exist without 
the Scriptures. Preaching, interpretation, 
the living voice of the Church, is worth more 
than the dead Scriptures (vox viva prefertur 
scripture mortue).” “ The doctrine of Christ,” 
he says again, “is altogether spiritual ; should 
we not be ashamed, then, of thus appealing 
to a letter which kills (eque vocare litteram 
occidentem) ?” 

Servetus, very much taken up with himself, 
and imagining himself to be the restorer of 
Christianity, placed himself above the Romish 
and Protestant Churches; and for the system 
of these two he substituted a third, his own, 
which, according to him, united what remained 
of truth in the two other Churches, at the 
same time rejecting their errors. He spoke 
strongly against orthodoxy, pretending that 
it was but a kind of intellectualism. “ Faith,” 
he said, “is a confidence, and not an intel- 
ligence ; it is a living energy (vivens energia), 
a continuous action (actio continua). He 
covered these deleterious doctrines with words 
apparently spiritual, which threw dust in the 


* Christianismi Restitutio, p. 627, &c. 
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eyes of the simple. In rising up against a 
dogmatic Christianity, he showed himself an 
advocate of the internal voice. He spoke 
much of emanations, and desired that the 
ideal of Christ should be imprinted upon all 
our being. “ By faith,” he said, “ Christ 
takes a form in us; His essential image, His 
true idea, His luminous form, is imprinted 
in our soul (veram in nobis imprimit ideam 
Filii)”’* Before this, Peter in his second 
epistle had said more: he had said that Chris- 
tians are made partakers of the Divine nature ; 
but it is, according to him, by the exceeding 
great and precious promises of the Word, that 
this communication operates. In spite of all 
his pretensions to a sublime spirituality, it 
is evident to whoever has read the writings 
of Servetus, that, as indeed everywhere that 
respect for the testimonies of God is wanting, 
faith was for him essentially a theoretical 
belief, philosophical ideas covered with a false 
spirituality. You know the sad errors that 
were spread by this pretended restorer of 
Christianity. What characterized him was 
* De Fide et Justitia, p. 300. 
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not merely a stirring mind, a mystical ten- 
dency, an obscure language, but principally 
his use of offensive, destructive, monstrous 
words, which even his friends condemned ; 
thus he called the Holy Trinity of Father, 
Son, and Holy Spirit, a Cerberus with three 
heads. The Genevese government, having 
taken counsel with Berne, Zurich, Basle, 
and Schaffhausen, believed that if it housed 
a heretic, condemned to the fire by the 
papists, it would justify the accusations 
of heresy preferred by them against the 
Reformation; and after Calvin had vainly 
interceded for a commutation of the sentence, 
Servetus was put to death by fire. ‘This 
death is a stain, a remains of Popery, in 
our history. 

But the theological city did not yet find 
repose. There was still another step to be 
made. Socinus and Servetus had carried the 
consequences of Chatillon’s principles with 
regard to faith; others were to do so in regard 
to morals. For some time an active party 
had slipped into Geneva, and had led away 
even some of the most influential persons. A 
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man named Coppin, of Yssel, in Flanders, 
may be regarded as the chief of that sect, who 
by sweet words and spiritual discourses, had 
gained in Belgium and France several pious 
persons of consideration. Gruet, who lived 
at Bourg-de-Four, was in Geneva one of its 
chief leaders. The doctrine which we combat, 
and which denies the authority of Scripture 
in a religious sphere, is in natural connection 
with those doctrines, which, in a_ political 
sphere, deny the authority of the magistrate 
and of the law. It was this affinity between 
the political and religious spheres that the 
new sect realized. It purposed to establish a 
false liberty; that is to say, a horrible dis- 
order, in politics, religion, and morals; and 
for that end it professed principles like those 
of Chatillon. Here are the doctrines which 
these men then published in our city: 

“We should not be subject to the letter, 
which occidit (which kills), but should follow 
the Spirit, which makes alive. Scripture, 
taken in its natural sense, is nought but a 
dead letter, which kills; and therefore we 
must leave it, and come to the Spirit, which 
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makes alive. Do not stop at what is written 
to acquiesce in it all, but speculate higher, 
and seek new revelations.”’* These divines, 
then, chose from the Scriptures what they 
would take and leave,—what they thought 
true or false, historical or fabulous. They 
were distinguished in discussion by a spirit of 
raillery jomed with great presumption, and 
sought to make their auditors laugh at the 
expense of their adversaries. Their sarcastic 
spirit, which they gave out for the Divine 
Spirit, went still further, not sparing even 
the Apostles. They called Paul, Broken Pot ; 
Peter, Denier of Christ ; John, Stripling and 
Silly Fellow (Jouvenceau et Follet) ; Matthew, 
Usurer. They pretended to know more of 
religion than the sacred writers themselves ; 
eorrected them im many things, and even, 
according to the spirit of the times, which 
loved abuse, called them knaves and villains. 
They called themselves the Spiritualists, be- 
cause they pretended particularly to establish 
the reign of the Spirit; they were called by 
others, libertines. 


* Opuscules of Calvin: ‘Contre les Libertins,’’ chap. ix. 
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The spiritualist, they said (that is, he who 
takes for the rule of his conduct not Scrip- 
ture, but the Spirit), has become like Adam 
before the fall; he knows nothing of sin. 
He is free from all law; he need not make 
anything a matter of conscience, for it is the 
Spirit which urges him; and his desires and 
works are the desires and works of God. 
Everything is allowable to him, if he will 
merely let himself be guided by the Spint 
which is in him. There are no longer any 
ties to bind the spiritualist; marriage even 
is not binding; he can and ought to form 
spiritual marriages with whomsoever the Spirit 
desires, and for as long a period as the Spirit 
dictates.* In consequence of these principles, 
the wife of one of the members of the Council 
of State of Geneva, Madame Benoite Ameaux, 
formed a spiritual marriage with a libertine. 
She excused herself by saying, that if it was 
contrary to Scripture, it was conformable to 
the Spirit, which urged her to the act. She 
was separated from her husband, and then 


* Opuscules of Calvin: ‘ Contre les Libertins,’’ chap. 
Xill. to Xx. 
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condemned to perpetual imprisonment; but 
at length, at the request of her ‘relatives, 
released as being mad. 

Such was the spirit of darkness, which from 
all these false teachers, had slidden into the 
Reformation. Popery was less to be feared. 
Under the veil of pious spirituality, under the 
form of a new and more perfect doctrine, a 
spirit of error and disorder hastened to gain 
feeble minds. The excellent sister of Francis 
I., the most enlightened woman of her age, 
Margaret of Valois, indoctrinated by Pocquet, 
fell under it for some time. A letter from 
Calvin brought her back. The enemy had 
come, and abundantly sowed tares among the 
good grain. 

Calvin could not slumber. He rose, and 
struck at false spirituality such blows as will 
fall upon it in all ages ; even upon those who 
remain at the same stage as Chatillon and 
Servetus, and do not go so far as to throw 
themselves into immorality. “ Although this 
sect,” says the reformer, “is very different from 
that of the Papists, and is a hundred times 
worse, and more pernicious, nevertheless, both — 
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have this principle in common; they change 
Scripture into an allegory, and pretend to a 
more perfect wisdom than we have in it. 

“Both of them,” continues Calvin, “ take 
for their motto this sentence of Saint Paul: 
the letter killeth, but the Spirit giveth life.’ 
Calvin then explains the meaning of the pas- 
sage, which, as you know, is often quoted in 
our days. ‘The apostle in this passage,” he 
says, “compares the law, separated from Jesus 
Christ, with the Gospel. He calls the law 
letter ; because without the grace of God it is 
cold and ineffectual, especially since it does 
not enter the heart. On the other hand, he 
calls the Gospel the spiritual doctrine ; because 
Jesus Christ, who is comprehended in it, gives 
life to the Word, making it profitable to our 
souls by His Spirit. The law thus remaining 
literal, kills; because in it we find nought but 
condemnation. But the Gospel makes alive, 
because it brings to us the grace of Jesus 
Christ, by which it springs up in us to salva- 
tion. This is the simple sense of Saint Paul, 
who thus teaches us, that we must not separate 
the Word of God from Jesus Christ, who is 
the soul of it. 
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“ What, then, do these good expounders 
want with us? They wish to make of Scrip- 
ture a nose of wax, or to twist it about lke 
a pellet. It is more than certain that Paul 
never thought of that. et them cease, then, 
to produce such a witness to aid their cause. 

“ Their second intention,” continues our 
reformer, “is still more diabolical; they try 
to lead us astray beyond the limits of Scrip- 
ture; im order that each one may follow 
his own dreams and the illusions of the 
devil, instead of the truth of God. If God 
promised us His Spirit, it was not that leaving 
Scripture we should be led by this Spirit to 
walk in the clouds, but that we might have 
the true knowledge of this Scripture, and be 
satisfied with it. 

“ The libertines could not utter any propo- 
sition without introducing the word spirit” 
(it is still Calvin who speaks). “They apply 
the name of spirit to whatever seems good 
to them. Just as the curés of the villages 
sometimes make one statue (marmouset) which 
is in their parish, serve for five or six saints 
(so that it sometimes represents one, sometimes 
another) ; by that means to obtain more offer- 
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ings: so do these, with the word ‘spirit ;’ it is 
a sauce common to all meats. Besides, it is 
to be observed, that in thus confusedly apply- 
ing the word ‘spirit’ to whatever comes into 
their head, not only do they disturb the 
understanding of their auditors, by mingling 
things which ought to be distinct; but also 
they allure them into believing a lie, that they 
are quite spiritual and divine, and, indeed, 
half assimilated with angels. If, then, some 
person with good zeal falls into the hands of 
these clever people (galants), when he hears 
them speaking of nothing but sprit, that, the 
Word of God is only spirit, that Jesus Christ 
likewise is spirit, and that we must be spirit 
with Him, and that all our life should be spirit, 
it seems to them primd facie evidence that 
these are good zealots, who are grieved to see 
the Word of God, so twisted and put in oppro- 
brium by the wicked life of false Christians. 
Being thus honeyed, he will conceive a good 
opinion of them which will induce him to 
show friendship to them, and to profess their 
faith. But, then, afterwards they begin to 
discharge their venom, and fall from this high 
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speech, as St. Jude says, to a brutal doctrine. 
— What, then, says some one, should the name 
‘spirit ? be suspected? Far be it from me to 
think so. But it belongs to us to be prudent, 
to discern to what use it is appropriated. If, 
then, one perceives a man simply showing 
that the Word of God is spiritual, to form our 
hearts to faith and a holy life, if, in reproving 
the vanity of those who have the Word of 
God merely on the tip of their tongue, they 
warn us that it is necessary to make another 
use of it, right gladly would I, that all should 
listen to them. But if one is heard speaking 
with idle circumlocution, let him be cut short 
in a hurry and asked what he means. If he 
perseveres in going about the bush, and twists 
his words like a serpent’s tail, then bring him 
out to the light of day, whatever objection he 
may make to it, just as you would drag a 
thief or malefactor from his hiding - place. 
Every one knows how and by what means 
they acquired the name of Spiritualists,—of 
which they boast so much, that the name of 
Christians is of no value to them. 


“To avoid such inconveniences,” continues 
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the reformer, “let us not desire to seize upon 
anything but what it has pleased God to reveal 
to us in His Scripture. Let us not subject the 
sacred Word of God either to our judgment, 
or to our desires, but rather implicitly follow 
its directions. Let us not seek after new things, 
and let us not have itching ears, addicting 
ourselves to curiosity, but desire that which is 
for profit and edification. Having begun to 
walk in the true road, let us keep to it; 
having the truth of God, let us adhere firmly 
to it. For the rest, let no one be amazed or 
troubled to see so many strange errors, extra- 
vagant in every way. Let no one take occasion 
from this to be shaken in, or withdraw from, 
the Gospel. But rather let us seek to be 
strengthened in it, so that it may be a perpe- 
tual support to us, sure and faithful, to sustain 
us in the midst of all the troubles and scan- 
dals, which may gather around us.” * 

Thus spake the reformer in Geneva. But 
the sectaries were strongly supported: Perrin, 
Vandel, Berthelier, were with them. On the 


* Recueil des Opuscules de Jean Calvin, p. 662, 663, 
718, &c. 
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18th of May, the spiritualists, after a sup- 
per, during which they had become heated 
with wine, undertook to attack the house of 
Baudichon de la Maisonneuve, where somé 
refugees and other Genevese, friends of Calvin, 
were assembled: ‘‘ They began,” says Bonni- 
vard, “while supping; to cut with slanderous 
words at those French and partizans of the 
French; and after the tongue had done its 
office, wine moved the feet and hands to do 
theirs also.’ * There was an émeute at nine 
o’clock at night on the Place de la Fusterie. 
The magistrate Aubert ran to the spot, his 
magisterial baton in his hand. The spiritualists 
were seized for the crime of rebellion, judged, 
and banished. Here will I terminate the 
history of this controversy, which took place 
in Geneva, in the sixteenth century,—a con- 
troversy which I thought it mght to place 
before you. We have finished descending 
the ladder: it terminates in the mud. 

A German historian, speaking of the false 
spiritualists who appeared after the Reform- 


* Memoires de la Société d’ Histoire de Genéve, chap. v., 
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ation, has said: “ The rise of a new principle 
always brings something extraordinary. When 
the human mind is stirred up by great things, 
it darts forward with the same boldness that 
it had formerly, in overthrowing human idols, 
and easily gives itself up to ideas which make 
a breach upon all established order.’* We 
should not be astonished that what happened 
in the sixteenth century, after the Reform- 
ation, should re-appear in the nineteenth, after 
the revival. You all know the words of Luther, 
who compared humanity to a drunken man 
on horseback : he falls on one side, and is put 
straight,—immediately he falls on the other. 
This is what the comparison signifies. There 
are two spheres in religion: the objective 
sphere, which comprehends all that is out of 
us (for example, Scripture, and the expiatory 
work of Christ), and the subjective sphere, 
comprehending all that is in us (the work of 
the Spirit and regeneration). That religion 
may be true and salutary, there should be an 
equilibrium between these two spheres; but _ 
as soon as the equilibrium is broken on one 


* Henry: “ Calvin’s Jeben,”’ ii., p. 399. 
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side or the other, religion runs great risks. 
The Reformation established them in perfect 
harmony. But im the same way that the 
corruptions of the Papacy arose from its 
having taken hold of the objective side, and 
perverting it, so the evil of the doctrines 
which we combat arises from their throwing 
themselves into the subjective side, and mis- 
construing it. The subjective tendency, if it 
become exclusive, is a sickly tendency,—a 
fever. This disorder proceeds from a want 
of health in the individual; either that he has 
not been converted, or that his conversion has 
not been deep enough. The I, not having 
been sufficiently humbled,—sufficiently cru- 
cified, rises all at once, and places itself above 
the Scriptures of God. One more easily falls 
into this moral malady, if one faculty,— 
intellect, for example,—has been cultivated 
at the expense of others; if a man has lived 
in his closet, out of the sphere of Christian 
experience and Christian life. “Ah!” wrote 
a pastor recently, one who has had several 
years of experience, and who was trained in 
our school,—* let our brothers, the students, 
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enter simply upon the work of the ministry ; 
let them endeavour to persuade, to convince ; 
and if they have lent an ear to the new ideas, 

let them return from their errors: they will 
soon see that there are no more powerful 
arms than the Scriptures of God.” 

Gentlemen, I dread this subjective tendency 
in our times. I dread it, convinced that it 
cannot fail to have the same developments, 
and the same consequences, that it had in the 
sixteenth century.. You have remarked the 
sad progression of this opinion. Chatillon 
simply taught the doctrine which substitutes 
the authority of the individual spirit for the 
authority of Divine Scripture. But every 
seed bears its fruit.._This doctrine, soon after 
professed by Socinus and Servetus, first over- 
threw all the doctrines of faith ; then, inter- 
preted by Coppin, Pocquet, Gruet, and the 
libertines, overthrows all the precepts of 
morality. It thus brought forth great heresies 
and frightful irregularities. The progression 
is terrible, but imevitable. We will therefore 
establish this proposition. If we now oppose 
the principles professed amongst us, it is not 
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merely to defend the authority of the inspired 
Word of God,—though that certainly would 
be a sufficient reason,—but we have still 
other motives. We oppose them because we 
have the firm conviction, that the foundation — 
of Christian dogma and Christian morality, 
is essentially mvolved in these opinions. 
We will repeat this, so that every one may 
understand it: The foundation of Christian 
dogma and Christian morality, is involved in 
these opinions. To ask us, then, as has been 
done, to admit these pernicious doctrines, is to 
ask us to abandon the Holy Scriptures ; nay 
more, to abandon Christianity, its faith, and its 
morals. As well ask our life. And if it were 
asked, ‘‘ Upon what do you ground an opinion, 
so narrow, so strange, so behind the age?” 
We reply: Upon the testimony of God and 
the testimony of facts. It was in order, if 
possible, to display this opinion vividly before 
the eyes of the most incredulous, that we 
have retraced a chapter of the religious history 
of Geneva. I believe in the voice of Scrip- 
ture, and I believe also in the voice of history. 
I ought to combat that which they point out 
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to me as the most formidable dangers. Ich 
kann nicht anders.* 

Doubtless, Gentlemen, neither the errors of 
which we are now witnesses in Geneva, nor 
those of Chatillon, have any resemblance in 
their moral relation to those of the last 
category, those of the false Spiritualists. Purity 
of character will for some time yet, I am con- 
vinced, prevent the fatal consequences of these 
principles. We may even hope, seeing the 
general progress, that the excesses will be less 
than they were three centuries ago. The human 
mind proceeds in a spiral line: after a certain 
time it returns to the point where it was some 
centuries before. But, as in the curve of which 
I speak, the mind of man, although returning 
towards the point it has already passed, by 
each revolution is carried further and further 
from it. Howbeit, such consequences from 
the principles which we combat are natural, 
and I repeat, inevitable. It is not necessary 
to go out of Switzerland to find people who, 
at this hour even, deduce these consequences 


* « T can do no otherwise.’’—Luther, at Worms. 
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and practise them.* When man comes to 
the throwing down, or at least the turning 
aside, the dyke placed by God around his 
doubts and passions, — Scripture; there is 
then nothing to stop him. The scandalous 
disorders to which the Spiritualists of Geneva 
gave themselves up, three centuries ago, are 
a solemn warning to the present generation. 
He who has willed at the commencement of 
the Gospel dispensation, that there should be 
an Ananias, a Sapphira, and Nicolaitans to 
alarm future ages, has also willed at the be- 
ginning of our blessed Reformation, that there 
should be spiritual libertines, to terrify all 
those who might be tempted to forget the sole 
and Sovereign Authority of what is written in 
the Word of God. 

Some even think that the error which pro- 
poses to overthrow the authority of the Scrip- 
tures of God, to substitute for it personal 


* A pastor of the Canton de Berne, rose in the Assembly, 
and made known the frightful excesses (they even went to 
parricide) which have been the consequences in the district 
where he dwells, of the substitution of a pretended indivi- 
dual illumination, under the name of the Holy Spirit, to 
the objective authority of the Holy Scriptures of God. 
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authority, has more chance of success in 
our days than it had in the sixteenth cen- 
tury. “This error,’ say they, “was not 
in the general spirit of the sixteenth century ; 
but it 1s quite that of ours.” I must acknow- 
ledge there is a measure of truth in this 
thought. This doctrine is, indeed, so to speak, 
the theological complement of the false and 
sad idea of our age, which substitutes indivi- 
dual independence and authority, to submis- 
sion to a Superior Authority. There is, there- 
fore, in the decline of society a chance for 
these errors. 

But if the evil has progressed, good has 
progressed also. If the learned fall easily 
into these errors, simple believers, living Chris- 
tians, will not let their faith be invaded. It is 
with the children of God, as with “ organized 
bodies, which have the power of rejecting all 
extraneous substances by the activity of life.” 
The living Church will everywhere feel that 
these errors are contrary to it, and will repel 
them. They will be like a sieve, destined to 
separate those amongst us, who have the true 

a) 
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life, from those who have but the appearance 
of it. 

So true is this, that we have rather to. fear 
an exaggerated reaction. Yes, Gentlemen, 
and it is a fact that demands all your prayers. 
The little bark of the School, and I may say 
of the Church, sails between two opposing 
currents. There is the current of the friends 
of Science, who oppose the Holy Scriptures 
of God; there is the current of the friends 
of the Holy Scriptures of God, who oppose 
Science. On the one hand is seen the intel- 
lectual beauty of learning and talent; on the 
other, the spiritual beauty of inward life 
and Christian activity. Were it absolutely 
necessary to reject one of these things, that 
we might keep the other, our choice would 
not be doubtful ; we would abandon the intel- 
lectualism of the learned, for the piety of the 
humble. But we would not be led into either 
extreme. We reject that knowledge which 
makes itself mistress of the Scriptures of God; 
but we claim that which makes itself. their 
servant. We foresee great miseries for the 
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Church, if either of these elements, faith or 
knowledge, be repelled. Now, more than 
ever, is a true scriptural knowledge necessary, 
to combat these subtle errors, and contimually 
bring back the Church to the primitive sources 
of life. 

Understand this: if we would preserve the 
Scriptures, it is in order to preserve life, doc- 
trine, Jesus Christ himself. Some persons 
have been heard to say, that while rejecting 
the direct attacks against the Scriptures, they 
sympathize with other manifestations, recently 
come from the same pen, and believe that true 
sanctification consists in conformity to the 
image of Jesus Christ. Is that, I ask, the 
point in question? Have not the children of 
God in all ages, who meditate day and night in 
the law of the Lord, always sought their 
sanctification m conformity to the image of 
Jesus? No, that is not the question, but this 
is what it is:—Should we conform to the 
image of Christ, such as the inspired Scriptures 
give it to us, of the true Christ, the Christ 
always the same; or, making a choice from the 
Scriptures, and rejecting what does not please 
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us, should we conform to the changeable image 
of the Christ of our fantasies, of our under- 
standing, of our imagination? This is the 
question. 

Gentlemen, Christ our wisdom, Christ our 
righteousness, Christ our sanctification, Christ 
our life, Christ our hope, Christ our redemp- 
tion, this is He whom we should retaim. The 
enemy incessantly endeavours to rob us of 
Him, he even presents himself as an angel of 
light. Let us “resist the devil, and he will 
flee from us.” The Holy Scriptures alone, 
conta Jesus Christ, and the Spirit alone, 
imparts Him to us by Scripture. Ah! let us 
retain Jesus Christ, and for that end let us 
retain the Scriptures, by the Holy Spirit. 


DISCOURSE IV. 


THE TESTIMONY OF THEOLOGY; OR, THE 
BIBLICISM OF NEANDER. 


GENTLEMEN AND DEAR BRETHREN, 

In commencing this new year of study 
for our Theological College, I do not think it 
necessary to recall to your minds the doctrines 
which have occupied us in the past year. I 
have already done this in previous discourses, 
in the lessons which I[ have given to you, and 
I shall, perhaps, be called upon to do so again 
in my lectures; that is sufficient. On the 
other hand, I feel that it would be difficult 
to speak to you of matters foreign to our pre- 
vious subjects of consideration, and that the 
Biblicism attacked amongst us, ought to be 
continually defended and honoured. 
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‘This bemg the state of things, I thought 
of givmg but few of my own reflections, and 
of making you hear another voice than mine. 
Desirous of showing what the Holy Scrip- 
tures ought to be, for Christians in general, 
and for ministers of the word in particular, I 
have presented before you, on other occasions, 
the testimonies of God, of men, and of history. 
To all these a reply is found: Science is m- 
voked; particular mention is made of German 
theology ; which is asserted to have arrived 
at such results, that it is necessary to abandon 
the inspiration, the canon, and the authority 
of the Scriptures. They who, like us, still 
defend these essential principles of Christianity, 
are regarded by the advocates of the new 
theology as enemies of progress, who remain 
quite behind the age. It is in the name of 
Germany exalted to the clouds, that they 
desire to brmg about amongst us, the revolu- 
tion, which may be summed up in these evil 
words,—The Bible is no longer an authority. 

And when German theology shall have de- 
clared that the Bible is not of God, must we 
believe it ?—Shall not the testimonies of God, 
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of the living Church in all ages, of history, 
be much more sure than the testimony of 
German theology ?—Do we not know that, 
beyond the Rhine, philosophy, and perhaps 
theology itself, change nearly every ten years ? 
So that we must first ascertai which of the 
ten years ought to be established as the law 
of truth. 

But the assertion of which I speak is erro- 
neous. In bringing forward the name of the 
German theologians the most distinguished in 
our days, they first deceive themselves, and 
thus afterwards deceive others. In a previous 
discourse, I have already quoted passages from 
the writings of some of these divines, which 
positively and directly establish the mspiration 
and authority of the Holy Scriptures. I 
could add many other quotations, but this is 
unnecessary. I prefer confining myself espe- 
cially to one amongst them, and to the most 
illustrious. 

Among the writings of German theology, 
pointed out by the present Germanism as 
raising the same standard with itself, is the 
German Journal of Science and Christian 
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Life, established at Berlin, in the beginning 
of this year, by Drs. Neander, Nitzsch, and 
Miller. We will take, from this very journal, 
the testimony which we desire to place before 
you. 

Further: one respected name has been 
especially brought forward, that of him, who 
best represents the German theology of our 
days: I mean Neander. Well then, we shall 
also bring forward Neander. 

Finally; when we have made quotations 
from the writings of these divines, it has been 
sometimes said :—These quotations are taken 
from writings already antiquated; the men of 
whom you speak have changed since then. 
—We will present to you, therefore, a writing 
of Neander, composed and published shortly 
before his death. We will show you the result 
of the experience, the meditations of this 
man of God, the ripe fruits of all his life. 
One important element was doubtless want- 
ing in Neander,—the practice of the ministry ; 
and that accounts, with some other considera- 
tions, for certain omissions and certain defects 
found in his theology, perhaps even for a doubt 


TESTIMONY OF THEOLOGY. 201 


of the genuineness of some book of Scripture, 
or concerning its author. But Neander had, 
if I mistake not, more than any other Ger- 
man theologian, the internal practice of the 
Christian life; and it is some of the results 
of this practice, which he has deposited in the 
work of which I speak. 

I am not ignorant that the design which I 
propose to myself to-day will astonish many, 
and, perhaps, scandalize some. “What!” 
they will say, “ German theology rendering 
testimony to the Scriptures !””—I know it isa 
paradox which I wish to establish. German 
theology is almost everywhere strongly sus- 
pected of heterodoxy, and, | must say, with 
reason. Still more; the heterodoxy of this 
theology, is above all manifested in exegetical 
and critical science, and even in the study of 
the Holy Scriptures. All this is true; and 
nevertheless, by an admirable imconsistency, 
if a German theologian is animated by true 
piety, he also renders testimony to the Bible. 
This is the case with Neander. The declara- 
tions which we will bring forward, are in 
direct opposition to some much to be regretted 
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assertions of this illustrious divine; but it is 
precisely this fact that renders his testimony 
still more remarkable. If the poimt under 
consideration be the course which a vessel 
should follow, are not the suggestions of a 
pilot, who has navigated across rocks, and 
who has even struck against some of them, 
more important and more sure than those 
of a man who has never followed this course, 
and who, perhaps, has never sailed out of port ? 

A particular, personal circumstance, has 
also induced me to discourse to you of this 
disciple of Jesus, whom the Master has just 
called to the repose of the saints. More than 
thirty-two years ago, at the time when Schleier- 
macher, De Wette, Marheinecke, and Nean- 
der (who have now all passed away) taught in 
the University of Berlin, I listened to the 
lessons of this excellent man, and received in 
his house, those marks of frendship and 
Christian confidence which so many others 
enjoyed after me. To him I owe some 
of my most useful hours, some of my most 
precious enjoyments, some of my dearest 
friendships. I always remained closely con- 
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nected with him, and even on the day of his 
death I wrote him a letter, which, alas! did 
not find him in this Church militant, of which 
he was one of the greatest ornaments. 

I will not give you his history ; time would 
not permit me to do so. I wish only to recall 
to your minds some traits of it. I wish to 
show you Neander, a young Jew, brought up 
at Hamburgh, studying at Gottmgen the 
philosophy of the Greeks, passionately fond of 
Plato, as he had been of Philo, and begmning 
to read St. John, because, in this Evangelist 
it was said, were traits worthy of the disciple 
of Socrates ; overtaken then by the two-edged 
sword of the Word of God, arriving at Christ- 
ianity like many divines of the early ages, 
after having passed through Judaism and 
Paganism, becoming a new man, and taking 
in consequence his new name ;—Neander, after 
a short sojourn at Heidelberg, called to the 
University of Berlin, Evangelist and Theolo- 
gian in the School of the Evangelist and 
Theologian St. John, devoting himself to the 
study of the history of the Christian Church, 
anointed of God, if I may so speak, to renew 
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it, penetrating all its depths to seek there all 
the signs of life, seemg in the history of the 
Church, a history of the kingdom of Jesus 
Christ, full of the Holy Spirit while writing 
the history of the Holy Spirit in the Church, 
and raising to men and times the most re- 
markable in Christianity, a monument which 
will long attract the regards of the friends of 
the Gospel, while making them regret that he 
never finished it, (alas! he did not write the 
History of the Reformation!) —Neander, 
simple, full of cordial affections, consecrating 
his life to duty, to a perpetual sacrifice, de- 
voting himself to the students, above all to 
the poor students, replying one day to the 
doctor who begged him to take care of him- 
self: “There is nothing that keeps up my 
health so much as to plant, to water, to prune 
in the midst of those young spirits who claim 
all my cares;”? and another day, when the 
wants of one of his disciples, who was dan- 
gerously ill, were made known to hin, heartily 
grieving, (see his extreme goodness and sim- 
plicity, it was his faithful sister who alone 
disposed of the money,) he paced his library, 
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contemplated his books as a father would his 
children, all at once stopped before a superb 
gilt-edged volume,—a rare book given him by 
the author,—and said, seizing the volume: “I 
have no money, but take this and sell it ; only 
let no one know! ”—Neander, the friend of 
the Bible, taking a lively interest in the Bible 
Society, pronouncing in the general assemblies 
at Berlin, discourses which will remain as 
monuments of his love and respect for the 
Scriptures,—consecrating one of his most im- 
portant books to defend the Holy Scriptures 
rom the most violent attack, that of Strauss, 
and employing the large sums which his works 
procured him, to send to the ends of the earth, 
numerous copies of the Bible ;— Neander, 
extending to many branches of theological 
science his researches and his imstructions, 
redoubling his ardour in proportion as he saw 
his strength decline,—elected by God to spread 
amongst the present leaders of the Germanic 
churches a healthier faith, a better spirit, 
God Himself making “ rivers of living water” 
to descend from his pulpit, (John vu. 38,)— 
seeing, doubtless amongst his contemporaries, 
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men who have rendered to salvation which is 
in Christ a purer testimony, but not perceiy- 
img any who have rendered to it a testimony 
more touching and more lively ;—Neander, 
seized with his last illness'in the middle of a 
lecture, suddenly losmg his voice, descending 
with difficulty the steps of his pulpit, though 
with the assistance of the students,—return- 
ing home and dictating for three hours a 
new volume of his “ History of the Church,” 
which would bring this grand work to the 
epoch of the Reformation,—crymg out when 
he was desired to stop, “The artizan may 
work as long as he likes, and why may 
I not do so?”—gradually declining in the 
midst of his books, of his manuscripts, of his 
works for the Church of Christ, in the midst 
of the tears of his disciples and friends ;— 
Neander, carried from the dark room where he 
slept, into his study, illumined with the rays 
of the sun, seeking the light, rejoicing in that 
light, (he called himself jocularly a omaédos 
Tov #ALov, a disciple of the sun); but soon, a 
prey to delirium, saying to his sister with that 
prophetic look which those whom the Lord 
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calls so often have,—‘‘ Anna, I am tired, I 
must go home!” (he thought he was taking 
a walk), then sleeping, and indeed after some 
hours waking up at home,—that home of the 
Father where there are many mansions, and 
where Jesus had prepared a place for him. 

“ What!” cries one of his most distinguished 
disciples, “he died without external prayer, 
without reading the Bible, without a solemn 
testimony rendered to his faith !—Is that the 
death of a father in the Church ? 

“Yes,” he replies, “for this father in the 
Church was a little child, and his death was 
the same as his life, that of a little child. 

“ Our heart reposes with a full calmness 
near this bed, near this cradle, I will say, 
where the cherished child of the Lord closes 
his eyes for the last time to the light of this 
world. He does not pray; because with him 
each breath is a prayer. He does not read; 
because the Word is written in his heart. He 
does not testify ; because his life is a continual 
testimony. This spiritualism which he has 
so well regulated and taught, he realizes; and 
if there is nothing extraordinary outwardly, it 
is because all has become ordinary and natural 
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inwardly. He died living,—lving to Christ, 
because he lived dying,—dying to himself.” * 

I would like, dear friends, to show you the 
students who carried his body, stopping before 
the palace of the University, and singmg in 
the midst of all the people, who were bathed 
in tears, the favourite hymn of their dear pro- 
fessor : 


Es glainzet der Christen inwendiges Leben ; 


a hymn which so well describes the nature of 
the piety of this excellent man, which draws 
the veil and permits us to penetrate into the 
secrets of his sanctuary. I cannot refrain 
from recalling some stanzas to your minds: 
happy if they give you some idea of the living 
Christianity which animated this man of God, 
and which is generally but little known, per- 
haps by many not even suspected. 
The Christian life, how bright within it glows, 
Although the sun may bronze the wanderer’s brow ! 
The precious treasure heaven’s high King bestows, 
None but themselves can recognise or know. 
What though no eye hath scanned, 
Untouched by mortal hand, 


Yet on their hearts its beams of beauty shine, 
It clothes them with a dignity divine. 


* “T’Esperance” of September 17, 1850. 
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They to the outward eye but wretched are, 
To angels seem neglected and abhorred ; 
Yet inwardly are brides of beauty rare, 
The coronal, the pleasure of the Lord. 
The marvel of all time, 
Soaring from earth’s cold clime, 
T’ embrace the King, in robes of sunny light, 
Who feeds his sheep among the lilies white. 


They tread the earth, but, ah! they live in heaven; 
Seem powerless, yet the world protect and bless ; 
In danger’s midst, their hearts are still unriven; 
Poorest, yet all things needful they possess. 
Though troubles oft annoy, 
Yet are they filled with joy ; 
Though to the outward eye the slaves of death, 
Yet inwardly they live the life of faith. 


When Christ their life in glory shall appear, 
And on the world in lustrous beams arise, 
They too, as gods, shall share his triumphs here, 
And with their brightness all the earth surprise. 
Their reign shall never cease, 
Their glory still increase, 
Adorning heaven like gorgeous lamps on high, 
The world spectators of their majesty. 


Jesus, thou hidden life-blood of the heart, 
Mysterious monarch of the world unseen, 
Help us to choose the good, the better part, 
Though men with thy black cross reproach us keen; 
Branded with evil name, 
Sons of rebuke and shame, 
Here living with the Lord, unseen, unknown, 
Oh that in heaven we may surround his throne ! * 


* Richter. 
iP 
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After having caused you to hear the hymn 
sung by the funeral train before the palace of 
the University, I will conduct you to the 
cemetery,—I will show you this vast assembly 
gathered around a tomb; I will make you 
hear Krummacher crying with King David, 
“ «Know ye not that there is a prince and a 
great man fallen this day in Israel?’ The 
youngest of the Fathers of the Church has, 
with Neander, departed from this lower 
world!” Above all, I will assemble you, on 
the return from the funeral, July 17th, in the 
great hall of the University, and I will make 
you hear one of the colleagues of Neander, 
the learned and profound Dr. Nitzsch, endea- 
vouring to characterize his friend, and saying : 
“He completely refused to recognize the new 
speculative theology and philosophy, or to 
take part in it. If any manifestations of it 
were made in his presence, he rudely and 
impatiently repulsed them (sprdde und unge- 
duldig) ... The tendencies which are mani- 
festing themselves in our days may have re- 
sults for science and life, which it is tmpossible 
to caleulate, and which are, for that very 
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reason, of an alarming nature... Sometimes 
evangelical truth, sometimes evangelical liberty, 
appeared to him in danger. In later times, 
he did not cease to defend the jewels of the 
faith and of the kingdom of God, from a 
certain criticism of history and of the Bible, 
that destroys itself... Until the last, Neander 
lived and worked upon firm ground, which 
nothing could shake.’’* 

But if the Church in general has a debt 
to pay to the memory of Neander, French 
Switzerland, Gentlemen, has particularly so 
to do. A friend of German Switzerland wrote 
thus from Prussia: “ He took a lively interest 
in Switzerland, particularly in French Switzer- 
land. It appeared to him, that amongst those 
who professed the Gospel, there was more 
devotedness in French Switzerland than in 
German Switzerland.” 

However, if I contented myself with paying 
a tribute to the memory of our excellent brother, 
I should forget the spirit which animated him. 
What is most necessary at this time is, to 
make you hear the voice of him who is dead. 

* Zum Gedichtniss August Neanders. Berlin, 1850. 

Piz 
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That is easy for us. He composed shortly 
before his decease a treatise which may be 
considered as the legacy left by him to the 
students of theology and to the ministers of 
all the churches. This writing relates to the 
Bible and to Biblical studies, and is entitled, 
“ On the Nature and Importance of Practical 
Exegesis.””* The treatise of Neander is not 
a treatise on the inspiration or authority of 
the Bible. In writing it the author proposed 
a different end to himself. He wished to 
teach the young theologians how they ought 
to go to work to become good students, ser- 
vants, and administrators of the Word of God. 


* “Deutsche Zeitschrift fiir Christliche Wissenschaft 
und Christliches Leben.” February, 1850. We are far, 
however, from approving of all that is found in that journal. 
The editor, placed doubtless too far off to judge correctly 
of things, has recently collected articles on the religious 
state of Geneva, where the Evangelical Church, and the 
Church established by the Constitution of 1847, were 
attacked, and which, while containing truths that we 
ourselves have often professed, while being written with 
talent, contain, nevertheless, thoughtless, and even some- 
times contradictory assertions ; so much so, that it is suffi- 
cient to read them soberly, to discover in them the expres- 


sion of an exaggerated subjectivism. 
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But in teaching them this, Neander was called 
upon each moment to render homage to the 
inspiration and authority of the Holy Scrip- 
tures. It has often been said, in speaking of 
the Scriptural proofs of Christian doctrines, of 
the divinity of Jesus Christ, for example, that 
indirect proofs, passages where the doctrine is 
not brought prominently forward, and treated, 
so to speak, ex cathedrd, are still more striking 
than direct proofs or positive passages. Per- 
haps the same reflection may be made of 
the indirect manner in which the treatise of 
Neander establishes the inspiration and autho- 
rity of the Scriptures. My end, in presenting 
this work to you, 1s first, and principally, the 
same as that of Neander, namely, to teach 
you better to study, and better to apply the 
Word of God, to make the Word of God 
speak, and not to speak ourselves. But this 
precept, given by the illustrious Berlin divine, 
is the corollary of the authority and inspira- 
tion of the Scriptures ; and the corollary 
‘proves the proposition. »We can there see 
what was the Biblicism of Neander; this Bibli- 
cism which attached itself to Scripture, and 
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desired that the thoughts of God should be 
placed foremost; this spiritual, living, free, 
profound Biblicism, which he described and 
which he also practised. I desire to make 
known to you this legacy, which is also left 
to you, my dear brethren. In doing this, | 
shall attain several ends; one of the most 
important is that which I have already pomted 
out to you. Germany is represented as the 
source of those new opinions which now agitate 
French theology. Now, is it true that Neander 
and the men who ranged themselves round 
him, and whose works still render Germany 
illustrious, did these men spurn the inspira- 
tion, the authority, the teaching of the Bible, 
—reject Biblicism, in fact, as is now done 
amongst us? I answeranost emphatically, 
No. In making known to you Neander’s 
thoughts on practical exegesis, I will throw 
light upon the question with the treatise 
itself in my hand. 

I will here make a remark, for which there 
is, I think, some foundation. There are, as I 
have already said, in the writings of Neander 
and his friends, some passages which seem to 
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strike a blow at the respect due to the Word 
of God. Whence does this arise? If I am 
not mistaken, this is the cause : Germany has 
for a long time been plunged in Rational- 
ism; the greater number of its excellent 
men have begun in this sad system, and 
have thus contracted certain negative tenden- 
cies, certain neologian habits. Rescued from 
the fire, they have arrived, it is true, at a 
place of safety, upon the rock of the Word ; 
but they could not escape from the abyss 
without their clothes being a little burned ; 
and they still, here and there, bear marks of 
the devastating flames from which they knew 
how to withdraw themselves. Neander himself, 
on an important occasion, pomted out this 
explanation : “'The theologian,” he said, “has, 
in virtue of his position, temptations and 
struggles unknown to the simple believer. It 
is very difficult for the theologian to preserve 
his faith, in the midst of combats, unknown 
to the laity.” 

But, some will say, how do you explain the 
contradictions which are found im the opinions 
of these learned men? I will offer the fol- 
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lowing explanation: The French mind, the 
welsche mind, as the Germans would say, is 
logical and consistent ; if it admit the good 
opinions of the German savant, it cannot 
admit the bad ones; if it admit the bad, it 
cannot admit the good. It is thus the new 
theology, which is now appearing in France, 
has made ¢abula rasa, and has gone so far as 
with one leap to deny the authority and inspi- 
ration of the Bible. It is not the same with 
the German mind; this has more depth, but 
less consistency than the French mind. It ad- 
mits ideas which contradict one another. The 
same errors are comparatively less dangerous in 
the German than in the French brain. There 
is besides, in the German character, a pious 
sentiment, an inward affection, a certain 
Gemiith, which makes the Bible still ten- 
derly loved, even by those who attack some 
parts of it; the Germans are careful not dryly 
and coldly to dissect it, with a deadly scalpel, 
as the French do. In Germany one can truly 
believe in the Word of God, and yet profess 
opinions which strike a blow at its authority. 
In France this cannot be done. With us, 
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light and darkness must be separated ; but 
with the Germans a mixture of night and day 
is willingly endured. The German twilight has 
long been spoken about. Dr. Tholuck, who, 
without being actually on the side of our 
innovators, is a little inclined to their opinion, 
said at Stuttgard, a few days ago, “ No Ger- 
man theologian, who is a believer (glaiibig) 
would sign the assertion, that Scripture is not 
an authority for us.’ This expression was 
repeated to me by one of our friends, who 
attended the great assembly at Stuttgard, 
where more than two thousand ministers, 
professors, and believers, from all parts of 
Germany, met to commune together on the 
things of the kingdom of God. 

There is, however, one particular point that 
I ought to speak of before coming to the 
words of Neander,—a point upon which we 
differ, but concerning which our disagreement 
is supposed to be greater than is, in reality, 
the case,—I mean, the imspiration of the 
Scriptures. I have been recently, in a most 
amiable manner, reproached with inability to 
speak ill of my friends.* I confess that this 


* Archives du Christianisme. Sept. 28. 
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is difficult. The criticism was made, I believe, 
with regard to Luther and Cromwell; this 
virtue will be still less easy when it concerns 
Neander. Desirimg, however, to perform a 
courageous action, I will say, that I experience 
a lively grief in reading some passages of his 
writings ; for example, the manner in which 
he interprets, in his “ Apostolic Ages,” what 
Scripture says upon the Pentecostal gift of 
tongues. This act of candour and _ justice 
being accomplished, I hasten to add, that 
if we differ in sentiment from Neander, the 
adversaries whom we are called to combat 
differ still more widely. You must well under- 
stand the system with regard to the inspiration 
of Scripture with which Neander came in 
contact, and which he endeavoured to repel, 
and then you will understand that we also 
repel it. For this purpose, I will not give 
you my own words, but for the sake of greater 
exactitude will translate what has been said 
by Neander’s friend and fellow-labourer, Dr. 
Tholuck, in the same journal in which we 
find the legacy of our learned friend. 
Speaking of the doctrines of some German 
theologians of the seventeenth century, who 
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overlook the human element in the Bible, for 
the purpose of seeing nothing in the sacred 
writers but the Dei calami, the pens of God, 
Tholuck adds, that, according to these divines, 
it was not only the sense and the words which 
proceeded from the Spirit of God, but also the 
letters, the vowels placed in the Hebrew text 
under the consonants, and according to some, 
the punctuation! (Catov. 1., p. 484.—Manre- 
situs, Syntagma Theol., p. 8.) “It is even 
asked,’ continues Tholuck, “if the faults of 
language, the barbarisms and the solecisms, 
also proceeded from the Holy Spirit. Muszeus 
and some others, declare that such is the case ; 
the greater number, however, look upon this 
supposition as blasphemous. Quenstedt and 
others resolved this difficulty by saying that 
what was a barbarism to the Greeks, was not 
so in the eyes of the Church (1, p. 84); and 
others maintamed that the language of the 
New Testament was throughout pure and 
classic (St. Etienne, Seb. Pfochen, Hollaz, 
Georgi, and others).” 

The system, then, which Neander rejected, 
was that which excludes the human element. 
But, Gentlemen, we, like him, also reject it. 
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Long before the present controversy, this sys- 
tem was combated in the city where we are. 
There is certainly a wide difference on this 
point between the Berlin theologian and the 
Genevese theologian to whom I allude; but 
we ought in truth to affirm, (what has been 
too much overlooked,) that the system which 
excludes man from the Bible, has been as well 
combated, perhaps even better, or at least 
more seriously, in Geneva than in Germany. 
The Genevese theologian of whom I speak, 
describes the beautiful combination of human- 
ity and divinity which are found at the same 
time in the Holy Scriptures, and maintains 
strongly the mdividuality of the sacred writers 
which Neander also had much at heart. “ You 
see it,” said Dr. Gaussen; “it was now the 
uncultivated yet sublime simplicity of John ; 
now the moving, elliptical, stirrmg, and 
reasoning energy of Paul; now the fervour 
and solemnity of Peter; it was the grand 
poetry of Isaiah, or the lyric poetry of David; 
it was the simple yet majestic recitals of Moses, 
or the sententious and royal wisdom of Solo- 
mon; yes, it was all these: it was Peter, it 
was Isaiah, it was John, it was Moses; but it 
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was God! It is God who speaks to us,” con- 
tmues he, “but it is also man; it 1s man, but 
also God. Admirable Word of God! it was 
made man, in its manner, like the eternal Word! 
Such ought to be the Word of God. Like 
to Kmanuel; at the same time in the bosom 
of God, and in the heart of man; celestial 
and earthly, sublime and humihated, imposing 
and familiar, God and man.’’* 

Thus spoke a Genevese theologian, who has 
sometimes been most unjustly treated. Dr. 
Gaussen himself loudly protests against the 
system of dictation which some have attributed 
to him,t and in virtue of which the sacred 
writers are only amanuenses to whom God 
dictated the Bible, Det calami, Det notarit. 
Undoubtedly in a writing on so difficult a sub- 
ject, expressions may be met with which have 
not been well understood; undoubtedly, as I 
have said elsewhere, there may be shades of 
difference between those who have nevertheless 


* “ Theopneustia,’’ by Dr. Gaussen, chap. i., sect. v. 

+ Dr. Gaussen has just addressed a very decided letter 
on this subject to the London Record, which has already 
justified him on this point.—(Record, of October 24, 1850.) 
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the same foundation, between the professors 
of this school, for example; undoubtedly they 
have endeavoured in Germany to point out 
this human character of the Bible, this imdivi- 
duality of the sacred writers: but perhaps, 
amongst all who have done so, even beyond 
the Rhine, none have so well succeeded nor so 
eloquently spoken, as the Genevese friend, 
whose words you have just heard. 

We will repeat it: we have no system with 
regard to the mode of inspiration. To seek 
out this mode, is to go beyond the limits of 
reason and of revelation itself. What we main- 
tain is the fact that the Bible is mspired,—that 
all Scripture is theopneustic, as St. Paul says. 
We reject with all our strength, the theory 
according to which it is necessary to distin- 
guish between Seripture and the Word of 
God, so that the Word of God should be in 
the Scriptures, but not in all the Scriptures ; 
whence would result the necessity of a choice 
(triage) according to the word which has been 
employed. No, Scripture is not like the net of 
which the Lord speaks, which gathers of all 
kinds, so that it is needful to sit down and 
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gather the good into the vessels, and cast the 
bad away. If all the German theology, if 
Neander himself, were to maintain such a 
doctrine, we would repel it with energy, and 
repeat with David, “Thy word is very pure,” 
(Psa. exix. 140); and with Paul, “ All Scrip- 
ture is given by inspiration of God.” We place 
in the Scriptures of God an unlimited con- 
fidence, and have for them an unbounded 
respect. 

_ At the same time, we reject ‘all those modes, 
all those explanations of the imspiration, which 
human curiosity has invented. We reject, 
above all, this system of dictation, because 
there is none so much opposed to the large 
portion of individuality, which we attribute to 
the sacred writers, in the composition of the 
Scriptures. ‘Our theory on this subject,” said 
one of our friends, “is not to have one at all ;” 
and we would repeat this with him. We know 
not how the Son of man and the Son of God 
were united in Christ, but we unhesitatingly 
believe that they were united. Let all the 
friends of this Word, then, re-unite to main- 
tain the great fact of the full imspiration 
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of the Scriptures, leaving philosophy and 
rationalism to trouble themselves about the 
how. 

Having thus pointed out the principal error, 
with regard to inspiration, combated by Nean- 
der, and having shown that we also oppose it, 
in all its essential bearings, I hasten to bring 
before you Neander’s views of Scripture, and 
the use which, according to him, should be 
made of it. For that purpose I shall not 
bring forward my own assertions; “ ask him, 
he shall speak for himself.’ I will be silent, 
that you may hear the solemn words addressed 
to the theological students by this dyimg father 
of the Church : 

“ Amongst the errors which have for a long 
time had much influence,” he said, “ many 
have arisen from this cause :—that things have 
been placed together, which should have been 
distinct, and of which, it 1s necessary to dis- 
cern the exact limits. This has happened, in 
particular, to scientific and practical exegesis. 
From the commencement of the Church, these 
two departments, so distinct, have been often 
confounded. The result is, that neither has 
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produced that effect which it should have done. 
In the seventeenth century, when, in the Ger- 
man Lutheran Church, a too narrow dogmatic 
interest reigned in theology, the love of exe- 
getical studies did not develope itself among 
theologians. Then, with the design of reviv- 
ing these studies, other divines insisted on 
their utility for the Christian life; and to a 
tendency, which was exclusively scientific, suc- 
ceeded shortly a tendency exclusively practical. 
They pretended to have fruit upon the tree, 
before they had used all the means proper for 
its production. ‘If you would gather grapes 
upon the vine,’ said Clement of Alexandria, 
“you must first have recourse to the art of the 
vine-dresser, you must cut the branches, work 
at the vine, tie it up, and do all that is neces- 
sary, in order that it may produce fruit, fva nuty 
Tov €6wod.uov xapov expyvy’ (Strom. i. 9). When 
this science, this labour necessary to the under- 
standing of all ancient authors, is not care- 
fully applied to the study of the Holy 
Scriptures, when they are not enlivened, as 
they ought to be, by the Holy Spirit, one 
cannot find exactly the objective meaning of 
Q 
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the Word of God! It is not even sufficient 
to distinguish the difference between scientific 
and practical exegesis; the relation by which 
they are united must also be understood. 
There is between them a tie which must be 
discerned and maintained. Without that middle 
term, practical exegesis would lose itself in 
hazarded explanations of an arbitrary subjec- 
tiveism; and scientific exegesis would become, 
on its part, I know not how formal, sterile, 
and dead. 

“The works of practical exegesis, or at least 
what has been thus denominated, have often 
produced pious thoughts and sentiments, likely 
to exercise a religious influence upon the 
reader; but here there was one great evil, 
that, between this practical explanation and 
the objective and real contents of the Word of 
God, there was only a fictitious and subjective 
relationship. The pastor who read and then 
explained the Holy Scriptures, had made cer- 
tain reflections, had given forth certain senti- 
ments not wanting in truth, which might even 
be considered as coming forth from the Holy 
Spirit, but which, nevertheless, were not such 
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as would necessarily flow from the objective 
sense of the Divine Word. 

~ “Tt was necessary to apply this sense to 
Christian life, and the conducting line which 
the minister followed to do so, was his sub- 
jective point of view, his own subjective dispo- 
sition ; 1 was not the Divine Word itself, it 
was not as it ought to have been, this Word, 
that is the revelation for all times, and 
which, for the present time, is the oracle of 
the Church, of which Christians should receive 
the decisions. (Die Offenbarung fiir alle Zeiten, 
und auch fiir die Gegenwart, das Orakel. ... . ) 
Not being guided by the Word of God itself, 
not seeking the intimate connection it has 
with the present, one is often lost in vague, 
diluted, lifeless reflections. This was what 
particularly happened in the age of pietism. 
With truly edifying thoughts, were mixed up 
I know not what superficial and empty re- 
flections, for the purpose of rendering edifying 
certain passages of Scripture, which, well 
understood and well applied, would in them- 
selves have offered rich treasures of edification. 
Practical exegesis has also, from that time, 
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been spoken ill of, by the men of taste, by 
the most cultivated minds; and, it must be 
admitted, that this equivocal reputation is 
not without foundation. 

“To these weak explanations of pietism, 
succeeded the so-called moral explanations of 
Rationalism. The evil was then still greater ; 
for there was at work an intellectual dispo- 
sition, incapable of receiving the true sense 
of the Word of God,—a system which was 
opposed to the Gospel, and which had the 
singular pretension of moralizing this Divine 
Word, which has in itself alone the living 
source of all morality and of all life. 

“What is then necessary, in order that 
practical exegesis and interpretation be all 
that they ought to be? 

“T. First, as we have seen, it must be pre- 
ceded by scientific interpretation. For this 
purpose, knowledge of the language is not 
sufficient; there must also be knowledge 
of history. Every word which has been 
once pronounced or written belongs to history, 
and can only be well understood by acquaint- 
ance with the times when it was uttered. 
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We must seek to discover what the writer 
or speaker meant to say under the given 
historical circumstances. That alone can 
enable us to comprehend the true sense of 
the words. Let us, then, place ourselves 
in the circumstances of the time when this 
man spoke or wrote; let us put ourselves in 
the same relations that he stood to his readers 
or hearers ; let us have before us those whom 
he addressed, as if they were our contem- 
poraries. This distant epoch should then 
become as familiar to us as our own is. To 
make history live over again, both particular 
studies and a certain historical spirit are 
necessary. Historical feeling, without study, 
is of no avail; but, at the same time, the 
knowledge given by study would be useless 
without this historic mind, which may be 
regarded as a gift (charism), accorded to 
certain individuals, but which nevertheless 
developes itself by exercise. 

“As long as these necessary qualities to 
all scientific interpretation were wanting, so 
long practical interpretation eould neither 
develope itself nor prosper.” 
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Here, bent on this thought which we have 
already found in the Theopneustia, that “ it 
is God who speaks, but also it 1s man ;” that 
“it is God,” but also that it is “ Peter, it 1s 
Isaiah, it is John, it is Moses,” Neander re- 
marks, that when the Bible is considered only 
as a code of the Holy Spirit ; when no regard 
has been had to the diversities of times and 
men, to all the conditions and all the indi- 
vidual and historical relations in which it was 
written ; when, in considering those who spoke 
as organs of the Divine Spirit, human indivi- 
dualities, the relations im which they lived, 
were not taken into consideration, there could 
be no talk of a science of mterpretation, of a 
true knowledge, of a practical explanation and 
interpretation, or of the relation of what is 
written with the present time. I do not know 
if Neander’s thought went further here than 
mine; but I join my feeble voice to that of 
the great theologian, to maintain with decision 
the Divine and the human element, the in- 
spiration of God and the individuality of the 
writers. In the following words of Neander, 
there seems to be a still more striking con- 
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- nection between my two friends, who, never- 
theless, widely differ in other respects : 

“To arrive at a true practical interpreta- 
tion,” continues the Berlin professor, “ you 
must first know clearly to distinguish the 
two agents which unite in the Divine Word of 
the Holy Scripture.” 

You hear it, Gentlemen; the “Two AcrEnts,” 
says Neander,—‘“ Gop and Man,” says Dr. 
Gaussen. 

“The ancient idea of inspiration,” (that 
which, according to Dr. Gaussen, does not 
recognize man in the Bible,) “the mechanical 
idea, renders the true practical interpretation 
of Scripture either impossible, or at least 
difficult. Indeed, revelation did not speak 
merely for one time; it spoke for all ages 
that were to come, and in particular for the 
present time.” 

Remark here how the Berlin professor con- 
tradicts those young theories brought forward 
in our days, in virtue of which the Holy Books 
were only written with a view to those to 
whom they were addressed. 

“Tf it be thus,” continues Neander, “ if 
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you wish to find what revelation says to the 
present time, you must necessarily seek what 
the Holy Spirit, who chose these voices under 
particular circumstances to speak by them,” 
(Neander expresses himself like David and like 
Jesus Christ,—it is the Hoty Sprrit wuica 
SPEAKS by these voices ;) “you must neces- 
sarily seek what the Holy Spirit, which made 
them speak,” he continues, “(der sie reden 
liess) meant to say for those times, and under 
the given circumstances; you must seek the 
exact sense, the determinate truth, which 
ought to be manifested to men of this time. 
You must seek, according to the laws of his- 
torical knowledge, what these voices of the 
Holy Spirit desired to say to their contem- 
poraries, conformably to thei character and 
the relation in which they stood to their times. 
And since revealed truth bears always the 
same relation to the laws, the fundamental 
qualities, and the wants of human nature, it 
will be easy, by what God said at one epoch, 
for us to discover what he says to ours. To 
find this, it is sufficient to recognize the 
general teaching which is included in the 
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special teaching of the sacred writer. When 
we have once clearly recognized this general 
teaching, it will be easy for us to make a 
special application to the nature and circum- 
stances of the present time. There are two 
equally true observations: one, that there is 
nothing new under the sun; the other, that 
nevertheless everything is constantly renewed. 
Let us learn, then, to recognize in the past, 
to which the voices of the Divine Word spoke 
or wrote, the image of the present ; this will 
suffice to know how to apply their words to 
the circumstances of the present time. 

“TI. Knowledge of the past is not sufficient 
for a good practical exegesis,—the present 
time must also be well understood. We shall 
find the key to the present in ourselves, for 
we are in intimate connection with it,—we 
have in ourselves its fundamental traits, and 
even the essential traits of all humanity. What 
is necessary then ‘is, that we know all the 
nooks and corners of our own house; that, 
with the Divine lamp in our hand, we pene- 
trate into all the depths of our own nature ; 
in a word, that we find in the knowledge of 
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ourselves the key which shall open for us the 
knowledge of our age. We must first apply 
to ourselves the contents of the Word of God, 
that we may afterwards apply them to all that 
surrounds us. In order to know how to pre- 
sent the Word of God as a word addressed to 
the present time, it is not sufficient by his- 
torical knowledge to have brought the apos- 
tolic age before us, but we must also fully 
understand our own time in all its historical 
developments. If an Apostle, in his position 
as an organ inspired by the Holy Spirit, 
expressed himself in a certain manner, in 
relation to the practical and theoretical errors 
of his time, we must discern what the same 
Apostle would have said in relation to the 
errors of ours. When we read the words that 
he wrote, it must be as though we ourselves 
heard him speak : and when we expound them 
to others they must have the same impression 
as if the Apostle himself spoke in their 
midst.” 

These words are beautiful, but those which 
follow are still more so: retain them in your 
hearts : 
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* Not,” continues Neander, “ that we should 
have the boldness to put ourselves in the same 
rank with such a man of God; but, on the 
contrary, because we ought so to act, that our 
personality entirely disappears, aud because 
(by means of the labours of science and life) 
we ought to apply to our time nothing but the 
OBJECTIVE CONTENTS OF THE Worp or Gop, 
of which these men were the organs. (Nur den 
objectiven Inhalt des gottlichen Wortes, deren 
Organe jene Mdnner waren.) Nothing new 
must be said, nothing proceeding from our 
own judgment must be added to this Word ; 
nothing must be made to belong to the Divine 
Word which is not found there. This was 
done in the so-called spiritual explanations, 
which are rather zmplications than explications. 
(Einlegungen als Auslegungen.) But they who 
work thus, without bemg aware of it, seek 
much more to glorify themselves than to let 
the Word of God appear in its simplicity, in 
itsisublimity, im itsdepths” s274 4. 

Here, Gentlemen, Neander refers to what 
he calls the beautiful words of Menken of 
Bremen, in his Homilies on the Epistle to the 
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Hebrews. Menken, whom I also knew and 
loved, was one of the two or three stars of 
first magnitude, which shone in the cloudy 
sky of Germany during the era of vulgar 
Rationalism. I will only quote one of the 
sayings of Menken, with which Neander here 
declares that he agrees. It is the following: 
“When the subject under consideration con- 
cerns Christian teaching or Christian edifica- 
tion, the primary question (die Frage iiber 
alles geht), is this: WHat says ScripTuRE ? 
(was sagt die Schrift ?)”, And Menken himself 
quotes these words of Melancthon, which can- 
not too often be recalled to mind: “ We are 
commanded to study the Divine Scriptures in 
such a manner, that we judge of the advice 
and decrees of men, by comparing them with 
these, as with a touchstone.” (Menken, Hebdr. 
Brief, 1821.) You see it, Gentlemen, Neander, 
Menken, and Melancthon, all unite to declare 
themselves in favour of this holy Biblicism, 
so frivolously attacked in our days. I return 
to the legacy of Neander : 

“The labours of which I speak,” continues 
he, “have for their principal end to put us 
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on our guard against a tendency too subjective ; 
to teach us to seize the treasure which 1s 
contained in the depths of the Divine Word ; 
to develope all that is found there, and to 
deliver this treasure to our age, renewed and 
placed in connection with it, as if its eyes 
saw and its hands touched it. The Word 
of God must speak by us, and we ourselves 
must not speak. For example; we should 
recognize in the errors of the Church of 
Corinth, the errors of our own time. If, by 
means of the labours of science, we have well 
understood what Paul said and did in pre- 
sence of the errors of his age, then it will 
be possible for us to represent him as if he 
were living in our midst, as if we saw him 
act, and heard him speak, in face of the errors 
of our times. Practical exegesis ought, by 
means of history, to know how to put the 
times of the Apostles in relation with its 
own. It should not only dwell upon the 
truths expressly uttered by these inspired 
men. The consequences necessarily flowing 
from these truths sbould be considered as 
belonging to the Divine revelation, as pro- 
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ceeding from it, and as applicable to the 
age in which we live. Up to the present 
time a sufficiently clear view has not been 
had of the principles on which we should 
proceed, and the requisite means have not 
been employed. The work has been made 
too easy. In followmg the road that has 
been indicated, we shal! attain the desired 
end, and preserve ourselves from the errors 
of an arbitrary subjectivity. 

“ Let us glance at the New Testament, and 
see if we can find there some indications, 
which bear out the idea we have given of 
practical exegesis. 

“ We will first quote some words of our 
Lord himself, when he compares the scribe 
instructed unto. the kmgdom of heaven, to 
the ‘father of a family who brings out of his 
treasure things new and old,’ Matt. xin. 52; 
who, by this alternation of new and old, 
interests and awakens his auditors; and by 
connecting the new with the old, renders the 
old new to them, and the new old. It is 
particularly of parables the Lord speaks here ; 
but it is nevertheless a general rule, destined 
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to guide those who teach the things of the 
kingdom of God. 

* Another indication. The Corinthians, 
led to give themselves up to a false security, 
relied on the fact of their having become 
Christians, of having been joined by baptism 
to the body of the Lord, and of being united 
to this body by participation in the Lord’s 
Supper. The Apostle saw it his duty to 
warn them, by showmg them the example of 
that great multitude of Hebrews who had all 
followed Moses; all received the same bless- 
ings in their passage across the Red Sea; 
each of whom was united to the other by the 
same signs of the same alliance; and of whom, 
nevertheless, only a very little number arrived 
at the promised land. The judgments of 
God, which the people of Israel drew upon 
themselves by their unbelief, ought to serve 
as a warning to those who, believing them- 
selves to belong to the new theocratic nation, 
are, however, wanting in true obedience and 
true renouncement. Now, in what manner 
did the Apostle act? Did he not read the 
present in the past? Did he not find in the 
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conduct. of God with relation to his ancient 
people, an instruction for the people of God 
who were his contemporaries? ‘ All these 
things,’ said Paul, ‘happened unto them for 
ensamples; and they are written for our 
admonition, upon whom the ends of the world 
are come,’ 1 Cor. x. 11. We should apply 
the same principle (and with more right), to 
the affinity which is found between apostolic 
times and ours; for the unity which exists 
between the Christians of the early Church 
and us, is still greater than that which existed 
between the Jews of the time of Moses, and 
the Christians of the time of Paul.” 

We cannot follow Neander in all his deve- 
lopments. We will omit what he says on the 
plain words calculated to produce faith, which 
must be placed far above the mysteries uttered 
in unknown tongues, (1 Cor. xiv.); what he 
says upon the use made by Paul of the 
example of Abraham, to show that the cha- 
racteristic sign of the righteous is always and 
solely faith; what he says on the manner in 
which the Apostle applies this passage of the 
law, “ Thou shalt not muzzle the mouth of 
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the ox that treadeth out the corn,’ to the 
duties of believers towards those who, by 
the labour, prepare spiritual nourishment, 
InGor:, rx.' 9. 

“ One word more,’ he continues, “upon 
the importance of practical exegesis, for those 
who prepare themselves for the functions of 
leaders of the Church; above all, in the 
present time. 

“ What ought, in fact, to distinguish them 
from other Christians ? 

“It is not a pontifical charge; we have 
none in the Evangelical Church. We know 
but one Priest for all the human kind; and 
we know that by Him all believers become 
members of a sacerdotal race. Those who 
have received from God the gift of teaching, 
or of governing, have, in their capacity of 
priests, nothing more than other believers. 

“Neither is the distinction between the 
ministers of the Word and believers, properly 
speaking, sanctity of life. ‘This sanctity is 
the characteristic common to all those who 
call themselves Christians; it is the sign of 
the new sacerdotal race. The charge gives, 
R 
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in this respect, no privilege. There may be 
members of the Church who, by their holy 
life, are as salt in it, and who do more good 
to it in this connection, than those who are 
placed at the head of the Church. When the 
ministers of the Word recognize such influ- 
ences of the Holy Spirit in members of their 
flock, it will give them a joy which will fill 
them with gratitude and humility. But if 
believers, thus advanced in holiness, believed 
that this fact called them, and rendered them 
fit to govern the Church, they would mistake 
their gifts and vocation, and manifest a 
spiritual pride diametrically opposed to the 
essence of true holiness. There is no doubt 
that those to whom the direction of the 
Church is confided, will endeavour to enlighten 
the others; not only by the Word, but also 
by their life; for the one is intimately con- 
nected with the other. He who prepares 
himself for the vocation of the ministry, will 
from the first be filled with this thought,— 
he will incessantly apply to his life all the 
knowledge he acquires ; and he will endeavour, 
while advancing in Christian life, to fit himself 
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also for advance in knowledge. IIpagis émBacrs 
dewptas,—‘ Practice is the ladder of theory,’ 
as Gregory of Nazianza says. Whoever is 
not possessed of this sentiment ought to turn 
aside from theology, and beware of devoting 
himself to this study to his own condemna- 
tion. There are, alas! too many men in this 
time, when God sifts the heart, whom the 
study of theology has rendered violent enemies 
of the Gospel, who are salt which has lost its 
savour, and who, from corrupted theologians, 
have become superficial and headstrong dema- 
gogues. 

“ What is it, then, which should character- 
ize in the Church, those who devote themselves 
to the ministry? What should be their 
special gifts (charism)? They must be ren- 
dered capable, by a scientific development, to 
establish the relation which ought to exist 
between the Church on the one hand, and the 
Word of God in the Holy Scriptures on the 
other; they must be, to believers, the con- 
scientious upholders (trdger) of the Divine 
Word. Their true dignity is that of bemg 
organs of the Word of God to the Church, 

R 2 
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and nothing else. Their glory is, that if is 
not they who speak, but the Word who speaks 
by them. If they lead the assembly of 
believers, they do so to teach it to plunge 
into. the Word of God, so that each of 
its members may place himself under this 
direction.. The light of the Holy Spirit, m so 
far as it is obtained by searchings and fervent 
prayers, is common to them and other 
believers. They may learn many things from 
enlightened laymen ; for intimate acquaintance 
with the Word of God proceeds from spiritual 
experience. In this respect, also, there is no 
privilege peculiar to them; the light of the 
Holy Spirit is not a monopoly. But the 
advantage which those who are called to direct 
the Church, should possess above others, is 
that which is only obtained by scientific 
studies, accompanied by practical exercise. 
That alone will render them capable of being 
ministers of the Word. The ministers will 
be, by means of practical exegesis, interpreters 
to their flocks of the Divine Word; they will 
interpret for life; they will learn to apply 
this Word to all the different situations of 
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human existence. The sermon, in particular, 
should breathe out,—if I may thus speak, 
—practical exegesis, and by this very thing 
command life. The sermon will thus attain 
the end which the deliverer ought to propose 
to himself. It will be the means by which 
the Holy Spirit, making use of the men 
formed to direct the Church, will draw from 
the Word, where He Himself speaks, the 
instructions of which He will make use to 
give life to the present. In this manner, 
there will be in the sermon much more 
thought, at the same time with much more 
individuality.” 

Here Neander casts a glance at the present, 
—at the struggle which now exists between 
the ancient faith of the Church and present 
culture. This subject is so much the order 
of the day amidst our Protestant populations, 
that I cannot help quoting some words uttered 
on this subject by the Professor of Berlin :— 
“ You must find,” he says, “a just agree- 
ment between Christianity itself, and what it 
can accept of the elements of present culture. 
Christianity repels nothing of what belongs 


246 AUTHORITY OF SCRIPTURE: 


to the essence of true human developments,— 
of true humanity; it will only sanctify and 
glorify these elements.” 

Neander appears to me to utter here that 
oft-repeated truth, that ‘Christianity repels 
none of the wants or relations essential to 
man; that family ties, for mstance, which, 
without Christianity, might become an occasion 
of idolatry and fall,—the relations of father, 
mother, husband, children,—are not annulled 
by the Gospel, but sanctified and glorified by 
it. Nevertheless, his thought perhaps goes 
further ; it is possible that he alludes to those 
desires of liberty, equality, and fraternity, of 
which so much is said in our days. We 
firmly believe that there are many sincere 
souls animated with such wants, and to whom 
we must show, that Christianity alone can 
satisfy them. But we also fear that these 
words, instead of being the expression of the 
real wants of true humanity, are too often, 
alas! only a grotesque parody upon Christi- 
anity,—a few leaves plucked from that Divine 
tree by ignorant and guilty hands, for the 
purpose of concealing a fatal egotism, shame- 
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ful desires, and sad designs. However this 
may be, what Neander adds shows how far he 
is from desiring to accommodate the Christian 
religion to the passions of men: 

“ The Christian’s task,’ he continues, “ con- 
sists in being, according to the example of St. 
Paul, ‘ all things to all men;’ not to fall to 
the level of the world, but to raise to heaven 
those who are still in the world, and to 
gain them to Christ. He must prove to 
all that there is a pearl, the brilhancy of 
which eclipses that of all other pearls; so 
that he who finds it, abandons all his other 
goods for this one supreme good, but only 
abandons them to find them again, brilliant 
with a new glory. We must, by: preaching, 
convince our contemporaries,—a prey to the 
agitations of the present struggle,—that it 
is only in Christianity, that they can find all 
that their unknown desires and ardent sighs 
implore: we must convince them that even 
their desires proceed from a hidden influence 
of Christianity, of which they take no account. 
For this purpose, show them how the con- 
tents of the Word of God reply to all the 
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vital questions of the epoch. Practical exegesis 
alone can do this. We think we have re-. 
marked,” adds Neander, “ that in some coun- 
tries, where there are not wanting pious and 
enlightened ministers, yet these ministers 
have not sufficiently acted upon the masses, 
because they have not known how to place 
the Bible in relation with the present time, 
and have incessantly turned in the same circle 
of dogmatic or ascetic formulas. 

“We must reconcile present culture with 
Christianity. In a time of crisis like that in 
which we now are, when religious needs, deeply 
felt, war with the evil tendencies of worldliness 
and incredulity,—when discontented spirits 
are filled with presentiments and desires, and 
wait for something new which is coming, then 
will be seen to appear, doubtless, the excesses 
of an outrageous and arbitrary subjectivism, 
and the wanderings of enthusiasm. Fefellit 
multos nimia sensimentorum conquisitio, said. 
Chancellor Gerson of Paris, who lived at such 
an epoch. It will be thus now. Far from 
diminishing, these wanderings will increase 
in number until the new day, so ardently 
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desired by all, appear. Such errors (those 
of an exaggerated subjectivism) are calculated 
to fill us with grief; and yet we have 
this consolation, that our time is not one of 
repose and death, and that the violent con- 
vulsions of the present time are the pains of 
labour, which will at length produce a new 
life. Let us beware of those extremes which 
lead to the distortion of thoughts and the 
perversion of principles. The Word of God 
will make us walk im the middle way. It 
alone will produce true health, true wisdom, 
true clearness of mind; it alone will make us 
find the thread, which, by conducting us 
through the labyrmth, will lead us to a 
safe end; it alone will put us on our guard 
against the predominance of this exclusive 
and subjective element, which manifests itself 
by the divers tendencies of the arbitrariness 
of thoughts, and of an enthusiasm without 
foundation. .... 

Thus, Gentlemen, you see by these words 
of Neander, that m Germany, as here, they 
feel the need of defending themselves against 
the wandermgs of an uncurbed subjectivism, 
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which, making its way into minds under the 
name of individualism, would bring back to 
the Church the evils of past centuries, and 
perhaps produce errors still more strange. 

Neander closes, by returning to the subject 
of inspiration. He does not set forth his 
complete system on this point. He is con- 
tent to bring forward this thought, that while 
admitting the Divine agent or element in the 
sacred books, the human agent or element 
must not be excluded ; and thus far, as I have 
already said, J agree with him, which does not 
mean to say that I agree with him im all 
things, and everywhere. But I rejoice to 
hear him say, m conclusion : 

“Thus the Holy Scripture will be, and will 
remain in the richest and most sublime sense, 
the Book of Infe. It will sustain itself in 
face of all the developments of human culture 
that the world can produce, and it will survive 
them all. One will no longer seek m Scrip- 
ture solutions for questions which only refer 
to science in its divers branches, or which 
pass beyond the limits of the human mind ; 
& wy €dpakev éu.Baredwr, says Paul (Col. 11. 18). 
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The Holy Scriptures will be the Oracle for all 
that concerns the salvation of man,—the oracle 
to teach us how all the different relations of 
life should be formed and directed, so that 
they may tend to and attain an eternal end. 
And. practical exegesis will lead us to find this 
road.”’ 

You see thus, Gentlemen, that attachment 
to the Bible,—constant recurrence to the Bible, . 
—Biblicism, is not, according to Neander, the 
scourge of the Church ; but, on the contrary, 
the only salvation of it. Far from denying 
the inspiration of the Scriptures, he insists 
that there are two agents in the Bible,—God 
and Man. Far from denying their authority, 
he desires that the minister himself disappear, 
and that he bring forward the Word, nothing 
but the Word. As I have already said, there 
are points respecting which, for my part, I do 
not agree with him; but it would be doing 
him great wrong, to suppose that he connived 
at the errors which have been spread amongst 
us. Having maintaimed with him old and 
constant relations, I desired to render him a 
sincere homage in making known his attach- 
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ment to the Scriptures. I have raised to him, 
at this time, my dear brethren, a feeble monu- 
ment, no doubt, but one true and durable; 
because it is composed of the very words of 
this friend, one of the finest intellects, and 
one of the most Christian hearts, which have 
passed through the earth. I have woven a 
crown, the branches of which have been 
gathered from the wood of his sanctuary, 
and whose flowers exhale the perfume of the 
love of the Word of God; and from the 
distant banks of Leman, from the foot of 
the Alps, where I so much desired to see 
him, I place with tears this crown upon his 
tomb. No one will take away his crown. 
There are, in the great diversity of minds, 
different tendencies which we must understand 
and respect. In the mystery of the God-man, 
for example, some, in virtue of their character, 
will insist more on the Divine nature,—others, 
on the human nature; but no child of God 
will ever come to deny either of these two 
natures. To throw one’s self in this extreme, 
would be to fall into the abyss of heresy. It 
is the same with the Word of two natures ; 
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some will be more struck with the Divine, others 
more with the human,—and perhaps Neander 
belonged to the latter class; but there is no 
affinity between this stress put upon one of 
the two poimts above the other, and the 
incredulous negation of either of the two 
natures of the Word of God. We agree- 
with Neander respecting the mystery, and 
that is the essential point; it might even 
be said, that in the passages I have quoted, 
this illustrious divine keeps a certain equili- 
brium between the two sides of the question. 

And remark, that he does even more than 
discuss it theoretically. He is not satisfied 
that theologians in their study believe in the 
inspiration of the Scriptures; he desires that 
this doctrme should be the soul of all the 
activity of Christ’s ministers. He desires that 
this Divinely-imspired Word be always pre- 
sented by the servant of God to claim man’s 
obedience. There is a great difference between 
the divine who occupies himself scientifically 
with certain theories, and the one who, believ- 
ing in these theories, puts them in practice, 
and asks others to do the same: the latter 
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believes much more than the former. In the 
time of Columbus many may have had a 
notion of a new world; but Columbus showed 
that he had more faith than them all, because 
he joimed action to the idea. The teaching 
of Neander that I have laid before you,—the 
put in practice of this teaching,—is the result 
to which all the controversy which has existed 
amongst us for more than a year, ought to 
tend. The Bible should be more constantly 
preached as the Word of God Himself. Every 
minister must believe this great fact, and 
must say: I believe, therefore I have 
spoken.” 

Yes, my dear brethren, I hope that turnmg 
from hazarded and false assertions, you will 
plunge deeper than ever, as Neander advises 
you, into the depths of the Word of God. 
The fall of which we have been witness, and 
which has shaken some, will be a great lesson 
to you. There is one whom we hope will 
rise from this fall; we hope he will recog- 
nize to what indefensible and dangerous 
extremes he has been drawn, and that he 
will again become attached with respect and 
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faith to the authority and inspiration of the 
Scriptures of God. It is the nature of noble 
spirits to return from their errors, to say so 
frankly,—and our friend is a noble spirit. 
At the same time, this fall cries to all of us: 
“Let him that thinketh he standeth, take 
heed lest he fall.” 

Let us remember, Gentlemen, that the surest 
means to keep on our guard against evil, is to 
advance in good. A proof of this has been 
given to this Institution: “The boar out of 
the wood doth waste” this vine, “and the 
wild beast of the field doth devour it.” The 
Lord hath fed us “with the bread of tears,” 
and given us “tears to drink in great mea- 
sure,” Psa. Ixxx. But we have not lost 
courage, nor will we lose it. If the ship 
have struck agaist a rock, so that it leak in 
front, we will repair it, and again courageously 
launch it into the sea. This Institution, in 
which so many young brethren have received 
an education for the ministry, that without it 
they never would have received,—this Insti- 
tution, which has boldly raised the flag of 
truth in presence of every error,—this Insti- 
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tution, by the help of God, will subsist. There 
is no enterprise in which there are not re- 
verses ; the necessary point, then, is to raise 
the head with faith, and to re-commence the 
work with intrepidity. Let us ery now, from 
the bottom of our hearts, with Asaph: “ Give 
ear, O Shepherd of Israel; before Ephraim stir 
up thy strength ; cause thy face to shine, and 
we shall be saved!” Psa. Ixxx. 1, 2. 

It is on you, Gentlemen and dear friends, 
that the prosperity of this School will, m 
great measure, depend. Revive the gift of 
God which is in you; work with courage; 
acquire knowledge; make progress; but make 
it im the right direction. There are some 
who say, Evangelical Christianity, ushered in 
thirty years ago, has not changed our con- 
temporaries! They consequently think that 
they must abandon it, and seek sume other 
thing; and this they call “ making progress.” 
If travellers were marching to a certain city, 
and the way seemed to lengthen, and one of 
them, discouraged, ceased to advance, and 
began to turn back,—would that be called 
making progress? Are not those who do 
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progress, the men, who, without dejection of 
heart, continue their way with unshaken 
hope? Do not let us be absorbed with the 
social question; and because men are not 
converted upon the earth, let us not doubt 
the immutable truths of Heaven. Let us 
always remember this mysterious point in 
Christianity, which the Lord so often pointed 
out; in particular when He called His a 
* little flock,’? and said to them, “ Fear not.” 

Yes, my brethren, you who are younger, 
make progress. We do not say to you, “ Be 


> we do not say, 


sunply such as we are;’ 
* Be such as the Reformers were, feature for 
feature ;” although they were men of God 
of immense powers, and we should all be 
happy to have more of the riches of the Spirit 
that God had communicated to them. No, 
we do not say this. We say, Advance, but 
in the right way. We say to you of the 
Bible, as the labourer to his children : 


** Sell not your inheritance ; 
Within its bosom is a treasure: 
Onward . .. . be of good cheer, 
You shall find it, you shall gain your end. 
bs) 
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Turn well your field... . 
Dig, rake, plough it; 
Leave not a spot untouch’d, 


But turn it over again and again.”’ * 


Yes, young brethren, do not be satisfied 
with receiving ready made, from the hands 
of others, what you yourselves ought to find 
in Scripture. You must search it; you must 
find it; you must apply it; you must assimi- 
late yourselves unto it. He who seeks well, 
finds well. Go beyond us, dear friends, but 
in the study of Scripture; go beyond us, we 
conjure you, but in the knowledge of this 
Word of God, in its application to your heart 
and life-—in assurance of faith,—in the 
fidelity with which you endeavour to bring 
before Christian people, not your own 
thoughts, but the thoughts of God Himself, 
such as they are found in His oracles. For 


* “ Gardez-vous de vendre |’héritage, 
Un trésor est caché dedans. 
Allons . . . . un peu de courage 
Vous le fera trouver, vous en viendrez a bout. 
Remuez votre champ... . 
Creusez, fouillez, béchez, ne laissez nulle place 


On la main ne passe et repasse.”’ 
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this end, work, but with great humility,— 
with great distrust of yourself. Work, re- 
membering that you “wrestle not against 
flesh and blood, but against spiritual wicked- 
ness in high places,’—against the influence 
of evil systems and the spirit of the times,— 
against the seduction of the demons of pride 
and unbelief: “ Withstand in the evil day, 
and having done all, stand.” May God grant 
this unto you! 
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